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PREFACE. 


In  a  recent  article  in  the  Contemporary  Review  (August,  1895) 
I  have  shown  that  there  is  a  close  and  constant  dependence  of  the 
later  Syriac  commentators  upon  the  Commentary  which  Ephrem 
Syrus  made  upon  Tatian's  Diatessaron ;  and  I  have  found  upon  a 
further  examination  of  these  writers  that  it  is  possible  to  restore, 
sometimes  exactly  and  sometimes  approximately,  large  portions  of 
the  lost  Syriac  text  of  Ephrem,  of  which,  up  to  the  present,  no 
fragment  has  been  produced,  and  of  which  no  representative  is 
extant  except  the  Armenian  translation  published  by  the  Venetian 
fathers.  As  the  recovery  of  these  portions  of  the  lost  text  not 
only  elucidates  the  often  doubtful  meaning  of  the  Armenian 
version,  but  also  throws  much  light  upon  the  history  and  fortunes 
of  the  composition,  I  have  thought  it  worth  while  to  commit  the 
matter  to  the  press  in  the  hope  that  it  will  not  be  valueless  to  the 
critic  even  if  a  complete  copy  of  the  lost  Syriac  work  should 
ultimately  be  recovered. 
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INTRODUCTION. 


The  Commentary  of  Ephrem  Syrus  has,  for  various  reasons, 
hardly  met  with  the  welcome  and  the  elucidation  which  so  famous 
a  work  deserves.  Probably  this  is  due,  on  the  one  side,  to  the 
fact  that  it  was,  until  the  present  pages  were  written,  extant  only 
in  Armenian,  and  the  paucity  of  scholars  who  are  acquainted  with 
that  language  has  reacted  upon  the  subject,  and  caused  a  some- 
what cold  treatment  of  the  book  itself;  but  it  is  also  due,  in  part, 
to  the  odium  anti-theologicum  which  was  provoked  by  the  appear- 
ance of  a  work  which  was  supposed,  rightly  or  wrongly,  to  have  an 
important  bearing  upon  the  history  of  the  Canon ;  so  that  in 
some  quarters  there  have  been  muttered  rumours  that  the  work 
was  not  rightly  ascribed  to  the  great  Syrian  father  whose  name  it 
bears,  while  in  other  quarters  of  the  critical  world,  especially  those 
which  lie  most  nearly  adjacent  to  the  city  of  Tubingen,  it  has  been 
treated  with  a  silence  that  must  be,  to  the  looker-on,  who  pro- 
verbially has  the  best  view  of  the  game,  very  significant. 

Now  it  is  unfortunate  that  this  should  be  the  case ;  unfortu- 
nate, I  mean,  that  so  many  persons  (myself  amongst  the  number) 
are  ignorant  of  Armenian,  and  that  some  persons  (amongst  whom 
I  sincerely  hope  not  to  be  included)  limit  their  interest  in  a  great 
work  by  the  boundary  of  their  theological  or  anti-theological  pre- 
dilections ;  and  it  is  the  more  to  be  regretted,  because  the  interest 
of  the  work  does  not  lie  primarily  either  in  the  fact  that  it  is  in 
Armenian,  or  in  its  possible  bearing  upon  the  evolution  of  the 
second  century  Gospels.  Ephrem,  himself,  is  a  theological  star  of 
the  first  magnitude,  and  even  if  he  should  happen  to  be  one  of 
the  worthiest  representatives  of  Catholic  orthodoxy,  his  windows 
always  overlook  the  fields  of  the  early  unorthodox  teachers,  whom 
the  Church  has  successively  banned,  but  without  the  knowledge 
of  whom  the  Church  Historian  cannot  construct  the  map  of  the 
h.  d.  1 
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Ecclesiastical   Empire   or   interpret   the  riddles   which  occur  so 
constantly  in  the  History  of  Dogma. 

Not  only  so,  but  the  stones  which  he  throws  at  the  Docetists, 
at  Marcion,  at  Bardesanes  and  others  are  usually  of  the  nature  of 
replies ;  and  the  stones  which  had  originally  been  thrown  at  his 
own  party  can  often  be  found  lying  under  his  windows.  He  loves 
repartee,  but  as  repartee  requires,  to  make  it  intelligible,  the 
preliminary  remarks  of  the  objector,  it  will  be  found  that  often, 
in  Ephrem's  pages,  there  can  be  recognized  statements  which  were 
taken  ex  ore  dvbitantium,  or  have  been  extracted  directly  from 
heretical  works.  Marcion  has,  indeed,  perished,  but  some  Mar- 
cionite  flies  (often  large  ones)  are  in  Ephrem's  amber.  A  careful 
critic  can  often  separate  the  two. 

For  example,  in  Ephrem's  comment  on  Luke  xi.  27  (ed. 
Mosinger,  p.  122),  the  writer  expressly  tells  us  that  he  is  quoting 
Marcion,  and  the  margin  of  the  MS.  tells  us  that  'all  this  was 
said  by  Marcion.'  The  only  question  then  is,  how  much  is  rightly 
to  be  included  under  the  marks  of  quotation.  Apparently  we 
may  isolate  the  following  words  : 

1  Blessed  shall  be  the  womb  that  bare  thee.'  Marcion  says  "  By 
these  words  they  only  tempted  him  to  see  whether  he  was  born 
in  reality.  And  where  it  is  said,  '  Lo !  thy  mother  and  thy 
brethren  seek  thee '  the  same  thing  is  signified.  And  further  he 
gave  them  his  body  to  eat." 

The  argument  is  that  the  body  is  a  phantasm  and  the  birth 
not  real.  For  our  Lord  did  not  acknowledge  the  suggested  rela- 
tionships to  mother  and  brethren.  And  Ephrem's  reply  is  that  if 
our  Lord  had  wished  to  deny  his  nativity  and  human  nature,  he 
would  not  afterwards  have  claimed  fraternity  with  disciples  who 
were  but  men.  And  by  a  happy  retort  he  compares  the  verse  in 
which  our  Lord  might  be  supposed  to  say  '  Why  callest  thou  me 
conceived  and  born '  with  that  other  much  disputed  text  '  Why 
callest  thou  me  good,'  from  which  the  Marcionites  were  in  the 
habit  of  arguing  and  where  Ephrem  and  others  shew  great  skill 
in  refuting  them. 

In  another  passage  he  is  arguing  with  those  who  held  with 
Marcion  that  Christ  appeared  suddenly  in  the  synagogue  at 
Nazareth,  or  as  Tertullian  puts  it,  that  he  came  de  caelo  in 
synagogam.  The  dispute  in  such  cases  did  not  turn  on  the 
question  of  the  genuineness  of  the  portions  of  the  Gospel  which 
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deal  with  the  Nativity,  for  the  Marcionite  had  no  such  account  in 
his  gospel ;  but  it  turned  upon  the  words  '  he  went,  as  his  custom 
was,  into  the  synagogue.'  And  it  was  argued,  not  improperly,  by 
the  opponents  of  Marcion  that  these  words  were  inconsistent  with 
the  theory  of  a  sudden  lapse  from  heaven.  Accordingly,  as  I  have 
elsewhere  suggested1,  the  text  of  the  Gospel  at  this  point  shews 
signs  of  having  been  tampered  with  in  certain  copies  with  a  view 
to  meeting  the  difficulty,  either  by  getting  rid  of  the  '  custom '  or 
by  proving  it  to  refer  to  other  people  or  by  erasing  the  words 
'where  he  had  been  brought  up.'  Now  it  is  interesting  to  find 
that  the  very  words  of  Marcion  on  this  point  are  preserved  to  us  by 
Ephrem.  And  it  appears  that  Marcion  objects  to  this  disputed 
word  '  consuetudo.'     The  passage  is  as  follows  (Mosinger,  p.  128) : 

Matt.  xiii.  54.  He  came  into  his  own  city  and  taught  them  in 
their  synagogues.... This  was  written  to  confound  the  Marcionites : 
[because,  that  is,  by  teaching  in  his  native  place  and  by  teaching 
in  their  synagogues  the  scripture  implies  previous  residence  and 
habitual  teaching.]... Luke  iv.  16.  After  these  things  he  entered 
into  their  synagogue,  as  his  custom  was,  on  the  Sabbath-day.  [Here 
Marcion  is  supposed  to  intervene ;]  whence  arises  the  custom  to 
him  who  had  only  just  arrived  ?  He  had  but  just  come  into 
Galilee :  nor  had  he  [even  on  the  orthodox  shewing]  begun  to 
preach  outside  the  synagogue,  [in  which  case  the  custom  of  preach- 
ing would  have  been  established]  but  he  began  in  the  synagogue, 
(and  we  must  either  admit)  as  their  worship  requires,  that  he 
preached  to  them  concerning  their  God,  [the  creator  of  the  world] 
or  else  he  would  have  had  to  preach  outside  the  synagogues. 
[But  if  he  preached  about  their  God  to  them  then  this  must  have 
been  what  provoked  their  anger;  nothing  had  passed  between 
them  before],  and  his  visit  to  Bethsaida  [so,  according  to  Marcion, 
and  not  Nazareth]  was  only  marked  on  their  side  by  the  sugges- 
tion that  the  physician  should  heal  himself.  This  is  not  sufficient 
to  explain  their  anger  and  their  desire  to  throw  him  from  the 
rock.  [We  must,  therefore,  allow  that  he  had  said  things  to  them 
about  their  God,  which  provoked  them,  and  this  must  have  been 
the  first  occasion  upon  which  such  things  were  said.] 

To  which  Ephrem  replies  (i)  that  if  Christ  had  been  in  the 
habit  of  preaching  against  the  God  of  the  Old  Testament,  traces 
of  it  would  be  found  elsewhere  in  the  Gospel ;  (ii)  that  the  very 

1  A  Study  of  Codex  Bezae,  p.  232. 

1—2 
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words  which  he  used  about  a  prophet  being  without  honour  in  his 
own  country  imply  his  previous  residence  among  them. 

In  this  way  we  get  glimpses  of  the  character  of  the  disputes 
between  the  Marcionite  and  the  Catholic ;  we  can  reconstruct 
something  of  the  argument,  and  we  can  collect  the  leading  passages 
around  which  the  discussion  raged.  Indeed  it  will  often  be  found 
that  the  texts  which  Ephrem  treats  with  the  greatest  fulness  and 
variety  are  those  which  relate  to  the  burning  questions  of  the 
generation  or  century  preceding  his  own ;  and  the  only  difficulty 
lies  in  determining  when  he  is  speaking  in  his  own  person,  and 
not  quoting  or  personating  a  heretic. 

Another  case  which  he  discusses  is  that  in  which  the  physical 
body  of  Christ  was  denied,  for  it  appears  that  he  enters  into  an 
argument  with  those  who  held  that  Christ's  body  was  not  natural, 
but  had  descended  from  heaven,  perhaps  by  passing  through  the 
Virgin,  as  water  through  a  tube,  according  to  some  Valentinian 
Gnostics.  It  is  evident  from  Ephrem  that  such  persons  had  made 
use  of  the  expression  in  the  Gospel  of  John, '  no  man  hath  ascended 
into  heaven  except  him  that  descended  from  heaven ' ;  from  which 
they  concluded  that  Christ  descended  aw^aTLKw^  from  above. 
And  they  seem  to  have  confirmed  this  belief,  in  Syria,  by  the 
use  of  the  primitive  translation  of  the  Gospel  of  John  into  Syriac, 
in  which  we  are  told  (John  i.  14)  that '  the  Word  became  (or  was) 
a  body  and  dwelt  among  us.'     To  these  Ephrem  replies1 

'You  are  not  to  say  that  the  body  of  Christ  descended  from 
heaven... but  it  was  Gabriel  who  descended  from  heaven... and 
therefore  it  says  '  He  that  descended  from  heaven.' ' 

And  I  think  we  can  see  the  difficulty  which  arose  in  the  inter- 
pretation of  the  first  chapter  of  John  by  the  naive  admission  of 
another  Syriac  commentator2,  to  whom  we  shall  presently  refer, 
and  who  is  perhaps  retailing  an  actual  remark  of  Ephrem,  that  the 
original  reading  was  '  body '  but  it  was  changed  to  '  flesh '  in  order 
that  people  might  not  suppose  that  the  body  descended  from 
heaven3. 

One  other  instance  shall  be  given  of  the  importance  of  the 
Ephrem  Commentary  for  a  knowledge  of  the  early  heresies.     I 

1  Mosinger,  p.  187. 

2  Isho'dad  of  Merv. 

3  How  characteristic  was  this  translation  of  <rfy>£  by  '  body '  may  be  seen  by 
studying  the  text  of  the  Old  Syriac  Version  of  the  Gospels. 
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have  pointed  out  elsewhere1  the  meaning  of  the  curious  passage2 
in  which  Ephrem  says  that  the  words  in  Daniel  where  '  a  stone  is 
cut  out  without  hands/  are  not  the  same  in  meaning  as  the 
passage  '  Look  to  the  mountain  and  the  valley/  in  which  case  he 
intimates  the  male  and  the  female.  But  here  he  says  'without 
hands.' 

The  explanation  of  our  Lord's  birth  from  a  virgin  by  means 
of  Daniel's  stone  without  hands  is,  of  course,  well  known,  but 
Ephrem  reveals  to  us  the  counter  text  of  the  Adoptionist  who 
objects  to  the  stone  without  hands  a  stone  hewn  out  of  a  mountain 
and  a  valley ;  he  is  quoting  Isaiah  li.  1  as  a  reference  to  the  Syriac 
text  with  Ephrem's  comment  on  it  will  shew,  and  hence  concludes 
for  a  natural  birth  by  the  male  and  the  female3. 

It  is  in  this  way  that  we  are  able  to  restore  the  watchwords  of 
early  battlefields,  and  no  book  will  help  us  to  so  many  of  these  as 
Ephrem's  Commentary  on  the  Diatessaron.  For  the  study  of 
Marcionism,  Gnosticism  or  Adoptionism,  it  is  of  very  great  value  ; 
and  deserves,  therefore,  an  edited  text  and  a  scientific  commen- 
tary. 

Not  less  important  is  the  volume  for  the  light  that  it  throws 
upon  the  Old  Syriac  text  both  of  the  distinct  Gospels  and  of  the 
Diatessaron.  The  textual  critic  will  read  his  Ephrem  side  by  side 
with  the  oldest  copies  of  the  Syriac  text.  For  if  the  Ephrem 
Commentary  often  throws  light  upon  the  early  condition  of  the 
Syriac  text,  conversely  the  early  Syriac  texts  (notably  the  Lewis 
text)  often  throw  light  upon  Ephrem.  The  recurrence,  for  example, 
of  some  curious  word  or  expression  will  often  shew  what  was  the 
reading  most  familiar  to  Ephrem,  even  where  the  verse  itself  may 
not  be  actually  quoted,  or  where,  when  it  was  actually  quoted,  the 
influence  of  the  later  Vulgate  text  has  caused  a  superficial  correc- 
tion. 

For  example,  in  Matt.  i.  25,  Ephrem's  copy  of  the  Diatessaron 
read  '  Sancte  habitabat  cum  ea '  as  in  the  Curetonian.  Six  times 
Ephrem  quotes  it  directly ;  but  the  diffusion  of  the  reading  is  such 
that  not  only  does  it  influence  his  comments  in  other  places  such 

1  Contemp.  Rev.  Nov.  1894,  p.  669. 

*  Mosinger,  p.  22. 

3  Another  Adoptionist  error  is  corrected  on  p.  27,  where  we  are  told  that  the 
Scripture  does  not  say  '  a  Saviour  who  is  to  become  the  Lord's  Christ,  but  a 
Saviour  who  already  is  the  Lord's  Christ.' 
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as  (p.  21)  the  passage  where  he  says  that  Joseph  was  so  gentle  as 
not  to  expel  her  from  the  house,  sed  cum  ea  habitaret ;  but  it  even 
turns  up  in  the  objection  made  by  an  ideal  Adoptionist  inter- 
locutor who  says  (p.  26) 

Nonne  ergo  conjugium  sanctum  est,  testante 
Apostolo,  Thorus  eorum  sanctum  est1  ? 

This  instance  is  the  more  curious,  since  the  Cureton  reading 
was  probably  intended  as  an  Anti- Adoptionist  correction.  But 
the  fact  is  that  the  reading  must  have  acquired  great  prevalence, 
for  we  find  traces  of  it  in  later  Syriac  commentators  also. 

Or  take  the  passage  to  which  we  draw  attention  on  p.  34 
(Luke  ii.  34),  in  which  from  the  repeated  word  dubitare  we  are 
able  to  restore  the  text  of  Tatian  in  a  place  where  a  later  reviser 
of  Ephrem  has  substituted  a  reading  more  in  accordance  with  the 
Greek. 

A  very  interesting  case  will  be  found  in  the  account  of  our 
Lord's  healing  of  the  leper2,  where  Ephrem  comments  as  follows : 

Dominus  duo  pro  his  duobus  ei  ostendit,  reprehensionem,  cum 
ei  irasceretur,  et  misericordiam,  cum  sanaret.     Quia  dixit,  Si  vis, 

iratus  est Propterea  Dominus  per  indignationem  monstravit 

se  non  ex  personarum  acceptione  sanare 

Quare  Dominus  propter  has  cogitationes  ei  iratus  est  et  deinceps 

ei  praecepit Sed  et  animadverte  non  ei,  sed  leprae  Christum 

iratum  esse. 

The  continual  play  upon  the  words  iratum  esse  shews  that 
the  text  used  by  Ephrem  had  this  expression.  This  is  the  more 
important  because,  as  far  as  I  know,  up  to  the  present  time,  the 
only  evidence  for  such  a  reading  was  the  Western  text  (with  D, 
d,  a  ff 2)  in  Mark  i.  41,  where  Codex  Bezae  has  6pyi<r0ei<>.  The 
diffusion  of  this  reading  in  Syriac  as  well  as  in  Greco-Latin  texts 
is  therefore  demonstrated. 

Or  turn  to  the  passage  (Luke  i.  6)  where  Zachary  and  Elisa- 
beth are  said3  to  be  '  Immaculati  in  omni  regione  sua.'  A  reference 
to  the  foot-note  of  Mosinger  shews  that  the  text  should  have 
been  printed  '  Immaculati  in  omni  habitatione  sua ' ;  and  a  few 
pages  further  on  the  same  reading  is  betrayed  where  Ephrem  says 

1  From  the  fact  that  Ephrem  does  not  directly  reply  to  this  ingenious  objection, 
one  is  almost  tempted  to  suspect  that  it  is  the  gloss  of  an  Adoptionist  reader. 

2  Mosinger,  p.  144.  3  Mosinger,  p.  7. 
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that  it  is  not  proper  to  criticise  persons  like  Zachary  and  Elisabeth 
who  are  said  to  have  been  immaculate  '  in  omni  vitae  conditione,' 
for  here  again  the  editor  notes  that  one  of  his  copies  reads  'in 
omni  habitatione/  There  can  be  little  doubt  as  to  the  correct 
reading ;  but  here  the  Sinai  text  comes  to  our  aid,  and  solves  the 
problem  as  to  what  had  been  puzzling  the  Armenian  scribes,  by 
telling  us  that  Zachary  and  Elisabeth  were  '  without  blame  in  all 
their  conversation ' ;  the  word  which  we  render  '  conversation,' 
r^UflA^.,  has  been  referred  to  its  root  which  means  to  '  dwell '  or 
'  inhabit.'  We  have  thus  an  agreement  between  the  Old  Syriac 
text  and  that  of  Tatian  in  a  very  free  and  forcible  transla- 
tion. 

But  we  need  not  say  more  on  this  point,  except  to  add  that 
what  is  true  of  Ephrem  is  also  true  of  later  Syriac  commentators, 
especially  of  those  who  derive  from  him.  Their  comments  as  well 
as  their  texts  are  to  be  used  in  the  determination  of  Old  Syriac 
readings,  and  a  trained  ear  will  often  catch  the  refrain  of  such 
readings  and  be  able  to  separate  them  from  the  rest  of  the  passage 
in  which  they  may  be  imbedded. 

It  will,  therefore,  be  admitted  that  the  Ephrem  commentary 
deserves  critical  editing,  with  a  view  to  determine  something 
more  than  the  pre-existence,  early  diffusion  and  harmonisation  of 
the  four  Gospels.  And  this  is  rendered  the  more  necessary 
because  the  Editor  of  the  Latin  translation  has  not  given  us  a 
scientific  text ;  of  the  two  copies,  A  and  B,  which  he  uses,  one 
is  an  editorial  recension  made  by  a  certain  Nerses,  in  which 
difficulties  have  been  conjecturally  got  rid  of,  and  texts  specu- 
latively improved  in  such  a  way  that  we  can  only  describe  the 
work  as  in  certain  passages  de-Ephremized.  It  would  have  been 
better  to  have  printed  the  text  merely  from  the  copy  A,  without 
any  reference  to  the  other  copy,  than  to  combine  the  two,  often  so 
as  to  produce  a  text  of  which  we  can  only  say  that,  whatever 
it  is,  it  is  not  the  text  of  Ephrem.  The  first  step  then  in 
studying  the  work  is  to  purify  it  of  some  of  the  editorial 
B-readings  and  of  all  the  composite  A  -I-  B  readings.  I  am 
sorry  that  my  ignorance  of  Armenian  does  not  permit  me  to 
undertake  this  correction1.     But,  if  I  cannot  do  this,  I  am  glad 

1  It  will  also  be  necessary  to  correct  a  great  many  of  the  editor's  references  to 
the  Old  Testament  which  are  demonstrated  to  be  incorrect,  as  soon  as  we  refer  to 
the  Syriac  Bible,  as  well  as  to  correct  such  lacunae  of  reference  as  in  the  passage 
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to  say  that  my  researches  in  another  direction  have  been  very 
fruitful.  I  have  set  to  work  to  see  how  much  of  the  original 
Syriac  text  may  be  extant  in  the  shape  of  Catenae  or  Com- 
mentaries on  the  Gospel  in  the  Syriac  tongue  :  and  the  present 
volume  will  shew  that  a  great  deal  is  to  be  gathered  from  the 
Syriac  commentators  both  for  the  knowledge  of  the  Diatessaron 
and  of  Ephrem's  comment  upon  it. 

Of  the  writers  upon  whom  I  depend  those  to  whom  I  chiefly 
refer  are  Isho'dad  of  Merv  who  flourished  about  A.D.  850,  Moses 
Bar-Kepha  his  contemporary,  Bar-Salibi  and  Bar-Hebraeus,  who 
belong  respectively  to  the  12th  and  13th  centuries.  And  to  them 
must  be  added  Ephrem  himself,  as  a  source  for  the  original 
Syriac  of  the  commentary.  For  it  will  be  found  that  he  has 
often  incorporated  portions  of  his  own  hymns,  which  appear  in 
the  Armenian  text  in  the  disguise  of  unsuspected  prose1. 

Of  the  other  writers  quoted,  Isho'dad  is  a  Nestorian,  Bar-Kepha 
and  the  two  later  doctors  are  Monophysites,  so  that  we  may  say 
that  the  whole  Syrian  church  has  laid  its  hands  on  Ephrem's 
commentary.  The  only  thing  we  may  have  to  be  careful  about 
will  be  the  handling  of  cases  where  Ephrem's  language  might 
seem  to  favour  unduly  one  or  other  of  the  great  parties  in  the 
Syrian  church.  In  such  passages  the  text  as  transcribed  by  a 
learned  doctor  might  easily  become  suspect. 

Of  these  writers,  unfortunately,  none  is  at  present  in  print, 
except  in  part  Bar-Hebraeus ;  his  commentary  on  Matthew  in  the 
work  called  the  Storehouse  of  Mysteries  was  edited  by  Spanuth 
in  1879 ;  and  that  on  the  Gospel  of  John  in  1878  by  Schwartz. 

noted  above  from  Is.  li.  1,  where  Mosinger  says,  '  quo  loco,  nescio.  The  following 
are  some  of  the  corrections  to  be  made. 

p.  63,  note  4,  for  Fortasse  ex  Is.  xlix.  10  read  Amos  viii.  11. 

p.  122,  1.  11,  for  Marc.  i.  32  read  Jer.  xv.  19. 

p.  138,  note  1,  where  M.  refers  the  reading  '  qui  blasphemat  Deum,  crucifigatur ' 
to  Lev.  xxiv.  16  correct  to  Deut.  xxi.  23. 

p.  193,  for  cf.  Is.  liv.  12,  vel  Ez.  Hi.  9  read  Amos  vii.  8. 

p.  210,  note  4,  for  Cf.  Is.  liii.  11  read  Is.  Hi.  15. 

p.  228  and  p.  280,  where  the  words  '  Tu  dixisti,  Mundus  per  gratiam  aedifica- 
bitur '  are  either  quoted  or  implied,  make  the  reference  to  Ps.  lxxxiii.  3,  which  in 
English  appears  as  '  I  said,  Mercy  shall  be  built  up  for  ever.' 

I  do  not  wish  to  criticize  Mosinger  severely:  some  of  these  passages  were  difficult 
to  identify.  Even  if  his  edition  is  inadequate,  he  is  a  great  public  benefactor  to 
whom  we  are  all  deeply  indebted. 

1  An  instance  may  be  found  on  p.  28. 
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For  Bar-Salibi  we  must  also  turn  to  the  MSS. :  for  I  do  not 
know  that  any  portion  of  the  commentary  on  the  Gospels  is  in 
print,  over  and  above  the  extracts  given  by  Assemani.  A  large 
part  of  the  text  was  however  given  in  English  and  Latin  trans- 
lations by  Dudley  Loftus  in  the  two  valuable  little  books  which  he 
published  at  Dublin  in  1672  and  16951 ;  and  his  MS.  translations 
of  the  remainder  into  Latin  are  preserved  in  the  Bodleian 
Library2. 

For  Moses  Bar-Kepha  I  have  consulted  a  fragmentary  MS. 
containing  his  commentary  on  Matthew  in  the  British  Museum 
(Cod.  Add.  17,274).  Wright's  description  of  the  MS.  I  relegate  to 
a  note3.  The  importance  of  Moses  Bar-Kepha  in  this  connection 
lies  in  the  fact  that  he  knows  the  Ephrem  commentary,  which  he 
sometimes  expressly  refers  to,  and  that  he  imitates  it ;  and 
further  his  commentary  is  one  of  the  principal  sources  of  Bar- 
Salibi,  who  expressly  names  him  in  his  preface  as  one  of  the 
authors  whom  he  has  laid  under  contribution.  Anything,  there- 
fore, in  which  the  two  writers  agree,  must  be  read  as  from  the 
pen  of  Moses  Bar-Kepha,  and  not  from  Bar-Salibi.  Probably  it 
will  be  found  that  Moses,  in  his  turn,  derives  many  of  his  com- 
ments from  earlier  sources. 

1  The  Exposition  of  Dionysius  Syrus,  written  above  900  years  since,  on  the 
Evangelist  St  Mark,  translated  by  D.  L.  (Dublin,  1672) ;  A  clear  and  learned  Expli- 
cation of  the  History  of  our  Blessed  Saviour  Jesus  Christ, ...by  Dionysius  Syrus  ;... 
faithfully  translated  by  Dudley  Loftus,  Dublin,  1695. 

2  Fell  MSS.,  Nos.  6  and  7. 

3  Wright,  Cat.  Syr.  MSS.,  n.  620.  A  volume  measuring  about  14§  in.  by  8f, 
made  up  of  portions  of  several  paper  MSS.  It  consists  of  260  leaves,  a  great  many  of 
which  are  more  or  less  torn.  The  quires  are  signed  with  letters.  Each  page  is  divided 
into  two  columns.  Though  written  by  several  hands,  the  character  throughout  is 
a  good  regular  cursive  of  the  xith  or  xiith  cent.     The  contents  are  as  follows : 

(1)  Portions  of  a  Commentary  upon  the  Book  of  Genesis  by  Moses  bar  Klpha.... 

(2)  Portions  of  a  Commentary  on  the  Gospels,  with  a  long  introduction,  by 
Moses  bar  Klpha : 

(a)  Introduction.     Fol.  26  a. 

(b)  Commentary  on  St  Matthew.     Fol.  50  a  (should  be  48  a). 

(c)  A  single  fragment  of  the  Commentary  on  St  Luke.     Fol.  152  a. 

(3)  Portions  of  a  Commentary  on  the  Gospel  of  St  Matthew,  by  some  other 
author.     Fol.  121  a. 

(4)  Portions  of  a  Commentary  on  the  Pauline  Epistles  by  Moses  bar  Klpha  : 

(a)  On  the  Epistle  to  the  Romans.     Fol.  153  a. 

(b)  On  the  First  Epistle  to  the  Corinthians.     Title,  fol.  190  b. 

(c)  On  the  Second  Epistle  to  the  Corinthians.     Fol.  239  a. 

(d)  A  single  fragment  of  the  Commentary  on  the  Epistle  to  the  Galatians. 
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The  proof  of  Bar-Kepha's  acquaintance  with  the  Ephrem 
commentary  is,  as  we  have  said,  (i)  direct,  for  in  discussing  the 
question  whether  Judas  partook  of  the  Eucharist  or  not,  he 
gives  Ephrem's  opinion  as  to  the  washing  off  the  sanctification 
of  the  bread  by  dipping  it  in  water;  and  says  it  is  from  his 
Exposition  of  the  Gospel ;  (ii)  there  is  an  indirect  proof  of  his 
dependence  in  his  imitation  of  the  opening  sentences  of  Ephrem, 
as  will  be  seen  by  a  reference  to  our  collection  of  extracts  at  p.  24 
Bar-Kepha  also,  in  his  introductory  chapters,  appears  to  be  the 
source  of  Bar-Salibi,  and  the  references  to  the  Diatessaron  are, 
therefore,  important  for  himself  and  for  later  writers.  It  will 
be  found  that  he  carefully  distinguishes  Tatian's  Diatessaron  from 
that  of  Ammonius. 

Amongst  the  works  to  which  Bar-Kepha  refers,  there  is  one 
which  seems  to  be  older  than  Ephrem,  and  to  have  been  used  by 
him,  and  which  may  perhaps  be  of  great  antiquity.  The  reader 
of  Ephrem  will  have  observed  that  there  is  often  a  strain  of  in- 
terpretation which  consists  in  a  very  simple  allegorisation  of  the 
Gospel  and  its  contained  parables.  Such  glosses  as  (Mos.  p.  166) 
occur  in  the  interpretation  of  the  Planting  of  the  Vineyard, 

Colonus  =  lex, 

Tres  anni  =  tempus  quo  eis  ostendit,  se  esse  Salvatorem, 

and  those  which  we  have  quoted  from  p.  192,  seem  to  belong 
to  a  simpler  and  more  archaic  hand  than  that  of  Ephrem,  and 
they  occur  in  all  the  commentators. 

Bar-Kepha  says  expressly  in  one  place  that  these  very 
elementary  comments  come  from  a  book  which  he  calls 

or  the  Succinct  Exposition  of  Matthew. 

It  is,  as  we  have  said,  quite  possible  that  we  have  here 
the  traces  of  some  very  early  document.  At  all  events  nothing 
could  be  more  simple  or  childlike  than  the  commentary  which 
Bar-Kepha  quotes,  and  to  which  other  commentators  evidently 
allude. 

Of  Isho'dad  nothing  has  been  published  beyond  a  few  refer- 
ences by  my  American  friends  Dr  Hall  and  Prof.  Gottheil;  the 
copy  from  which  I  have  worked  is  Cod.  Add.  1973  in  the  Cam- 
bridge University  Library :  and  it  is  from  this  source  that  most 
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of  my  identifications  have  been  made.  It  is  a  late  paper  MS. 
in  the  Nestorian  character,  consisting  of  323  leaves ;  originally 
there  were  more,  but  a  number  of  leaves  have  disappeared  at 
the  beginning  of  the  book,  which  is  a  commentary  on  the  Penta- 
teuch, and  I  think  a  single  leaf  has  gone  at  the  end.  Possibly 
there  may  be  one  or  two  lacunae.  The  Gospels  begin  as  follows : 
Matthew  on  f.  13  r.  (the  previous  leaves  being  occupied  by  the 
remains  of  the  Commentary  on  the  Pentateuch),  Mark  on  f.  145  v., 
Luke  on  f.  169  v.,  and  John  on  f.  237  r.  (ending  on  f.  323  v.). 
As  might  be  expected,  the  Commentary  is  largely  of  the  nature 
of  Catena,  and  the  authors  quoted  are  sometimes  (but  not  often) 
indicated  by  a  rubricated  name  and  by  a  rubric  punctuation.  The 
interest  of  the  Commentary  lies  chiefly  in  the  wealth  of  unknown 
or  imperfectly  known  authors  whom  it  quotes :  of  these  the 
principal  are  Ephrem  and  Theodore  of  Mopsuestia  (the  latter 
under  the  name  of '  the  Interpreter ');  but  beyond  these,  and  some 
of  the  conventional  Greek  fathers  who  were  early  translated  into 
Syriac,  we  shall  find,  Nestorius,  Hannana  (of  Hedhaiyabh),  Babai 
the  Great,  Babai  the  Persian,  Honain,  and  other  valuable  writers, 
as  well  as  references  to  lost  books,  such  as  the  Diatessaron  and  the 
Succinct  Exposition  of  Matthew,  which  are  quoted  by  title : 
occasionally  he  refers  to  a  book  of  traditions  by  Hebrew  Christians 
which  supplement  the  Gospel  narrative1.  So  valuable  is  the  work 
that  it  deserves  to  be  published  in  full,  for  it  contains  almost  all 
that  is  important  in  later  writers  like  Bar-Sal ibi  and  Bar- 
Hebraeus,  and  in  an  earlier  form.  I  hope  to  be  able  to  commit  it 
to  the  press  before  long,  but  as  my  first  interest  in  the  work  centres 
in  the  extracts  from  Ephrem  and  from  the  Diatessaron,  I  have 
collected  these  as  far  as  they  have  come  under  my  notice  in 
reading,  and  the  result  lies  in  the  following  pages,  supplemented 
by  such  parallels  and  augmentations  as  I  have  been  able  to  draw 
from  the  great  Monophysite  Doctors.  It  is  needless  to  say  that 
no  attempt  is  made  at  completeness.  Not  only  must  there  be 
many  passages  of  the  Ephrem  commentary  extant  in  Syriac  which 
we  have  failed  to  recognize,  but  it  is  reasonable  to  suppose  that 
the  Armenian  Commentary  by  the  aid  of  which  we  make  our 
identifications  has  often  suffered  from  contraction,  in  either  the 

1  For  example  we  are  told  that  Simeon,  who  carried  our  Lord  in  his  arms,  was 
the  son  of  Honia,  who  was  the  son  of  Honia  a  priest,  who  was  the  father  of  Jesus 
Bar-Sira. 
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process  of  translation  or  the  course  of  tradition,  so  that  portions  of 
Ephrem  may  be  found  in  Isho'dad  and  elsewhere  (either  expressly 
named  or  recognized  by  their  pronounced  Ephremitic  flavour) 
which  we  are  unable  to  place  in  their  proper  connexion  in  the 
Commentary,  or  which  we  can  only  place  there  with  much  hesita- 
tion.    For  passages  of  this  kind  a  good  margin  must  be  left. 

Enough  has  probably  been  said  to  shew  the  importance  of  the 
new  Commentary.  Attention  had  already  been  drawn  to  it  by 
two  American  scholars,  first  by  Dr  Isaac  H.  Hall,  who  has  the 
credit  of  opening  the  mine,  and  then  by  Prof.  Gottheil,  who  had 
used  some  of  the  direct  references  to  the  Diatessaron,  which  are 
contained  in  it. 

Dr  Hall's  article  will  be  found  in  the  Journal  of  Biblical 
Literature,  Vol.  XI.,  1891,  Pt  11,  pp.  153— 155 l,  and  Prof.  Gott- 
heil's  in  the  same  periodical,  Vol.  xil.,  1892,  Pt  1,  pp.  68 — 71. 
It  is  to  these  notices  that  I  am  indebted  for  my  knowledge  of 
Isho'dad  and  his  Commentary,  and  for  the  suggestions  of  its  bear- 
ing upon  the  Diatessaron  and  associated  questions.  That  it  is 
really  the  work  of  Isho'dad  may  be  seen: 

(i)  from  the  statement  of  the  Nestorian  bibliographer  'Ebed- 
yeshu  or  'Abd-isho'  (-1-1318),  who  tells  us  that  Isho'dad  composed 
inter  alia  an  exposition  of  the  New  Testament; 

(ii)  from  the  headings  and  subscriptions  of  the  MS.,  which  tell 
us  clearly  that  this  is  the  book  spoken  of  by  'Abd-isho'.  Thus  the 
Cambridge  copy  on  f.  13  r.  says  : 

'  By  the  help  of  the  Lord  Jesus  Christ  we  begin  to  write  the 
Light  of  the  New  Testament,  which  the  lover  of  learning  Mar 
Isho'dad  of  Merv2,  bishop  of  Hedatha3  in  Assyria,  toiled  over  and 
collected  from  the  writings  of  the  interpreters  and  teachers  of 
the  holy  Church.  Our  Lord,  help  me,  and  save  me,  and  make 
me  wise  by  the  grace  of  thy  mercy.     Amen.' 

On  the  last  leaf  we  read  as  follows  : 

'  Here  is  ended  by  the  help  of  him  who  created  this  world  [cod. 
adds  '  the  maker ']  this  book  of  the  Light  of  the  Gospel  which  is 
full  of  light  which  was  made  by  the  holy  governor  Mar  Isho'dad 
the  blessed,  bishop  of  the  district  of  Assyria....' 

It  will  be  noticed  that  there  is  some  confusion  in  the  titles 

1  It  passed  to  Germany  through  a  notice  of  Dr  Nestle. 

2  Cod.  rd-»loi^a:i.  3  Cod.  K&.T». 
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and  subscriptions.  Isho'dad  is  called  deMaruzaya,  where  we 
should  have  expected  Maruzaya  or  merely  deMaru  \  Further  the 
closing  subscription  calls  him  Bishop  of  the  region  of  Assyria, 
without  naming  the  city. 

But,  however  this  may  be,  the  name  of  the  author  is  clearly 
given,  and  there  is  no  doubt  that  it  is  the  Nestorian  writer  of 
whom  'Abd-isho'  speaks,  and  whom  Wright,  in  his  Syriac  Litera- 
ture (p.  220),  described  as  follows : 

'Isho'dadh  of  Maru  or  Merv,  bishop  of  Hedhatta  or  al- 
Hadlthah,  was  a  competitor  with  Theodosius  for  the  patriarchate 
in  852.  According  to  fAbhd-ishoc  his  principal  work  was  a  Com- 
mentary on  the  New  Testament,  of  which  there  are  MSS.  in  Berlin, 
Sachau  311,  and  in  the  collection  of  the  S.P.C.K.2  It  extended 
however  to  the  Old  Testament  as  well,  for  in  Cod.  Vat.  cccclvii. 
we  find  the  portions  relating  to  Genesis  and  Exodus.' 

The  S.P.C.K.  MS.  to  which  Wright  alludes  is  the  one  which  we 
use  from  the  Cambridge  University  Library :  it  contains,  as  we 
said  above,  part  of  the  Commentary  on  the  Pentateuch3.  There 
is  also  a  copy  (=  Bodl.  Or.  624)  in  the  Bodleian  Library  at  Oxford. 

We  shall  now  give  some  of  the  references  to  the  Diatessaron 
which  are  found  in  Isho'dad,  after  which  we  shall  pass  on  to  collect 
the  fragments  which  Isho' dad  has  extracted  from  Ephrem's  Com- 
mentary upon  the  Diatessaron,  in  connexion  with  which  we  shall 
have  to  ask  whether  the  acquaintance  of  the  writer  with  Ephrem 
extends  beyond  the  commentary  in  question. 

It  is  very  important  to  observe  that  the  allusions  both  to  the 
Diatessaron  and  to  the  Ephrem  Commentary  are  so  extensive  that 
it  is  necessary  to  allow  that  the  quotations  involve  an  actual 
acquaintance  with  the  works  in  question,  and  consequently  there 
is  no  room  for  doubting  Isho'dad's  further  statement  that  the 
Ephrem  Commentary  is  a  commentary  upon  the  text  of  Tatian. 
It  may  seem  unnecessary  to  make  this  last  remark,  but  it  is  im- 
portant to  remember  that  the  identification  has  been  questioned 
in  certain  quarters,  and  every  piece  of  evidence  upon  the  point  is 
useful. 

1  Is  there  any  chance  of  this  being  the  same  person  as  Isho'  Maruzaya  or  Isho' 
of  Merv,  the  compiler  of  a  Syriac  lexicon,  which  was  one  of  the  sources  of  Bar 
'Ali's  glosses?  see  Wright,  Syriac  Literature,  p.  215. 

2  i.e.  the  Society  for  the  Promotion  of  Christian  Knowledge. 

3  Three  other  MSS.  are  said  to  exist  in  America,  viz.  two  in  the  Library  of  Lane 
Theological  Seminary,  one  (incomplete)  in  the  possession  of  Dr  Hall. 
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But  when  we  say  that  Ephrem  commented  upon  the  text  of 
the  Diatessaron,  we  do  not  mean  to  imply  that  the  text  of  the 
Diatessaron  had  come  down  unchanged  to  Ephrem's  day.  It  had 
two  hundred  years  of  life  before  it  reached  Ephrem's  hands,  and, 
loyal  as  Syria  was  to  her  great  teacher  and  evangelist,  we  have  no 
right  to  suppose  that  the  Diatessaron  enjoyed  an  immunity  from 
correction  of  which  the  Gospels  in  their  separate  form  shew  no 
signs.  If  they  were  corrected  again  and  again,  the  Diatessaron 
was  not  likely  to  escape  from  similar  treatment.  It  need  not 
have  been  reformed  to  the  Peshito  in  Ephrem's  time,  and  the 
evidence  is  clear  that  it  was  not ;  but  the  evidence  is  also  clear 
that  in  passages  which  were  of  dogmatic  importance,  as  well  as  in 
some  of  a  less  pronounced  character,  the  hand  of  the  corrector 
was  laid  upon  the  text.  The  same  thing  happened  after  Ephrem 
had  done  his  work,  for,  as  we  have  seen,  the  Commentary  will 
often  shew  earlier  readings  than  the  text.  More  than  that,  an 
adventurous  writer  has  occasionally  aired  his  own  erudition  on 
Ephrem's  pages  by  telling  us  what  the  Greek  text  is,  and  some- 
times has  displaced  the  original  Syriac  by  his  obtrusive  activity1. 

Let  us  then  examine  into  the  direct  traces  of  the  Diatessaron 
in  Isho'dad. 

1.     In  the  prologue  to  Mark  (f.  146  r.)  we  are  told 

COCLX3    r<L)caLo     .^ab\^r^   r<A     t^mT*».!     cno>c\cnAr<'    Ai»-C\ 

i.e.  Titian os  the  disciple  of  Justin  the  philosopher  and  martyr  selected 
from  the  four  gospels  and  combined  and  composed  a  Gospel  and  called  it 
Diatessaron,  i.e.  of  the  Combined;  and  on  the  Divinity  of  Christ  he  did  not 
write ;  and  upon  this  Gospel  Mar  Ephrem  commented. 

[The  extract  is  given  by  Gottheil,  1.  c.  p.  70.] 

This  statement  reappears  with  slight  changes,  some  amplifica- 
tion, and  not  a  little  ultimate  confusion,  in  Bar-Salibi  and  in  Bar- 
Hebraeus.     Bar-Salibi  does   not  have  the  sentence  'and  on  the 

1  It  will  be  seen  that  I  am  now  satisfied  that  the  references  to  the  '  Graecus '  in 
the  Commentary  are  not  from  Ephrem,  but  some  later  person. 
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Divinity  of  Christ  he  did  not  write/  nor  does  Bar-Hebraeus. 
Both  of  them  add  that  the  combined  Gospel  begins  with  the 
words  '  In  the  beginning  was  the  Word.'  Both  of  them  change 
pajaoo  \Vm  of  Isho'dad  into  >»a  \j-jj,  which  suggests  the  de- 
pendence of  Bar-Hebraeus  on  Bar-Salibi.  The  word  \\*»  is 
justified  by  the  following  rO^JUxsn .  Finally,  Bar-Hebraeus  com- 
bines with  the  whole  passage  (if  indeed  he  is  the  first  to  do  so) 
the  language  of  Eusebius  with  regard  to  the  Diatessaron  of 
Ammonius1. 

2.  In  discussing  the  opening  verses  of  S.  Mark's  Gospel, 
Isho'dad  distinguishes  the  reading  of  the  Diatessaron  of  Tatian 
from  that  of  Ammonius2. 

f.  149  r. 

i.e.  Others  say:  that  the  book  of  the  Diatessaron  which  was  composed3 
in  Alexandria  says  instead  of  the  passage  of  the  Diatessaron  '  it  is  written 
in  Isaiah,'  '  [it  is  written]  in  the  prophets.' 

Here  the  distinction  is  clearly  drawn  between  the  two  Diates- 
sarons  and  it  is  affirmed  that  Tatian  read  iv  'Haata  and  Am- 
monius iv  toi9  TrpotyrjTais.  It  may  be  questioned,  Does  not  this 
involve  the  admission  that  Tatian  began  his  Gospel  with  Mark  ? 
The  answer,  however,  must  be  in  the  negative.  What  the  com- 
mentator has  referred  to  in  Tatian  is  not  Mark,  but  Matthew 
(iii.  3),  as  may  be  seen  by  comparing  the  words  ascribed  to  Tatian 

with  the  Old  Syriac  translation  of  6  prjOeU  8t,a  'H&atov  in 
Matt.  iii.  3. 

resist  r^Lst    ^cnol^.    ..a^&x^.i 

1  Note  that  the  same  statements  are  made  again  in  Bar-Salibi's  preface  to  the 
four  Gospels,  which  Loftus  does  into  Latin  as  follows : 

c.  33.  Nonnulli  dicunt  quod  Eusebius  Caesariensis  quando  observasset  Eu- 
monium  Alexandrinum  confecisse  Evangelium  diarfoaapov  (sic  !)  vocatum  (boc  est)  e 
quatuor,  et  adhaerentiam  verborum  mutasse,  similiter  etiam  fecisse  Titianum  Grae- 
cum  haereticum,  ipse  coegit  (1.  collegit)  ilia  quatuor  et  eorum  singula  seorsim 
scripsit. 

2  This  passage  was  wrongly  translated  by  me  in  the  Contemporary  Review  (Aug. 
1895). 

3  lege  HC'GCD    *n  tQO.l  which  was  composed. 
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The  reference,  therefore,  to  Mark  in  Tatian  is  a  misunderstand- 
ing. As  to  the  reference  to  Ammonius,  this  is  probably  correct, 
for  there  is  reason  to  believe  that  in  Ammonius  the  Gospels  are 
kept  distinct. 

As  we  have  said,  Isho'dad  carefully  distinguishes  the  two  Dia- 
tessarons  ;  it  is  otherwise  with  his  followers,  to  whom  the  confu- 
sion was  natural  enough  :  and  in  one  place  of  Bar-Salibi  which 
deals  with  this  very  passage  before  us  the  confusion  is  obvious, 
though  it  may  be  questioned  whether  it  may  not  be  due  to  faulty 
transcription,  since  Bar-Salibi  elsewhere  makes  the  distinction 
clearly  enough.  At  all  events,  here  is  the  passage,  with  the  ac- 
companying translation  of  Loftus. 

'  Others  [say]  that  in  the  book  of  Diatessaron  which  is  pre- 
served1 in  Alexandria  and  was  written  by  Tatianus  the  Bishop,  as 
also  in  the  Greek  Gospel  and  in  the  Harkalian,  it  is  written  "  In 
the  prophet,"  without  explaining  what  prophet.' 

The  exact  genesis  of  the  confusion  is  not  easily  determined ; 
the  passage  evidently  leans  on  early  statements  as  to  the  com- 
position of  the  Diatessaron  of  Ammonius ;  and  it  is  quite  possible 
that  it  is  merely  a  blundering  restatement  of  the  passage  given 
above  from  Isho'dad,  with  the  name  of  the  author  of  the  better- 
known  Diatessaron  brought  in  from  a  marginal  gloss. 

3.     (f.  29  r.)     On  Matt.  i.  20  Isho'dad  remarks,  inter  alia, 
rdx^icu&A     r&j-is.     jj=a     .n  tM    >\    cvco.t     .Kla'i»r< 

^jsn       .cars     ^l.^K'.i     >A     ocn.i       .^-».1     \zar*    2m^_J\itt\*x 

.r<lx..iajoi  ocn  Kluoi 

'Others  say:  that  the  one  who  translated  from  Hebrew  into 
Syriac  changed  the  word,  and  instead  of  the  expression  "that 

1  Or  composed.  2  Cod.  cnVoHt.1   (sic). 
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which  is  begotten  in  her,"  used  the  words  "  that  which  is  bom  in 
her ;"  but  the  Diatessaron  says  "  that  which  is  born  in  her,  is  from 
the  Holy  Ghost.'"     [The  extract  is  given  by  Gottheil,  1.  c.  p.  69.] 
4.     On  Matt.  iii.  5,  according  to  Isho'dad1, 

i.e.  The  Diatessaron  says,  His  meat  was  honey  and  milk  of  the  mountains. 

We  correct  the  text  to  '  milk  and  honey  of  the  mountains,'  and 
remark  that  '  of  the  mountains '  is  the  translation  of  aypio? :  [cf. 
Cod.  Ludov.  in  loc,  and  the  Palestine  Syriac  version  passim]. 

As  this  passage  influences  both  Bar-Salibi  and  Bar-Hebraeus,  I 
give  the  remainder  of  Dr  Hall's  extract  for  the  sake  of  comparison. 

'But  the  Diatessaron  says,  His  food  indeed  was  honey  and  milk 
of  the  mountains.  Others,  the  locusts  indeed  are  tender  roots 
that  resemble  parsnep,  i.e.  gezar,  and  not  very  pleasant  to  the 
taste :  which  some  call  qamsis  but  others  qam'sin,  but  in  Persian 
mang.  Others  say  that  they  are  roots  which  are  called  qauche, 
which  in  form  indeed  is  like  locusts,  but  in  taste  sweet,  like 
honey.  Others  that  they  are  shoots  of  plants,  and  also  that  this 
is  what  is  meant  by  the  honey.  This  is  not  sweet  they  say,  but 
that  is  bitter  and  loathsome  which  wild  bees  make2. 

According  to  the  Expositor,  locusts  are  winged  creatures,  and 
the  honey  is  that  of  nature ;  that  is  from  the  warmth  of  place  [i.e. 
its  habitat  is  warm]  and  its  constitution  air,  since  it  is  continually 
found  there  [lit.  they  continually  find  it  there].' 

The  corresponding  passage  in  Bar-Salibi  is  as  follows : 

,ny  m     rdalu     .ia      rK'i-a.T     i^ti.io    rc*-i\»    cn&uo^sa.i 

i.e.  Others  say:  that  in  the  Diatessaron,  i.e.  the  Gospel  of  Four,  it  is 
written  that  his  meat  was  milk  and  honey  of  the  wild3;  since  milk  was 
proper  to  his  youth  and  honey  to  the  manly  age4. 

1  The  Cambridge  copy  has  been  somewhat  abbreviated  at  this  point.  I  follow 
Dr  Hall's  text. 

2  This  betrays  the  hand  of  a  person  who  lived  in  Armenia,  whose  bitter  honey 
has  been  spoken  of  by  Xenophon  and  later  travellers. 

3  Note  tbe  correction  of  the  primitive  reading. 

4  Cod.  Mus.  Brit.  Add.  12,143,  fol.  52. 

H.  D.  2 
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Finally,  we  have  in  Bar-Hebraeus :  "  His  meat  was  locusts  and 
honey  of  the  wild.... Some  say  that  'locusts'  means  roots  and 
sweet  plants  (qauche),  but  in  the  Diatessaron  'milk  and  honey' 
is  written." 

It  is  interesting  to  study  these  passages  and  note  the  in- 
fluence of  the  primitive  Encratite  reading,  and  of  allied  alter- 
native readings.  Tatian  substituted  '  milk '  for  '  locusts ' ;  and 
one  might  naturally  ask  how  he  found  a  supply  of  this  aliment 
in  the  wilderness.  The  answer  is  in  Bar-Salibi ;  he  was  taken 
into  the  wilderness  by  his  mother,  who  for  fifteen  years  minis- 
tered to  his  needs1.  But  there  were  other  vegetarian  readings 
besides  that  of  Tatian ;  we  see  traces  of  them  in  the  language  of 
Isho'dad ;  precisely  as  the  Gospel  according  to  the  Hebrews  had 
substituted  for  d/cpiBes  the  similarly  sounding  ey/cpt'Ses,  some 
Syrian  reformers  had  found  a  vegetable  word  ^itwain  which 
sounded  very  nearly  like  K^saa.  We  can  thus  get  some  mea- 
sure of  the  extent  of  the  hostility  to  the  'locusts'  among  early 
believers.     They  were  great  lovers  of  clean  provender. 

A  further  curious  instance  of  the  hostility  of  the  Eastern 
Christians  to  the  locusts  in  the  diet  of  St  John  the  Baptist  has 
been  pointed  out  to  me  by  Prof.  Nestle.  It  occurs  in  a  story  told 
to  Peter  the  Iberian  by  Peter  the  disciple  of  Abba  Isaia,  to  the 
effect  that  when  his  teacher  was  sick  and  near  to  death,  he  was 
overheard  to  be  in  conversation  with  some  unknown  person ;  and 
a  subsequent  enquiry  on  the  part  of  the  disciple  elicited  the 
information  that  the  mysterious  person  addressed  was  St  John  the 
Baptist,  who  had  answered  the  question  as  to  what  were  the  locusts 
that  he  had  eaten  in  the  wilderness,  in  the  following  words : 

.com     ^^ocni^viT^'    T<*ia.l.1     K'-in^.-l     f^^CtsxA.l 

"They   were   the   hearts    [or   pith]   of  wild  roots."     See  Payne 
Smith,  Col.  3649  s.v.  K^sia. 

5.  It  was  suspected  by  Zahn  from  the  Commentary  of  Ephrem 
on  the  Baptism  of  our  Lord,  that  there  stood  in  his  text  some 
allusion  to  the  fire  at  the  Jordan  and  the  light  which  blazed  forth 
when  Christ  was  baptized.  As  the  text,  however,  is  non-extant 
in  this  part  of  the  Commentary,  it  might  be  thought  that  this 
conjecture   of   Zahn's   was   somewhat   hazardous.     Why,   it   may 

1  Porphyry  is  credited  with  a  somewhat  similar  experience. 
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be  said,  may  not  Ephrem  have  known  the  tradition  from  other 
sources  than  Tatian  ? 

But  Zahn  is  justified  by  the  extract  from  Isho'dad  (f.  43  v.) 
which  we  have  printed  on  p.  43,  in  which  it  is  expressly  stated, 
according  to  the  Diatessaron,  that  '  light  shined  forth  at  the 
Jordan.' 

6.  The  next  passage  tells  us  of  a  curious  primitive  rendering 
of  the  word  avKOfiopea  in  the  Diatessaron,  which,  as  we  shall  see, 
was  not  in  Ephrem's  copy. 

f.  100  v. 
r^Jr?i\     &\_l_3      .en       .^_».l     n£^^      Au*_rj        .rdj'i-uK' 
f^jo     ^oijaa\_» .1     ^2»     K*cVia.icria>     ^»&u=aa       .rc&cn  i  *t  °t 

i.e.  Others  say :  that  Bethphage  means  the  place  of  insipid  figs  :  and  they 
bring  forward  testimony  from  the  Diatessaron  and  the  Greek  version ;  in  the 
story  that  little  Zachaeus,  who  was  little  of  stature  and  little  of  soul,  climbed 
up  into  the  Phage  that  he  might  see  Jesus ;  and  this  is  in  Syriac  called  the 
insipid  fig-tree.  [Cf.  Bar-Bahlul  who  says  that  this  Phage  is  the  reading  of 
the  Combined  Gospel.] 

Here  then  we  have  the  translation  of  '  sycomore '  by  Tatian ; 
and  now  turn  to  Ephrem  in  loc.  (Mosinger,  p.  180)  and  we  shall 
find  him  calling  it  a  'surda  ficulnea/  and  making  comments  upon 
Zacchaeus,  who  was  not  to  remain  '  in  surditate.'  Is  this  an  in- 
terpretation of  r^h\cnt\°\  nt'cV»^,  or  is  it  not  an  intermediate 
stage  in  which  the  text  has  been  corrected  to  K'ov.oKi^   K'cncn  ? 

If  this  is  not  the  explanation,  what  are  we  to  say  of  Ephrem's 
s urdus? 

It  appears,  then,  that  we  have  recovered  a  number  of  passages 
in  which  the  reading  of  the  Diatessaron  is  expressly  given  by 
Isho'dad. 

But  there  is  also  more  light  to  be  obtained  from  the  later 
commentators  who,  though  they  appear  to  depend  upon  Isho'dad 
in  the  information  which  they  furnish,  do  not  wholly  depend  upon 
him.  For  example,  there  is  a  very  important  passage  in  which 
Bar-Salibi  seems  to  intimate  that  Tatian  gave  no  harmonized 
account  of  the  Resurrection.     Every  reader  of  Ephrem's  text  as 
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current  in  the  Armenian  will  have  been  struck  by  the  poverty 
of  the  Commentary  at  this  part  of  the  Gospel ;  and  no  doubt 
suspicions  will  have  arisen  that  there  was  something  '  uncanny '  in 
the  text  of  Tatian  where  the  Resurrection  is  recorded. 

Now  Bar-Salibi  expressly  says1,  in  the  prologue  to  the  Gospels, 
c.  33: 

^n  ^jvsarf.i  ndsaAK'  .j^in*'.!  AuAOrC'  ^__aifiaL^*:i 
juio  ^^l^i-x-d i  r<£\..i.s.  y.b\  b\o\  ab\r<  .1^0  .A  ^\ 
V^-xVvr^  co  a.  1 1  nr>  c\  r^c\  .^octhASqsA  am».  rd&Xusa.i 
A  v      rCCUO      ^_oco_T30     rdJcLl^s      ,-iAcaA      .vn  s  H      caA 

. .  .  K^ioA^cvK'.i    ^cvcnAxsalx. 
a  passage  which  Loftus  does  into  Latin  as  follows : 

'Eusebius  Caesariensis  sollicitus  fuit  ut  constituent  Canones  Evangelii 
quod  constat  ex  Epistola  ejus  ad  Carpianuoi,  et  in  iis  monstret  harmoniarn 
Evangelistarum.  Scripserant  enim  Eumonius  et  Titianus  etiam  Evangelium 
vocatum  buvriaaapov  [sic]  (i.e.)  quatuor  prout  supra  diximus,  et  quando 
venerant  ad  historiam  resurrectionis  et  observaverant  variationem  abstinu- 
erunt  ab  ipsa  opera,  sed  Eusebio  curae  erat,  ut  hujusmodi  Canones  con- 
ficeret,  et  ostenderet  Evangelistarum  inter  se  convenientiam...' 

Here  we  are  expressly  told  that  Tatian  and  Ammonius  found 
it  impossible  to  harmonize  the  Gospels  of  the  Resurrection  and 
gave  up  the  attempt.  Whatever  may  be  the  meaning  of  this,  it 
is  an  important  passage,  and  needs  to  be  carefully  weighed  by 
those  who  like  myself  have  been  arguing  freely  from  the  contents 
and  arrangement  of  the  Arabic  Harmony  in  its  closing  chapters. 

Moses  Bar-Kepha,  as  we  have  said,  appears  to  be  connected 
with  the  source  of  some  of  the  disputable  matter  in  Bar-Salibi  and 
Bar-Hebraeus.  For  this  reason  I  transcribe  the  sentences  in 
which  Moses  speaks  of  Eusebius  and  his  Canons.  In  his  intro- 
ductory chapters  we  have  as  follows : 

1  Cod.  Mus.  Brit.  12,143. 
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c.  53. 

r£ztb^    x*xa    •^OJr<'    ooa^o    r<'\vcnV\30rc'.i    «^oeriisDcVvak 
"tA     pc'vjj     .Vi     r&iaan     QtUZUJO O pC\"1    ^tsarC*  ^    jJlxSpC'g 
.^CtTflo^.l.l      ^_CuJl^OpC*      ,Tai^      r<Lii.Tl.CQ!iv\r</     GO&lAcU.I 

r£3a\&u&.i      rc*chq  &  »  n  i  \      .<\\  »o     ^jbtk'    .va-t)*       .en 
rrL\j cu.o? i era      re*  i  IflUi      :[ooftii\i\      Ai^o]     ^oA\yior<*.i 

ctxA      A^ncVxrc*       .r^so^Ax_a.i      K&q  Q>  i  n  l  \      AJ  »      oco 
«^ocokcVv^piK'.i      r^.rxk^     .vaTrfA      .t  i  %o     opfluauagordA 

.rd=>AvA  .lua  ^__CV_irC/  pafloa  Off  a^O  r<\f»\  \lOrf 
pg^flaV^are*.!  ^omc\tc\j_=jcX_a*2a.i  rd=oz.a^  cn-O^Jo 
^^ocnchcxiacVi^w   *53   ^o.ira   T<*=  *<\    ^   oonocVuK'.i  p«!sa^pc* 

i.e.  c.  53,  Which  shews  who  collected  the  four  books  of  the  Evangelists 
and  set  them  in  order  in  one  book. 

And  some  people,  indeed,  say  that  Eusebius  of  Cesarea,  when  he  saw 
that  Julianus  (sic !  for  Ammonins)  of  Alexandria  made  the  Gospel  of  the 
Diatessaron,  i.e.  by  means  of  Four,  and  changed  the  sequence  of  things  in 
the  Gospels,  and  that  Tatian  also  the  Greek,  the  heretic  leader,  made  a 
Gospel  which  is  called  Tasaron  (sic!)  and  he  too  changed  the  sequence  of 
things;  he,  Eusebius,  took  care  and  collected  the  four  books  of  the  four 
Evangelists  and  set  them  in  order  and  placed  them  in  one  book,  and 
preserved  the  body  of  their  compositions  as  it  was  without  taking  anything 
from  them  or  adding  anything  to  them,  and  made  certain  Canons  on  account 
of  their  harmony  one  with  another. 

A  very  similar  account  will  be  found  on  f.  40  v.,  where  Bar- 
Kepha  discusses  the  Canons  of  Eusebius.  In  neither  passage 
is  there  the  slightest  sign  of  any  confusion  between  Tatian 
and  Ammonius. 

We  now  pass  to  another  point  upon  which  a  few  words  must 
be  said :  viz.  the  extent  of  Isho'dad's  acquaintance  with  the 
writings  of  Ephrem.     A  mere  superficial  glance  at  the  extracts 

1  The  MS.  is  torn  ;  we  restore  from  the  parallel  passages. 
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which  we  have  identified  will  suffice  to  shew  that  he  was  a 
close  and  careful  reader  of  the  Ephrem  Commentary.  Did  he 
extract  from  any  other  parts  of  Ephrem's  works  ?  The  answer 
is  affirmative ;  for  example,  in  commenting  on  Matt.  xxvi.  29 
(f.  127  v.)  he  says 

i.e.  And  Mar  Ephrem  also  in  his  discourse  on  the  Epiphany  [says],  'Of  the 
bread  of  life  that  is  given  to  the  world,  it  was  not  the  angels  that  they  ate, 
but  the  Lord  of  the  angels'  &c. 

I  have  not,  however,  identified  the  passage  in  the  printed 
works  of  Ephrem. 

There  are  a  number  of  passages  which  are  more  difficult  to 
assign  to  their  sources :  we  give  a  selection  from  them  by  way 
of  illustration. 

Matt.  iii.  4  (f.  39  r.) 

-»oncu_n,u»»'Ki     r^-lxV\=>     pal    £\\-in       .oo.ioicn.l    ca=Tu     ^ 

pauTAK'  oi.^3  .rtl\sq\jl  T^CV^rj.l  K'i-^flo.l  rdx»^a^. 
00  TA     A..X..1      K'i-^.fio.l      r^fts  *n       ■  rc'CX  v  ->      K'ia      .1 CV- »».\  .3 

i.e.  Mar  Ephrem  and  others  say  that  Elisabeth  withdrew  him  from 
the  sword  of  Herod ;  she  received,  indeed,  a  revelation  to  run  away 
with  him  to  the  wilderness;  while  she  made  him  from  kind  forethought 
(lit.  gracious  wisdom)  a  coat  of  hair  of  the  wool  of  camels.  Mar  Ephrem 
only  reads  wool ;  the  wool  of  the  hair  which  is  on  the  belly  of  camels  which  is 
not  very  rough. 

Bar-Salibi  has  access  to  similar  traditions  when  he  says 
(Loftus,  p.  83),  "  The  Lord  Ephraim  saith,  That  she  received 
direction  by  vision,  to  fly  from  the  sword  of  Herod,  and  that 
she  made  him  a  coat  of  camel's  hair  and  a  girdle  to  bind  his 
loyns." 
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Lukeiii.  19  (f.  78  r.) 

Mar  Ephrem  and  others  say  that  Herod  took  her  [Herodias]  after  the 
death  of  Philip. 

Luke  iv.  26  (f.  14  r.) 
r<l»'iax.i    r<£\o.ncria?     vyrC     .ndjon     Ktocn     *»cna&uK'    ^.t 

i.e.  Elias  raised  up  the  son  of  the  widow  of  Sarepta ;  and  this  was  Jonah, 
according  to  the  testimony  of  the  Hebrews  and  of  Mar  Ephrem. 

Matt.  xxvi.  75  (f.  132  r.) 
.1^-    (i\n\     £_»An^:i     ^xAonA     ^_*.i     po.iV^r^    -»T£a 

i.e.  But  Mar  Ephrem  refers  these  two  times  [of  cock-crowing]  to  the 
repetition  of  the  crowing  of  the  cock;  which  crowed  and  immediately  con- 
tinued with  another  crow,  that  there  might  be  crow  upon  crow,  with  a  view  to 
the  greater  testimony  to  Simon. 

Matt,  xxvii.  19  (f.  133  v.) 

i^ua    rtLu.i     ikxaA     coA     rc'uAi.     .1^.1      ndA.2L_.rc'     rc&  ■  a  a 

[The  question  is,  why  did  not  Pilate's  wife  tell  him  her  dream  in  the 
night  ?]  Mar  Ephrem  says  that  by  Divine  providence  she  forgot  her  dream 
and  did  not  tell  him  when  he  was  in  the  house,  in  order  that  when  she 
sends  to  him  to  the  judgment  hall,  after  it  has  come  to  her  remembrance, 
everyone  may  fall  into  astonishment. 


EXTRACTS  FROM  THE   COMMENTARY  OF  EPHREM 
ON  THE  GOSPEL. 


Mosinger,  p.  1. 

John  i.  1.  Quare  Dominus  noster 
carnem  induit?  Ut  ipsa  caro  vic- 
toriae  gaudia  gustaret,  et  dona 
gratiae  explorata  et  cognita  haberet. 
Si  Deus  sine  carne  vicisset,  quae  ei 
tribuerentur  laudes  ? 


Imitated  by  Moses  Bar-Kepha 
(f.  27,  a.  2). 

rc'-v^l     rdia^rC     reLx^iio 

i.e.  For  if  God  conquered  Satan 
without  a  body,  what  glory  is  it  to 
the  body  ?  But  he  was  united  to  flesh 
and  soul  that  the  body  which  was 
the  debtor... might  overcome  Satan. 

Cf.  also  (f.  27,  a.  1). 

i  fla  -i&irx'     K'.icn     A)^  "vs 
cn&va!^    £>.b\c\b\xi*    r^LlSuK' 

On  this  account  he  was  incarnate 
that  it  (the  body)  might  participate  in 
his  goodness,  as  far  as  it  is  possible. 

Bar-Kepha  begins  his  commentary  with  a  long  chapter  on  the 
reasons  why  our  Lord  became  incarnate,  the  heading  being 

c.  1.  Sheweth  the  reasons  on  account  of  which  God  the  Word 
was  incarnate  and  became  man. 
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He  evidently  follows  Ephrem  at  the  very  opening  of  his  book, 
though  he  does  not  name  his  model. 

Mosinger,  p.  6.  Probably    preserved    in    Isho'dad 

(f  297  r ) 
Hoc  verbum   caro   factum  est    et      v  *  ''" 

habitavit  in  vobis.  rfj  y^ft     i-Sanf     oArcTo 

r^v^-^.i     K'ocn    \j=ib\  on  •sa 

i.e.  And  if  he  had  said  body,  it 
would  have  been  supposed  that  he  had 
sent  down  a  body  from  heaven :  for 
this  reason  it  was  changed  to  '  flesh.' 

I  suspect  that  something  has  dropped  here  from  the  text  of 
Ephrem,  which  is  represented  in  the  accompanying  extract  of 
Isho'dad :  as  I  have  suggested  on  p.  4  it  was  one  of  Ephrem's 
doctrinal  points  that  one  should  not  say  that  the  body  of  Christ 
descended  from  heaven.  The  trouble  occurs  again  in  Isho'dad  in 
connexion  with  the  Old  Syriac  reading  in  John  vi.  51  'I  am  the 
living  bread  that  descended,'  '  the  bread  that  I  will  give  is  my 
body '  (so  Cod.  Ludov.,  Cod.  Curet.,  and  the  Palestine  text). 

Accordingly  Isho'dad  says1,  He  did  not  wish  to  teach  us  that 
his  body  was  from  heaven.  It  was  not  the  body  that  descended 
from  heaven,  but  the  power  that  made  the  bread  a  body  from 
heaven,  for  our  Lord  was  teaching  here,  not  of  his  own  body,  but 
of  the  bread  of  the  mystery. 

reiixM.l    rdXr^      .^sAj.l    rdrs^    rd*JSlx.    p3     cni^£    cd 

A^k.      .oco    rg'-k.'PH.     p3    K'i^a     rf-Sxi  >jA\     orA     .va^..i     oco 


Mosinger,  p.  12. 

Scripserunt  digiti  in  tabula, 
'Joannes,'  quod  nomen  indicat  nos 
misericordia  indigere. 


Cf.  Isho'dad  (f.  178  r.). 

•  John '  is  interpreted  to  mean  '  the 
grace  of  God.' 


i  MS.  Univ.  Cant.  Add.  1973,  f.  266  v. 
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Mosinger,  p.  14. 

Luke  i.  24.  Et  quod  dicit:  Ab- 
scondit  se  Elisabeth,  scilicet  ex  tris- 
titia  de  eis  quae  Zachariae1  accide- 
rant.  Rursus  abscondit  se,  quia  earn 
pudebat  se  decrepitam  ad  usum  matri- 
raoniae  rediisse. 


Mosinger,  p.  15. 

Luke  i.  24.  De  Elisabeth  autem 
scriptum  est,  quod  se  absconderit  quin- 
que  menses,  donee  scilicet  membra 
filii  sui  formarentur,  ut  laetabundus 
coram  Domino  suo  exultaret,  et  quia 
Mariae  annunciatio  prope  erat. 

The  same  opinion  is  repeated  on 
p.  19  in  nearly  the  same  words:  Ac 
propterea  per  sex  menses,  donee 
membra  infantis  perfecta  essent, 
conceptus  Elisabeth  abscondebatur 
Mariae,  ut  infans  ante  Dominum 
suum  laetabundus  exiliret  et  exiliendo 
Mariae  testis  fieret. 


Isho'dad(f.  172  r.). 
cmcSLJ     rdi  t^  -73.1     jcd 

<V\cvon      K'i-XJSB     ^\\     r^^X 

i.e.  She  hid  herself  five  months  : 
(i)  because  she  was  astonished  at  the 
novelty  of  what  had  taken  place; 
(ii)  on  account  of  the  sorrow  of 
Zacharias ;  (iii)  because  of  the  shame 
on  account  of  her  old  age;  and  (iv) 
because  perhaps  she  was  not  sure 
that  she  was  going  to  bring  forth. 

Isho'dad  (f.  172  v.). 

1  -»  o\  -»  1  j<D  .  Jf  -JZ71  _jj  .1 

\\y-jjo       .cni-sn      A  ->  nctA 

i.e.  Fifthly,  which  is  more  exact, 
[she  hides  herself]  while  the  babe  is 
being  perfected  in  his  limbs  to  exult 
before  his  Lord  ;  and  because  the 
annunciation  is  about  to  be  made  to 
Mary  also. 


1  M.  notes  as  follows:  ad  verbum,  ex  tristitia  Zachariae.  Non  dubito,  geni- 
tivum  objecti  hoc  loco  adesse.  The  observation  is  exactly  confirmed  by  the  Syriac 
text,  which  shews  us  how  literally  the  Armenian  translator  had  followed  his  copy. 
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Mosinger,  p.  15. 

Luke  i.  26.  Mense  sexto:  numerat 
enim  Evangelista  tempus,  ex  quo 
Elisabeth  concepit. 


Isho'dad  (f.  172  v.). 
An^ia^  r^reilsa  ^AbuLrS 

.30*30 

i.e.  In  the  sixth  month  the  angel 
Gabriel  was  sent,  reckoned  from  the 
tenth  day  of  the  former  Teshri. 


The  Armenian  text  seems  here  to  have  abbreviated  both  the 
text  and  comment  of  Ephrem  ;  for  the  parallel  passage  in  Isho'dad 
tells  us  that  the  annunciation  to  Zacharias  was  made  in  the  sixth 
month,  reckoned  from  the  tenth  of  the  former  Teshri.  And  we 
find  by  reference  to  Mosinger,  p.  18  (v.  infra),  that  this  is  the 
actual  date  assigned  by  Ephrem  to  the  visit  of  the  angel  to 
Zacharias. 


Mosinger,  p.  16. 

Alio  loco  eadem  Scriptura  dixit, 
utrumque,  Josephum  et  Mariam,  esse 
ex  domo  David. 

(Cf.  Cod.  Ludov.  in  Luc.  ii.  4.) 


Cf.  Isho'dad  (f.  173  r.). 
coo\  1  1     f_S73.i     t-"*'i     -.era 
.*cn     rfb\    i    id— ^    .1 — iO.t.i 

i.e.  The  expression  '  of  the  house  of 
David'  is  common  to  both  Joseph 
and  the  Virgin. 


Mosinger,  p.  17. 

Luke  i.  39.  Et  surgens  abiit  Maria 
ad  Elisabeth,  ut  disceret,  num  revera 
ita  ei  factum  esset,  et  ut,  de  hoc 
certior  facta,  de  eo  quod  ad  se  spec- 
tabat  non  dubitaret. 


Isho'dad  (f.  177  r.). 
"n-a-i-jro    r-A*    AuSttn.l    -.era 
vyK*  .era    , en.» rfl\  iNy-i  AutK'o 


i.e.  Mary  rose  and  went  anxiously, 
in  order  that  she  might  make  trial  of 
what  had  been  said  by  the  angel 
concerning  her. 
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Mdsinger,  p.  18.  Isho'dad  (f.  177  v.). 

Luke  i.     Post  tres  autem  menses  r<ir^  l^llzta  r^lK' Tola 

in  domum  suam  reversa  est  hac  ex 

causa,  ne  Dominus  ante  servum  suum  caSOr^  ^^Tirt.l   coSBK'.l  oxoco 

quasi  famulus  staret.  . 

But  she  goes  home,  on  account  of 
its  not  being  proper  that  the  mother 
of  our  Lord  should  wait  upon  the 
mother  of  the  servant. 

Mosinger,  p.  18.  Isho'dad  (f.  172  v.). 

Concepit  Elisabeth  mense  Sahmi,  r^  tj  M  -1       j  -»<h  foK* 

postquam   Zacharias   dies   ministerii 

et  officii  sui  complevit.     Annunciatio  .^n-».VD     ^-»TJ£.wV3     K'&T  on  s.*n 
Mariae    evenit    decimo    die    mensis  -  .       - 

Arek,  sicut  ilia  Zachariae  decimo  die  T1-»^-2*       ^-*S        a»i_3OV_fl0T< 
mensis  Hori. 


.  .amin     rtb\\ 


ens -a 


i.e.  The  annunciation  was  made 
to  Zacharias  in  the  tenth  day  of  the 
former  Teshrin ;  and  to  Mary  on  the 
tenth  day  of  Nisan. 

The  translator  has  given  us  Hori  as  the  equivalent  of  the 
former  Teshrin,  and  Sahmi  for  the  latter  Teshrin  ;  Arek  stands 
for  Nisan.  The  latter  identification  explains  the  allusion  to  the 
flower  of  Arek  on  p.  17 :  by  which  term  either  John  the  Baptist 
or  Christ  (it  is  not  quite  clear  which)  is  described. 

The  allusion  to  the  flowery  Nisan  is  exactly  in  Ephrem's 
manner ;  for  example  Hymnus  de  Crucifixione  (Lamy,  i.  708) : 

aopflun0!    rJzn     .Qui 

i.e.  Let  Nisan  adorn  him  with  a  crown  of  its  flowers ; 
or  Hymnus  de  Resurrectione  (Lamy,  ii.  762) : 

e 

i.e.  In  Nisan  the  flowers  break  open  their  cups,  and  their  roses  blow ; 

and  so  passim.     Cf.  ed.  Rom.  iii.  603,  604  etc. 

But,  in  fact,  as  will  be  seen  later  on,  a  large  piece  of  this  very 
hymn,  beginning  with  the  two  lines  which   we  have  quoted,  is 
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transferred  bodily  into  the   Commentary :    see   under   Mosinger, 
p.  237. 

The  hymn  last  quoted  explains  also  why  Ephrem  says  (p.  18) 
that  in  the  month  of  Nisan  the  nakedness  of  Adam  was  covered : 
"  eodem  die  agnus  verus  in  utero  virginis  inclusus  est,  quo  tempore 
lux  potitur  imperio,  et  per  hoc  docuit,  se  venisse,  ut  Adami  nudi- 
tatem  obtegeret."     We  may  compare  (Lamy,  ii.  p.  763): 

. .t  -i\*a     r<>»  i\t      r<?\\ Vr<A 
.r^libiu.i    t^aK's     oco    cntit^.l 

.jtaAr^o    .£^i.i    onisa    vync' 

i.e.  Sweet  Nisan  has  conquered, 

And  mingles  its  sweetness  with  the  air; 

It  clothes  the  bare  trees, 
Which  is  a  mystery  of  the  Father  of  Orphans; 
It  shames  the  nakedness  of  the  earth, 
Just  as  its  Lord  shamed  and  clad 

The  nakedness  of  Eve  in  Eden — 


or  p.  769 


iV.^. i  f<A    ^ttua    ac\^\    oco 
r^n-ico.i     rdficai^O 

etc. 

i.e.  Lo,  once  again  Nisan  for  the  earth 

Weaves  and  clothes  her  with  a  garb  of  all  hues; 
The  creation  is  clad  with  a  robe  of  flowers 

And  a  tunic  of  blossoms. 
The  mother  of  Adam  in  the  feast  of  Nisan 

Is  clad  with  a  robe  not  woven  of  hands. 
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Mosinger,  p.  21. 

Id  propter  seriem  regutn  factum 
est,  quia  impossibile  erat,  ut  infans 
nomine  matris  suae  genealogiae  in- 
scriberetur,  hac  autem  ratione  filius 
David  regibus  adscriptus  est. 


Mosinger,  p.  22. 

Matt.  i.  19.  Joseph,  qui  vir  Justus 
erat,  noluit  traducere  Mariam.  Sed 
ecce  justitia  ejus  inimica  et  contraria 
est  legi,  quae  dixit:  Manus  tua  pri- 
mum  incipiet  lapidare  earn. 


Mosinger  (p.  22). 
Multa  testimonia  habebat  [Jo- 
sepbus],  Zachariani  mutum,  Elisabetb 
praegnantem,  angeli  annunciationem, 
exultationem  Joannis  et  propbetiam 
patrum  ejus;  haec  enim  omnia  cum 
aliis  multis  de  conceptione  virginis 
conclamabant. 


cf.  Ephrem  (ed.  Rom.  iii.  601). 
r^r\  ,°Ai»  rdikim  .IrsCU 
..rsAv^Atrc'  god   t^ia^  )U3 

.nvfa    r<\x      ..*uo.i    A>i=A 

i.e.  Tbe  series  of  kings  is  written 
according  to  the  name  of  men,  instead 
of  women.  Joseph  the  son  of  David 
betroths  the  daughter  of  David,  be- 
cause the  child  cannot  be  enrolled 
in  the  name  of  its  mother. 

Bar-Salibi  in  loc. 

r£floccaA     &\ocn     KlA.r3CUi.flo 
rrfocnb\      v\*-»K\,i       T^an^.i 

Loftus,  p.  36.  And  behold  justice 
was  contrary  to  the  law  which  saith, 
Thy  hand  shall  be  first  upon  her. 

Isho'dad  (f.  182  v.), 
recounting  the  things  that  Mary  had 
laid  up  in  her  heart : 

.rdflov^i   r^Xcc^.1    rc^on 

^aoj      .^flocui.i    r^iil^ 

..s-iTArcfo       .rd»i^\     %+~X 

i.e.  The  exultation  of  the  babe  in 
the  womb,  the  revelation  made  to 
Joseph,  the  prophecy  to  Zacharias 
and  Elizabeth,  and  the  annunciation 
of  the  angel  to  herself. 

And  cf.  Bar-Salibi  in  loc. 

crA    k*gcd    «^-isax..!    .so^t 
.  ^  -a  i.xA  r^i      en  IJLa      Aj^. 


EPHREM   ON   THE   GOSPEL. 


31 


K^a.na 


Mosinger,  p.  23. 

At  quomodo  fieri  potuit,  ut  ea 
quae  domus  fuit  et  habitatio  Spiritus, 
et  cui  divina  virtus  obumbravit, 
postea  conjux  mortalis  hominis  fieret 
et  in  doloribus  juxta  similitudinem 
prirnae  maledictionis  pareret.  Quum 
enim  Maria  benedicta  est  in  rnu- 
lieribus,  per  eam  soluta  sunt  male- 
dicta  originalia  quibus  filii  in  doloribus 
et  maledictis  pariuntur. 


Mosinger,  p.  24. 
Sed  sicut  Dominus  intravit  portis 
clausis  eodem  modo  ex  utero  virginali 
exiit,   quia    haec    virgo    sine   partus 
doloribus  realiter  et  vere  peperit. 


Mosinger,  p.  24. 
Si  autein  propterea  quod   quidam 
discipuli  fratres  Domini  nominantur, 


Loftus,  p.  36.  Moreover  for  that 
he  had  heard  of  Elizabeth's- being  with 
child,  of  Zacharias'  loss  of  speech,  and 
of  John's  exultation,  and  he  thought 
also  that  this  was  a  miracle. 

cf.  Isho'dad  (f.  174  v.). 
•io-i^   r^sajL.      .cnA     71 1  «k  u 


^■uox. 


aocai.i 


nd3k 


t*^3 


i.e.  For  there  are  no  pangs  in  the 
case  of  a  virgin  that  man  has  not 
known  :  the  name  of  virginity  and  the 
name  of  birth  pangs  cannot  be  true 
together. 

Bar-Salibi  in  loc. 

Loftus,  p.  45.  And  that  Joseph 
did  not  approach  unto  her,  is  evident 
from  the  honour  due  unto  her  Son, 
and  that  she  was  a  Habitacle  to  the 
Spirit,  and  that  she  received  the 
Vertue  of  the  most  High,  and  that 
she  was  the  most  blessed  of  women, 
and  that  it  was  indecent  she  should 
bring  forth  with  pains  and  curses. 

Imitated  by  Bar-Salibi. 
Loftus,  p.  46.  If  thou  requirest 
proof  or  illustration,  hear  how  he 
came  forth  of  the  Sepulchre  un- 
opened, and  entered  into  the  Parlour 
being  shut  up;  so  he  came  forth  of 
the  womb  not  prejudicing  virginity. 

Imitated  by  Bar-Salibi. 
Loftus,  p.  46.     Although  Joses  and 
James   and    others   were    called    his 
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existiniant  hos  filios  fuisse  Mariae, 
sciant  quod  et  ipse  Christus  appel- 
latus  est  filiiis  Josephi,  non  solum  a 
Judaeis  sed  et  a  Maria  ruatre  ejus. 


Mosinger,  p.  25. 

Matt.  i.  25,  Luke  ii.  7.  Ipse  autem 
prirnogenitus  nos  iu  baptismo  genuit 
et  donis  suis  primogenitos  fecit : 


Mosinger,  p.  25. 

Matt.  i.  25.  Donee  peperit  primo- 
genitum....  Donee  hoc  loco  non  ter- 
minum  quendam  significat,  quemad- 
modum  etiam  in  illo  loco :  Dixit 
Dominus  domino  meo,  Sede  a  dextris 
meis,  donee  ponam  inimicos  sub  pedes 
tuos.  Secus  enim  diceretur,  quando 
inimici  sub  pedes  ejus  positi  sint, 
eum  surrecturum  esse. 


Brethren,  yet  they  were  not  so  called 
as  being  born  of  the  Virgin,  but 
because  they  were  the  sons  of  Joseph 
by  another  wife,  and  they  were  in 
the  way  of  his  dispensation  called  his 
brethren  as  Joseph  was  called  his 
father. 

Isho'dad  (f.  181  v.). 


i.e.  The  firstborn;  (i)  as  opening 
the  womb  of  his  mother;  (ii)  from 
baptism ;  (iii)  from  the  resurrection  ; 
(iv)  as  the  head  of  many  brethren. 

Cf.  Bar-Salibi  in  loc. 

Loftus,  p.  46.  The  firstborn  of 
many  brethren,  because  he  hath 
many  brethren  from  baptism,  i.e.  to 
say  regeneration. 

Isho'dad  (f .  30  r.) 
has    a   mass  of    similar    quotations 
to  prove  the  same  point.     Cf.  also 
Bar-Salibi  in  loc. 

t^MiT-gS       vA^lll      .1»&V^.O 

»»cpaaa.iJAJ3  paxficu.i  r£=a.a^. 

.ptf'.lO 


«l\       r*± 


co 


Loftus,  p.  26.     Christ  shall  reign 
until  he  shall  put  all  enemies  under 

his  feet :  wherefore  the  word 

'until'  in  these  and  other  the  like 
places  is  not  spoken  definitely. 


EPHREM   ON   THE   GOSPEL.  33 

Mosinger,  p.  26.  Isho'dad  (f.  179  r.). 

Dixit  itaque  nativitateru  Christi  in  rv>rAtv>fi,\  f«A    y\     tAtea 
diebus   Augusti   fuisse.     Ciir    autem 

prima  haec  descriptio   tempore  quo  o\J5aJLx.  .1      K'c .  jxJ  1      1  Xtt  O 

natus  est  Dominus  facta  est?     Quia  «           . 

scriptum  est :    Non  deficiet  princeps  ^"    rdA.I    aftn^.l    K&CUZX) 

Judae  neque  dominator  ex  lumbis  ei  us,  a.  _*  \ 

,  v.  .rcAW.lo     re  Vnt,     ^i*»j» 

donee  veniet  is  cujus  pecuhum  est.  » 

i.e.  For  he  makes  mention  of  Au- 
gustus Caesar  in  order  to  shew  that 
the  prophecy  of  Jacob  was  fulfilled 
that  '  the  Sceptre  shall  not  pass  away, 
etc' 

Mosinger,  p.  27.  Isho'dad  (f.  179  r.). 

Illo  igitur  tempore  venit,  quia  defe-      1^,  v    \        \  .  \  ^        ocn.l 
cerat  rex  et  propheta. 

r^o.Jcn.ik.Ao        r<h\Q^  *s\."-r\\ 

i.e.  In  that  Herod  completely 
brought  to  confusion  the  kingdom 
and  priesthood  of  Israel. 

Mosinger,  p.  27. 
In  connexion  with  the  account  of  the  visit  of  the  shepherds  to 
Bethlehem,  there  is  room  for  a  suspicion  that  the  commentary 
contained  originally  some  statement  as  to  the  gifts  brought  by  the 
shepherds.  For  we  find  that  Isho'dad  refers  expressly  to  Mar 
Ephrem  as  the  source  of  a  statement  which  he  makes  with  regard 
to  the  gifts  of  the  shepherds.     The  passage  is  as  follows  : 

Isho'dad  (f.  182  v.). 
ens    ndi.O.^3.1    >A    ^ o en <k.» b\izn    AK'.io      .K'.alA.i   vyK* 


i.e.  Mar  Ephrem  says  that  the  shepherds  came  with  three  kinds  of  gifts  : 
flesh  and  milk  and  glory  ;  flesh  for  Joseph,  milk  for  His  mother,  and  glory 
for  the  child  ;  and  he  says,  moreover,  that  the  coming  of  the  Magi  was 
ordered  for  the  self-same  day  by  the  wonder-working  Divine  intimation. 

H.    I).  3 
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There  is  something  very  like  this  in  Ephrem's  fifth  Sermon  in 
natalem  Domini  (ed.  Rom.  ii.  418)  as  follows: 

KlaljJ     K*l's..1     r<"j3^      r^b\C^'i      O^r^O      OO&l      CUA^ 

r&xaOJL.    rfja\o      .rd-aLu    *n..»v^i\       .K'ifloa    .SiQecvA    coon 

The  question  is,  whether  this  is  a  mere  piece  of  poetic  fancy  on 
Ephrem's  part ;  if  so,  this  must  be  the  passage  referred  to  by 
Isho'dad;  if,  on  the  other  hand,  Ephrem  is  working  upon  some 
expansion  of  the  gospel  narrative,  we  should  expect  him  also  to 
shew  signs  of  the  same  in  the  Commentary  on  the  Diatessaron. 
Mbsinger,  p.  28.  Isho'dad  (f.  183  v.). 

Luke  ii.  34.     Et  in  signum  contra-      y\    >)VT»^     ^ttjT&t^  »»1^8 


dictionis  et  tuam  ipsius  animam 

pertransibit  gladius:  i.e.  negatio. 
[Sed  Graecus  clare  dicit :  Revelen- 
tur  in  multis  cordibus  cogitationes.] 
Nimirwm  eorum  qui  dubitabant.  Et 
quod  dicit :  Pertransibit  gladius,  i.e. 
et  tu  dubitabis,  quia  scilicet  credidit 
euru  esse  hortulanurn.  Adiuirabatur 
enim,  aiunt,  Maria  et  de  nativitate  et 
de  conceptione  ejus  atque  aliis  narra- 
vit,  quomodo  concepit  et  quare  pepe- 
rerit,  et  nonnulli,  admirantes  verburu 
ejus,  confortabantur,  alii  vero  erant 
qui  de  eo  dubitarent. 

[Cf.  Zahn,  Tatian  p.  61.] 


■  rd  M    ^30i 


ca_l_*T_TL_iw( 


J53 


^Aurf  Art'    en.      O^L^kM 
A  \*n        cq-=j     {  i  \^\  <\b\b\ 

.(Cod.  cvV^wi)   ^cnaLw.i 

Mar  Ephrem  :   Through  thy  own 
soul  the  spear  shall  pass,  in   order 
that  many  minds  may  doubt  from  the 
hearts,  those  namely  who  doubted  : 
i.e.   thou   also   shalt  doubt,  because 
she  marvelled  at  the   marvels   and 
related  them  to  others,  and  they  were 
set  free  from  doubts  concerning  him. 
The  reference  to  the  Graecus  is  by  a  later  hand,  for  it  has 
displaced  the  true  text  in  which  there  must  have  stood  the  key- 
word dubitare.      And  as  a  matter  of  fact  the  desired  word  is  easily 
restored    in    the    quotation    of  Isho'dad    by    the   substitution    of 
«^Ct^^&U   for  ^_ai\Au. 
1  Read 
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Mary  the  Virgin  is  identified  with  Mary  Magdalene,  both  here 
and  elsewhere  in  the  commentary ;  the  same  confusion  is  found  in 
the  Talmud,  which  calls  the  mother  of  our  Lord  by  the  name  of 
Miriam  the  woman's  hairdresser,  which  latter  term  is  an  attempt 
to  translate  the  word  Magdalene.  (See  also  Bar-Salibi,  who  tells  us 
that  Mary  Magdalene  was  so  called  because  her  hair  was  plaited.) 
The  passage  in  Luke,  with  the  restored  word  supplied  as 
above,  is  the  key  to  the  understanding  of  the  passage,  Mosinger 
269,  where  indeed  the  verse  itself  is  quoted. 

Maria  dubitavit  quando  audierat  enm  surrexisse,  et  venit  et  vidit  eum  et 
dixit :  Si  tu  sustulisti  eum,  ideo  hoc  dixit,  ut  ei  ostenderet,  se  vere  resur- 

rexisse sed    quia   illi    dubitaverunt,  dixit   ad   earn  :    Donee  ascendo  ad 

Patrem  meum,  non  accedes  ad  me,  ut  illud :  Tuam  ipsius  animam  pertrans- 
ibit  gladius  i.e.  denegatio. 

Mosinger,  p.  31.  Ephrem  tells  us  that  the  Mystery  of  the  Virgin  Birth 
was  revealed  to  Moses,  Gideon  and  Ezekiel.  The  explanation  of  this  lies  in 
the  Burning  Bush,  the  Dew  on  the  Fleece,  and  the  Closed  Door  of  the 
Sanctuary.  Statements  to  that  effect  will  be  found  in  Ephrem  (ed.  Rom.  iii. 
695  for  Moses  :  i.  317  for  Gideon  ;  and  ed.  Lamy,  ii.  532  for  Ezekiel). 

I  have  no  space  to  discuss  at  length  the  parallels  between  the  Commentary 
and  the  works  of  Ephrem :  but  this  passage  seemed  to  require  a  word  of 
explanation. 


Mosinger,  p.  31. 
Matt.  ii.  8.  Quemadmodum  enim 
propter  Ezechiam  signum  datum  est, 
quod  omnibus  vera  praedicaret,  ut 
per  solem  retrogradientem  intelli- 
gerent,  quis  ille  esset,  qui  eum  a 
morte  ad  vitam  reduxerat,  ita  etiam 
hoc  sidus  etc. 


Isho'dad  (f.  34  r.). 
i\.acn.ii\K'     r<Lix3VAJ       AV*?3 

rdx^OX.    1*3    K'iuia    cnlsA 
rdoinl     ^_a^.."ii.t      v^cra.i 


rdovwi    crUAAcrusao 


A*: 


A    rtk 


c\,__^7j    »—zn 


i.e.  And  just  as  it  was  not  for  the 
sake  of  Hezekiah  alone  that  the  sign 
was  given  but  that  it  might  be  pro- 
claimed by  the  sun  that  returned  to 
the  whole  creation,  and  they  might 
know  the  Creator  of  all  and  the 
one  that  brought  back  Hezekiah  from 
death  to  life,  and  his  excellence,  etc. 
3—2 
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Mosinger,  p.  31. 

Matt.  ii.  11.  Et  aperuerunt  the- 
sauros  suos  et  obtulenmt  ei  munera, 
aurum  humanitati  ejus  et  myrrham 
morti  ejus  et  thus  divinitati  ejus;  vel, 
aurum  qua  regi  et  thus  qua  Deo  et 
myrrham  qua  mortali.  Rursus  aurum 
quia  adoratio  quae  coram  auro  fie- 
bat  reditura  erat  ad  dominum  suum, 
et  myrrham  et  thus,  quae  medicum 
aunuuciaverunt,  qui  vulnus  Adami 
sauaret. 


Isho'dad  (f.  36  r.). 

re*  iiVrq.i      rc^aicui 

GtiK'    ^».1    r^iaso    ."ua    .... 
....  mb\GJLir*x     r<lX4»     A^. 

a-ol-a      n^icv.233      1.1.3     ,rDC\A> 


.  .  ^j.irC.i 


>^i. 


04I 


.cn^OcTilK'    Aj^.     rc'.-VM 

i.e.  By  the  gold  which  they  offered 
to  him,  he  intimated,  (i)  concerning 
his  kingdom,  for  gold  is  the  offering 
to  kings :  by  the  myrrh  they  signi- 
fied the  sufferings  of  his  humanity ; 
again  by  the  myrrh  they  ascer- 
tained that  he  is  the  physician  who 
heals  the  wounds  of  Adam... by  the 
frankincense  they  intimated,  first,  of 
his  divinity. 

Cf.  Bar-Salibi  in  loc. 

Loftus,  p.  63.  According  to  their 
custom  they  offered  these  gifts,  for 
they  were  accustomed  to  burn  incense 
to  their  gods  and  to  give  gold  to  their 
kings  and  to  embalm  their  dead  with 
myrrh ;  and  forasmuch  as  they  under- 
stood that  he  was  God  and  a  king  and 
that  he  was  to  die  and  to  be  anointed 
they  offered  him  these  gifts:  Frank- 
incense in  relation  to  his  divinity  ; 
gold,  in  relation  to  the  majesty  of  a 
king,  and  myrrh  to  his  death,  the 
cause  of  life.  Moreover,  gold  denotes 
that  worship,  which  is  preferred  be- 


1  Read    CVA-1CV.X-. 
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fore  gold,  is   returned   to  its  Lord: 
myrrh  and  incense  signify  that  he  is 
the  physician  and  binds  up  the  wounds 
and  fractures  of  Adam. 
Cf.  Bar-Hebraeus  in  loo. 

.l»^uw.i  ocnl.i  vv»K*  i^iasao 

Gold  as  to  a  king,  and  myrrh  as  to 
Him  who  is  about  to  die  for  the  world, 
and  frankincense  as  to  God. 

Bar-Salibi  (or  is  it  Loftus  ?)  has  not  understood  the  meaning 
of  the  worship  which  was  made  to  gold  (probably,  as  Mosinger 
suggests,  to  the  golden  calf),  and  has  explained  it  to  mean  that 
worship  is  preferred  before  gold  (Klacn  .1  po.Ta.l  K&.i^flo).  Other- 
wise he  follows  Ephrem  closely.  The  mystical  interpretations  of 
the  gold,  myrrh  and  frankincense  (in  this  order  in  Western  texts) 
go  back  to  a  very  early  time,  and  are  given  by  many  of  the  early 
fathers.     Especially  note  Irenaeus  (ed.  Mass.  184). 

"  Myrrham  quidem,  quod  ipse  erat,  qui  pro  niortali  humano  genere  more- 
retur  et  sepeliretur :  Auruni  vero,  quoniam  Eex,  cujus  Regni  finis  non  est : 
Thus  vero,  quoniam  Deus,  etc." 

In  connexion  with  the  account  of  the  coming  of  the  Magi,  note 
that,  according  to  the  Syrian  commentators,  it  was  the  opinion  of 
Mar  Ephrem  that  the  Magi  came  to  Bethlehem  two  years  after 
the  birth  of  Christ.  And  the  question  arises  as  to  whether  they 
deduced  this  opinion  from  the  Commentary  on  the  Gospel  or  from 
other  parts  of  Mar  Ephrem's  writings.  That  such  was  the  opinion 
of  Ephrem  is  certain  from  such  statements  as  the  following  from 
his  Hymn  on  the  Nativity  (ed.  Lamy,  ii.  p.  495) : 

^soi^.i    cn.oL»i    r*^i<^    &ux.    r<Lir. 

cos    .imlj^A    r<Lx.c\^73 

cars    ^'"usnA    r^Lr/ia* 

etc. 
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i.e.  In  the  second  year  from  the  birth  of  our  Saviour 
The  Magi  rejoiced, 
The  Pharisees  were  sad. 

But  the  arrangement  of  the  text  in  the  Commentary  shews  that 
not  only  did  Ephrem  hold  this  view  that  the  visit  of  the  Magi  was 
later  than  that  of  the  shepherds,  but  that  Tatian  held  something 
like  the  same  opinion ;  for  the  text  interposes  the  presentation  of 
Christ  in  the  temple  between  the  story  of  the  shepherds  and  the 
arrival  of  the  Magi ;  and  in  the  Arabic  Harmony  the  latter  in- 
cident not  only  begins  a  fresh  chapter  but  is  introduced  by  a 
significant  post  haec.  So  that  we  may  say  that  Ephrem  was 
invited  to  hold  the  opinion  by  the  arrangement  of  the  text 
upon  Avhich  he  was  commenting,  in  which  the  Magi  are  posterior 
to  the  shepherds,  and  where  the  interval  of  two  years  would  be 
suggested  by  the  statement  in  Matt.  ii.  16  that  Herod  slew  all  the 
children  from  two  years  and  under  according  to  the  time  that  he 
had  accurately  enquired  from  the  Magi. 

Let  us  now  see  what  the  later  commentators  say  on  the  point : 
first  of  all  we  have  the  testimony  of  Bar-Sal ibi. 

Bar-Salibi  tells  us  as  follows  (sec.  Loftum) : 

i.e.  "  He  said,  From  two  years  old  and  under,  because  he  enquiring  of  the 
Wise-men,  they  answered  him,  It  was  two  years  since  the  star  appeared  unto 
us  ;  therefore  said  the  Lord  Ephraim  and  Eusebius,  that  the  Wise-men  came 
in  the  second  year  of  our  Lord's  nativity.  And  the  Lord  John  [i.e.  Chrysos- 
tom]  and  St  Cyril  say  that  the  star  appeared  two  years  before,  and  that  the 
Wise-men  tarried  long  before  they  came  in  the  way  \" 

Bar-Hebraeus  is  not  very  different,  though  he  adds  somewhat 
to  the  list  of  authorities : 

even      .v=n      ^xznr?     ooojuiciao     OoxUCUK'     r£.x*xnc\ 
.iLt^u.l     >3.vj.i     *»or»     ah\r^     r^-iaiw^s      vyi^o     rdia^ 
qpQ  il«ii  <\r^Ci     oocv  i  n  nftoKto      .r^La^^OA      •^_OJrf     -.ion 
t±&\-\&\     i^va.i     ^»V5Br^    aftflA  ■     »*T2«o     >i*iaK'    ai^ao 
>ujA     ^\ia.r>     fc cucno     tiii-ior^A     ^cncuifioK'    .ia     ^iVt. 

i.e.  And  St  John  [Chrysostom]  and  Cyril  say  that  they  came  when  he 
was  a  babe  and  wrapped  in  swaddling-clothes,  from  the  fact  that  the  star  led 
them  before  he  was  born  ;  and  Eusebius  and  Epiphanius  and  Mar  Ephrem 

1  Loftns,  p.  71. 
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and  Mar  Jacob  say  that  after  two  years,  when   they  brought  him  up  to 
Jerusalem  and  when  they  were  at  Bethlehem,  the  Magi  came. 

The  question  then  is  whether  Ephrem  says  definitely  in  his 
Commentary  what  is  attributed  to  him  by  the  later  writers  and 
what  is  certainly  found  elsewhere  in  his  works.  And  in  answer  to 
this  question  we  may  say  that  not  only  is  it  involved  in  Ephrem's 
interpretation  that  the  visit  of  the  Magi  was  at  a  later  period 
than  that  of  the  shepherds,  but  we  also  find  that  at  a  subsequent 
place  in  the  Commentary  he  reverts  to  the  destruction  of  the 
children  by  Herod  and  says  that  Christ  was  two  years  old  at  the 
time.  The  reference  will  be  found  at  p.  40  of  Mosinger  in  the 
words :  '  Sed  cum  duorum  esset  annorum  hoc  ei  facere  (sc.  occi- 
dere)  cogitarant  cum  suo  principe  Herode.' 


Mosinger,  p.  32. 

Matt.  ii.  16.  Herodes  nescivit,  qua 
ratione  earn  exploraret,  obcaecatus 
enim  aemulatione  ad  cognitionem 
pervenire  nequivit : 

Licet  haec  omnia  novisset,  tamen 
aemulatione  inebriatus  eum  cognos- 
cendo  impar  fuit. 

Mosinger,  p.  34. 

Matt.  ii.  18.  Scriptum  est  enim  : 
Mortua  est  Rachel  stadio  unoadintroi- 
tum  in  Ephrata  quod  est  Bethlehem. 

Quumque  Samuel  Sauli  signum  daret, 
quando  unxit  eum  regem  super 
Israel,  dixit  ei :  Ecce,  occurrent  tibi 
tres  viri  in  Zelzach  apud  sepulchrum 
Rachelis  in  confinibus  Benjamin. 


Bar-Salibi  in  loc. 

.K^vAo     T^V*»^ 

i.e.  (sec.  Loft  inn,  p.  62)  "It  is  the 
nature  of  Envy  to  blind  the  under- 
standing so  as  not  to  discern  reason." 

Bar-Salibi  in  loc. 


ic\ 


lOO\        ■>  I  BWUi 


^   rdwjaoi^   pi'.iia   T^iinn 

.  "u.jjlA      <K.a.=3     ^co.l     ^xi^K' 

which  Loftus  renders  as  follows  : 

Samuel  said  unto  Saul,  Three  men 
are  to  meet  thee  in  Tsaltsach  near 
Rachel's  sepulchre  in  the  border  of 
Benjamin  ;  Rachel  was  buried  a  Per- 
sian day's  journey  from  Ephrata 
which  is  in  Bethlehem. 

[Corr.  'a  Persian  day's  journey'  to 
'  a  parasang.'] 
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Mosinger,  p.  35. 
Persecutionem  passus  est  David  a 
Saul,  sicut  et  Filius  ejus  ab  Herode. 
Iuterfecti  sunt  sacerdotes  propter 
David,  et  infantes  propter  Dominum 
nostrum ;  ex  sacerdotibus  Abiathar 
liber  evasit,  sicut  Joannes  ex  infanti- 
bus.  In  Abiathar  ablatum  est  sacer- 
dotium  domus  Heli  et  in  Joanne 
ablata  est  prophetia  filioruni  Jacob. 


Isho'dad  (f.  21  r.). 
.oo.icvicn  ^a  r^is  Art's  vyr^ 

.  .  .  t^.ift  V  i    k-£a    ru>cuo 


i.e.  David  was  persecuted  by  Saul, 
as  also  was  the  Son  by  Herod.  The 
priests  were  slain  on  account  of  David, 
and  the  children  on  account  of  our 
Lord.  Of  the  priests  Abiathar  es- 
caped, and  of  the  children  John.... In 
Abiathar  the  priesthood  of  the  house 
of  Eli  came  to  nought;  and  in  John 
the  prophecy  of  the  sons  of  Jacob 
ceased. 


Mosinger,  p.  36. 
Matt.  ii.  23.  Et  quod  dicit :  Nazo- 
raenus  vocabitur,  quia  nimirum  virga 
Hebraice  Nazor  sonat  et  propheta 
eum  vocat  filium  Nazor  (filium  virgae) 
quoniam  revera  virgae  filius  est.  Sed 
Evangelista,  quod  in  Nazareth  nutri- 
tus  est,  huic  simile  esse  videns  dixit, 
Nazoraenus  vocabitur. 


Isho'dad  (f.  38  r.). 
^3&b\         .cn.m..Qoc\         re'v  ».T-> 


*%<\ 


V 


p^ii.^-1 


1  Cod.  adds    OVxTJ.I    ex  errore. 
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Ephrem  plays  on  the  same  string 
in  his  Hymns  to  the  Virgin  Mary 
(ed.  Lamy,  ii.  p.  539) : 

nc&oo     *ja-»i-2B    b\<\cn 


.i^o 


cnusa 


i.e.  Mary  was  the  Vine,  and  there 
sprang  from  her  the  Nazarene  branch, 
according  as  it  is  written  ;  that  he 
might  fulfil  the  mystery  of  the  pro- 
phecy, he  was  brought  up  in  Nazareth, 
that  he  might  fulfil  all  things. 


i.e.  It  was  known  and  he  set  it 
down  from  the  grace  of  the  Spirit. 
Again,  a  rod  in  Hebrew  is  called 
Nazor,  and  the  city  was  called  Naza- 
reth, a  rod  ;  the  passage  of  Isaiah, 
There  shall  sprout  a  rod  from  his  root, 
is  written  in  Hebrew  Nazor. 

Bar-Salibi  in  loc. 
i.e.  '  When  Matthew  saw  that  Christ 
came  and  dwelt  in  Nazareth  he  ex- 
pounded this  of  Esaiah,  A  Branch 
shall  sprout  out,  He  shall  be  called  a 
Nazaren  :  and  he  was  called  a  Naza- 
ren  from  Nazareth,  that  is,  r^aiOJ 
one  sprouting  out,  from  r<£iaicu 
a  sprout;  so  they  are  expounded  in 
the  Hebrew  tongue.'    (Loftus,  p.  79.) 

Cf.  Bar-Hebraeus  in  loc. 
.co^^\_»K'      .i_x.,»  k'.i      K^ia^. 


.^: 


1 00 


i.e.  And  Mar  Ephrem  says  :  That 
the  rod,  i.e.  the  branch  is  called  in 
Hebrew  Nosor;  this  is  therefore  the 
prophecy  that  '  A  rod  shall  come  out 
of  the  root  of  Jesse,'  and  it  is  hence 
that  he  is  called  Nazarene. 

The  dependence  of  the  later  commentators  on  Ephrem  is 
involved  in  their  statements  as  well  as  in  the  express  ascription 
by  Bar-Hebraeus. 

To  the  foregoing  may  be  added  the  marginal  note  quoted  by 
Zahn  (Tatian,  p.  46)  from  Cod.  Vat.  Syr.  268,  as  described  by 
Adler  in  N.  T.  Verss.  Syrr.  p.  81  : 
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.r^ioAx»     ooio^CU    Av.rc'ia^-     ya\     r^LriiaJ     -»cn     .xX.K'.i 

i.e.  [The  prophecy  that  he  shall  he  called  a  Nazarene]  is  from  an 
unknown  hook.  But  according  to  the  holy  Mar  Ephrem  it  is  the  passage 
that  there  shall  come  a  rod  out  of  the  stem  of  Jesse.  This  rod  is  in  Hebrew 
called  Nosorah. 


Mosinger,  p.  40. 

Matt.  iii.  9.  Ex  lapidibus  istis 
Deus  potest  suscitare  filios  Abra- 
haini,  i.e.  ex  adoratoribus  lapidum  et 
lignorum.  Sicut  et  dicit :  Patrem 
multarum  gentium  feci  te. 


Isho'dad  (f.  40  v.). 
)o~A         r^at^  .rdfl].'t„no 

dxaco» 


rdJ»USO-^..i 


.vvoi 


Mosinger,  p.  42. 

Dominus  nosterdextram  ejus  sump- 
sit  et  super  caput  suum  posuit. 


i.e.  Or  from  the  worshippers  of 
stones  and  stocks.  I  have  set  thee 
for  a  father  to  the  multitude  of  the 
nations. 

Isho'dad  (f.  43  r.). 
>A    Ax^i    .1^.-1       .rd.l'-iuK' 
.cni^a.i  cnx.i  A^.  cn\*n?  -noo 

i.e.  Others  say  :  that  he  laid  his 
hand  tremblingly  on  the  head  of  his 
Lord. 


It  is  not  easy  to  determine  whether  this  is  Tatian  or  Ephrem  ; 
but  I  incline  to  think  that  it  is  the  former.  As  will  be  seen,  the 
story  was  known  to  Isho'dad,  and  it  will  also  be  found  in  Bar- 
Salibi,  though  Bar-Salibi  does  not  know  from  whence  it  is  taken. 
'  From  whence,  says  he,  is  it  known  that  John  put  his  hand  on  the 
head  of  Christ,  when  no  such  thing  is  written  in  the  Gospel?' 
And  we  say  that  it  is  from  the  Old  Testament,  from  the  pas- 
sage where  the  Lord  said  to  Moses,  '  I  will  cover  thee  with  my 
hand/  and  from  this,  that  '  Moses  put  his  hands  upon  Aaron  and 
anointed  him  and  consecrated  him.' 

The  laying  on  of  hands  is  implied  also  in  the  statement  made 
a  little  lower  down  that  'per  Joannem  enim  propheticam  et 
sacerdotalem  dignitatem  accepit.' 
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The  Maronite  breviary  (ed.  1665)  shews  an  acquaintance  with 
the  statement  that  John  laid  his  hand  on  the  head  of  Christ,  as 
well  as  with  the  previously  quoted  description  of  John  as  the  one 
who  betrothed  the  Church  to  Christ.  In  the  festival  of  the 
Decollation  of  the  Baptist  we  are  told 

,-td       cn-x,»i      A  a>.      cg.i.i^a*     yisod     *b\*>&\b\r£ek 

.cn.T.K'    «Kxjj^    r^-'5a,V^..i    anv=n    cax*i    ^^ 

i.e.  And  he  betrothed  to  the  Son  of  God  the  Holy  Church,  to  Him  who 
was  willing  and  humbled  Himself:  and  he  put  his  right  hand  on  His  head 
at  His  baptism ;  the  Lord  of  the  World  bowed  His  head  beneath  the  hand  of 
John. 


(The  sentences  are  probably  due  to  Ephrem. ) 

Isho'dad  (f.  43  r.). 
.icnoo.i     v^.-.rc'    k'.vm  ?ao 


Mosinger,  p.  43. 

Quumque  ex  lumine  super  aquas 
exorto  et  ex  voce  de  caelo  delapso, 
etc. 


[Note  that  the  Syriac  Lexico- 
graphers (Payne  Smith  col.  1584) 
connect  the  name  Jordan  with  the 
shining  of  light,  so  that  they  betray 
their  knowledge  of  the  legend  by 
equating 

Cf.  Mt.  iv.  16  (f)a>s  dvereikev  avrots 
and  Nestle's  note  in  Gott.  Gelehrtc 
Anzeigen,  1894.  2.  p.  85.] 


b\>  r<lJL»  cars      "ano        .ir^WLrs 
r^-ML-»io       .»  a  V-x.      ..»onc\_5>3 

.Ktocw 

i.e.  And  straightway,  as  the  Dia- 
tessaron  testifies,  light  shone  forth, 
and  over  the  Jordan  was  spread  a 
vail  of  white  clouds,  and  there  ap- 
peared many  hosts  of  spiritual  beings 
who  were  praising  God  in  the  air ; 
and  quietly  Jordan  stood  still  from  its 
flowing,  its  waters  being  at  rest ;  and  a 
sweet  odour  was  wafted  from  thence. 
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From  the  reference  to  the  light  which  shone  at  the  Jordan,  it 
was  at  least  a  probable  hypothesis  that  the  text  of  Tatian  had 
some  traces  of  the  peculiar  amplifications  of  the  account  of  the 
Baptism  which  are  current  in  early  copies,  versions  and  fathers. 
This  hypothesis  is  now  rendered  reasonably  certain  by  the  direct 
testimony  of  Isho'dad.  It  is  not  necessary  to  suppose  that  the 
whole  of  the  extract  which  we  have  given  from  Isho'dad  is  from 
Tatian.  Probably  the  quotation  is  contained  in  the  first  clause, 
or,  at  most,  in  the  words  : 


Mosinger,  p.  40. 

Ad  puteum  Eliezer  Rebeccaru,  ad 
puteum  Jacob  Rachelem,  ad  puteum 
Moyses  Sephoram  desponsavit.  Qui 
omnes  typi  erant  Domini  nostri,  qui 
ecclesiam  in  baptismo  Jordanis  spon- 
sam  sibi  fecit.  Quemadmodum  Eliezer 
ad  fontem  stans  monstravit  Rebeccae 
dominum  ejus  Isaac,  qui  tunc  tem- 
poris  in  agrum  prodibat,  ut  ei  obviam 
veniret,  ita  et  Joannes  de  fonte 
Jordanis  fluvii  Salvatorem  nostrum 
monstravit. 


Isho'dad  (f.  250  v.). 

ctucuj    p^n^i.i   crncvAsn    ~n\ 
r^\njju3  n^'^rc'.Vi  .rmOn*rdA 

cn_.CV-«      K^.T^-.l      COlflLXSa 

.K'^.'uA 

Mar  Ephrem,  shewing  that  the 
type  possesses  great  likeness  to  the 
reality,  says :  Eliezer,  indeed,  who 
betrothed  Rebecca,  shewed  to  her 
Isaac  when  he  came  to  meet  them  in 
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the  field  ;  and  John  who  betrothed 
the  Church,  shewed  to  her  the  bride- 
groom her  spouse  who  came  to  her  at 
the  river  Jordan.  Eliezer  betrothed 
Rebecca  at  the  well  of  water ;  at  the 
well  of  water  Jacob  betrothed  Rachel : 
and  at  the  well  of  water  Moses  be- 
trothed Zippora ;  and  at  the  river  of 
water  John  betrothed  the  Church. 

Bar-Salibi  abbreviates  the  passage 
as  follows :  i.e.  (Loftus,  p.  88)  By 
water  were  made  the  Espousals  of 
Rebecca,  of  Rachel  and  Tsiphora, 
typifying  the  Water  of  Baptism  by 
which  the  Church  is  espoused. 

It  is  interesting  to  notice  that  Isho'dad,  while  confessedly 
transcribing  from  Ephrem,  corrects  Ephrem's  mistake  in  making 
Eliezer  stand  by  the  well  and  point  out  Isaac  to  Rebecca. 


Mosinger,  p.  41. 

Ecce,  hie  est  agnus  Dei,  hie  est,  qui 
venit,  tollere  peccata  mundi. 

The  Commentary  belonging  to  this 
passage  has  disappeared,  except  for 
the  words  inserted  '  hie  est  qui  venit,' 
which  are  explained  in  Isho'dad  : 
probably  Isho'dad's  comment  is  di- 
rectly from  Ephrem,  having  been  lost 
in  the  Armenian  text. 

It  may,  of  course,  be  held  that  the 
words  'hie  est  qui  venit'  are  a  part 
of  the  text  of  Tatian,  and  not  of  the 
commentary  of  Ephrem.  On  p.  43 
we  find  again,  Ecce  venit  agnus  Dei 
et  is  est  qui  tollit  peccata  mundi. 


Mosinger,  p.  52. 

Factae  sunt  nuptiae  in  Cana  Gali- 
laeorurn.  Et  cum  Dominus  eo  veni- 
ret,  dicit  ad  eum  mater  :  Vinum  non 
habent  hie.  Dicit  ei  Jesus :  Quid  est 
mihi  et  tibi,  niulier?  Non  mihi 
tempus  advenit :  id  est,  ego  non  vi 
eis  me  ingero,  sed  ipsi  animadvertant, 


Isho'dad  (f.  250  v.) 
following  the  previous  quotation  : 

.  nc'orA  r^i  cnisa  K*  K'cn  .1  %sn  r^.i 
*=ao    .crA  ooon  ^»a>jaapaa  A^. 

.iin,i»To.l 

i.e.  For  this  is  clear  that  what  he 
said  'Behold  the  Lamb  of  God'  was 
because  they  were  expecting  him  : 
and  when  he  came,  he  was  pointing 
him  out  as  with  fingers  to  them  that 
were  near. 

Isho'dad  (f.  252  v.). 

ja\       croA       Ktaco      .s  i.?»it..i 
.ia^jk.1     i~»<Ki»-    r^xK*."!    cnizn 


A    ol^   K'.ico    A^.< 
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vinurn  defecisse  et  omnes  bibere  ex- 
pectent ;  idque  dixit,  ut  donum  suum 
in  oculis  eormn  gloriosum  appareret. 


Mosinger,  p.  53. 

Et  quum  mater  hoc  ei  dixisset, 
respondit  Jesus  :  Non  mihi  tempus 
advenit :  id  est,  certe  advenit. 


*tA     ittLu.l       .  en ^SOx^, r^    .1-^. 

A\cc*     ii\n      ^-20     rdiK'i 

vyrc*    .rC*AvxJSa\   2^_a\r<lxio 
ncVrAnc*."!  cn&vscnosa  air^i 

Mar  Ephrem  the  great  says:  that 
she  had  heard  from  him  that  he  was 
about  to  work  a  miracle,  and  there- 
fore he  answered  her  when  she  per- 
suaded him  that  the  wine  had  failed, 
What  have  I  to  do  with  thee,  woman  ? 
Certainly  it  is  not  proper  for  me  to  go 
to  them  by  force,  but  let  them  all 
feel  that  the  wine  has  failed,  and  let 
them  ask  to  drink  in  order  that  the 
gift  of  God  may  be  magnified  in  their 
sight. 

Isho'dad  (f.  253  r.). 


*A 


.CO 


■  •iwl. 


S.   X. 


. w>JWT. »    a\d\r^ 


Mosinger,  p.  57. 
Noe  super  altare,  in  monte  Corduaeorum  exstructum,  sacrificium  obtulit. 

The  passage  is  certainly  from  a  Syriac  hand,  (cf.  Peshito  of 
Gen.  viii.  4),  and  can  easily  be  restored  to  its  primitive  form. 
Mosinger  refers  to  a  similar  statement  in  Ephrem's  Commentary 
on  Genesis  (Vol.  I.  p.  152).  We  may  add  Ephr.  (ed.  Lamy,  i.  711) 
Hymni  de  Crucifixione : 

1  Cod.    .Am.  -  Cod.    ^_C\Lt.r^JO. 
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Olio     .*nCV^      ^73 

.j  on  c\^.=  ca\     A\J^n\ 

....  *TXjl1.C\      .X)C1      ^SQO\      »£8.1 

From  the  mountains  of  Kardu 

She  has  gathered  flowers  ; 

From  thence  come  Noah  and  Shem,  etc. 


Mosinger,  p.  59. 

Tota  nocte  laboravimus,  quibus 
verbis  doctrina  Prophetarum  signifi- 
catur,  de  excelso  missa  in  mundum 
qui  per  mare  repraesentatus  est. 
Duae  naves  sunt  circumcisio  et 
praeputium.  Et  quod  innuerunt  sociis 
suis,  mysterium  est  septuaginta 
duorum  discipulorum,  quia  Apostoli 
piscaturae  et  messi  non  sufficiebant. 


Isho'dad  (f.  189  v.). 
(1.   rdl2\cL*)     rf\u\a&>    \irC 
ooJAACU      .ca^-.vso    vOCjjk'.i 


>AviA\ 


r^.l-i.A.flo 


.on 


ov-t?aic\       .r^&x  \   i    <\ at. A 


■  ISIT. 


»*i&\a 


■  K'.I^jjAo    rc'.v— a    ^_ajon 

The  night  signifies  the  teaching  of 
the  prophets  and  the  apostles,  which  is 
among  the  people  the  understanding 
of  which  is  darkened ;  but  the  teaching 
falls  from  on  high  into  the  world  which 
is  compared  with  the  sea.  The  two 
ships  are  the  circumcision  and  the 
uncircumcision.  The  right  hand  side 
from  ship  to  ship  (?).  And  that  they 
beckoned  to  their  companions  signifies 
the  72  disciples  ;  for  they  were  in- 
adequate for  the  fishing  and  the 
harvest. 


1  Cod. 


rf-ZmJkyA  (sic!). 
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Note  that  the  comparison  between  the  sea  and  the  world 
is  a  favourite  one  with  Ephrem.  The  passage  is  given  almost 
exactly  in  Isho'dad,  and  there  is  an  added  sentence  to  interpret 
the  '  right  side  of  the  ship '  which  seems  to  have  dropped  out  of 
the  Armenian  text,  and  is  in  its  present  form  scarcely  intelligible 
in  the  Syriac. 


Mosinger,  p.  61. 

Matt.  ix.  15.  Omne  illud  ternpus, 
quod  Dominus  noster  in  hac  terra 
transegit,  thalamo  comparat  et  se 
ipsum  sponso. 


Bar-Salibi  in  loc. 
n^i-o        on  T°>  \  \        rdl^V.jj 
A^w.i   an^CU<kjj,J^Ol\  rillft^ 

i.e.  (sec.  Loftum)  Seipsum  appellat 
sponsum,  descensum  aut  durationem 
snara  super  terram  thalamum. 


Mosinger,  p.  63. 

Matt.  v.  6.  Beatus,  qui  esurit  et 
sitit  justitiam,  sicuti  dicit :  Non  esurit 
panem,  nee  sitit  aquam,  sed  esurit  et 
sitit  ut  audiat  verbum  Domini. 

The  passage  quoted  is  Amos  viii.  11, 
of  which  the  Peshito  text  is 

r^\c\    rr?J=rux\.\    ^.t    Kl\ 
.s**iT»a\  r^rf  ndjinX  K'oo-.i 

Mosinger  wrongly  supposes  a  refer- 
ence to  Is.  xlix.  10. 

The  same  reference  to  Amos  is 
implied  on  p.  44:  Esuriit...simulque 
verbis  suis  nos  docuit  in  ejusmodi 
circumstantiis  solum  verbum  Domini 
nos  esurire  debere. 


Implied  in 

Isho'dad  (f.  208  r.) 

[on  the  prodigal  son  in  want]. 

rd.1^*,   J&   i.ix.rc'     .K'orArf.i 

.s*yiT.*giX  cdlnc*  reason  re*Aa 

:  x.ia 

By  a  defect  of  blessings,  and  a  depri- 
vation of  the  knowledge  of  God  :  '  I 
will  send  a  hunger  on  the  earth,  not 
of  bread  nor  of  water,  but  of  hearing, 
etc' 

Bar-Salibi  in  loc. 
K'&i^.tA    r2^1   ...CD   JSTi  OK1 
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rfa^s 


(sec.  Loftuui.)  Or  for  that  [hunger] 
whereby  one  coveteth  the  knowledge 
of  God  and  His  doctrine,  according  to 
that  '  He  was  hungry  not  for  bread 
but  for  the  hearing  of  the  word  of 
God.' 

Bar-Hebraeus  in  loc. 
.^03-0      rja°^i      ^tLrdl 


rCoco     r^\ 


.on 


en 


o^=a 


i.e.  Those  who  hunger  and  thirst : 
viz.  after  the  doctrine  of  life,  as  it  is 
written,  Who  hunger,  not  for  bread, 
but  for  the  hearing  of  the  word  of 
God. 


Mosinger,  p.  72. 

Nolite  judicare  :   h.e.  injusto  ;   ne 
judicemini,  h.e.  ob  injustitiam. 


Bar-Hebraeus  in  loc. 

.en       .». a la.ich      r<_A 

.^CU.a.IcVc^  ne*A.l      .£v»r<l\cu^ 

.^urcl)i^      .en 

Ye  shall  not  judge  ;  i.e.  wickedly ; 
that  ye  may  not  be  judged  ;  i.e.  right- 
eously. 


H.   D. 
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Mosinger,  p.  72. 

Matt.  vi.  23.  Si  lumen,  quod  in  te 
est,  tenebrae  sunt ;  i.e.  si  per  eleemos- 
ynas,  quae  lucidae  sunt,  peccas, 
quanto  magis  per  peccata  quae  ob- 
tenebrant.  Adulterium  et  blasphemia 
ex  una  tantum  parte  spectari  possunt, 
quia  nihil  aliud  sunt,  quam  causae 
transgressionum,  eleeniosynae  autem 
duplicem  habent  faciem,  quippe  quae, 
si  humanae  gloriae  causa  dantur,  ad 
transgressionem  perducunt,  si  autem 
manus  datoris  ad  fratrem  indigentem 
ex  charitate  se  extendunt,  etiam  cogi- 
tationes  ad  Deum,  qui  retribuit, 
pertingent  ut  Scriptura  dicit :  Ubi 
thesauri  vestri  sunt,  ibi  erunt  et 
corda  vestra. 

The  passage  is  a  difficult  one,  and 
Mosinger  has  corrected  one  of  his 
mss.  from  the  other,  without  in- 
timating what  the  text  was  which  he 
found  to  be  unintelligible.  The  Syriac 
is  fairly  clear ;  two  words  seem  to  be 
repeated  by  accident,  which  we  have 
bracketed,  and  it  is  possible  that 
some  connecting  words  may  have 
dropped. 


Isho'dad  (f.  56  r.). 
.1«       .  nc'ikxi-o  .1  V^J        .CO        .-»<T> 

K'io^  .-»cn  (1.  K'&uiNTM-tt) 
K'Avo.it 


cn<kjji»i<^  rc^x2v<K=n  r^rnlft) 
<^oA  [r<lr)cvca».i  cnrur^]  ^.i 
.K^&os&vsa  Kl^ai^  r^orApf 
^OA^caxaoi  i^K'.i  ^m  K'.ieo 
.rel^ix..io    Art'    K'ocoA    pn<^ 

i.e.  Mar  Ephrem.  If  thy  light 
which  is  in  thee,  etc.  If  namely 
thou  sinnest  by  thy  alms  which  is 
illuminating,  i.e.  justifying,  how 
much  more  by  the  sin  which  is 
darkening.  For  adultery  and  blas- 
phemy have  only  one  side,  that 
they  are  sinful ;  but  alms  has  two 
sides.  If  it  is  given  in  human  vain- 
glory, it  makes  the  man  to  sin  :  but 
if  the  hand  of  the  giver  is  stretched 
out  to  the  needy,  his  thought  is 
extended  towards  God  the  recom- 
penser ;  this  is  what  is  meant  by 
'  Where  thy  treasure  is  there  also,  etc.' 
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Mosinger,  p.  74. 

Matt.  viii.  20.... Quia  ille  vidit  nior- 
tuos  surgentes  et  mutos  loquentes, 
secum  cogitavit,  ei  cui  talia  opera 
sunt,  multum  etiaru  esse  argenti, 
ideoque  dixit :  Veniam  et  sequar  te. 
Propterea  responsum  accepit :  Vul- 
pibus  sunt  habitacula,  ei  autern  nee 
id  est,  quod  habent  vulpes,  scilicet 
habitaculuni. 


Mosinger,  p.  91 

Nolite  ait  possidere  aurum  ne  in 
vobis  Judas  inveniatur  et  id  quod 
Achar  vita  privavit  et  Giezi  lepra 
obtexit. 


Imitated  by  Isho'dad  (f.  58  v.). 


.rc'.ioea-* 


■  r^^Qrifr 


^^VSW    ^n    r^\\^dx.    AnT,:i 

K'oift.i    M      f- ^       V»o\,~» 

K'&O-oi  Oft  tan       i^ku'Uo 

kCYl_A.l  _»CYl_r3  jOIjP^ 

»orA  Jiii^  k'cVv^iv»  k£u£cv:i 


i  cV»  cVv.Qa^o     ._j  crura  .1 


i.e.  He  was  sick  with  the  love  of 
money,  like  Judas  :  for  he  supposed 
that  the  person  who  receives  from 
our  Lord  power  to  work  miracles, 
will  also  gather  from  thence  plenty 
of  money.... In  destitution  I  surpass 
the  beasts  and  the  birds ;  for  they 
have  certain  places  in  which  they 
can  hide ;  but  I  have  not  even  a 
certain  dwelling  place. 

Abbrev.  by  Bar-Salibi. 

.  K'ncAcn.o    -.v-JA^a 

i.e.  (Loftus)  alio  modo  sic :  nee 
possidebitis  aunim,  ne  similes  essent 
Acano,  Gehezi  et  Judae. 


4      2 
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Mosinger,  p.  91. 

Matt.  x.  10.  Et  quod  dixit:  Virgam, 
in  signum  nimirum  regiminis  et 
humilitatis.  Nan  baculum  quia  non 
ad  gregem  furienteru  pascendum  exi- 
erunt,  sicut  quondam  Moyses. 


Mosinger,  p.  97. 
Matt.  x.  29.  Duo  passeres  asse 
veneunt ;  duo,  non  unus.  Ostendere 
voluit  vilitatem  passeris.  Quae  enirn 
majoris  pretii  sunt,  singula  veneunt, 
quae  vero  vilia,  multa  simul  quasi 
olera  venundantur. 


Mosinger,  p.  97. 
Matt.  x.  34.  Nolite  putare,  quod  ve- 
ni  rnittere  pacem  in  terra.  Ubi  ergo  est 
illud,  quod  omnibus  dicitur,  Christus 
venit,  ut  pacificaret  id  quod  in  caelo, 
et  id  quod  in  terra  est.  Certo  Domi- 
nus  pacem  praedicavit,  ut  et  Apos- 
tolus dicit ;    Fecit  nobis  pacem  :   et 


Bar-Salibi  in  loc. 

K&  K'O  1<b\  C\ \y     ,      X Z &  .1 

i.e.  And  no  scrip,  a  sign  of  simplicity 
and  mark  of  humility ;  and  no  club, 
for  they  were  not  going  forth  like 
Moses,  to  feed  flocks. 

Isho'dad  (f.  198  v.). 
t-»i^<-    Juzn±i^    rdocA    ^b\c\ 
"i-*^  ^ilii^     .(1.    K'ojjfia) 

i.e.  Matthew  said  that  two  sparrows 
are  sold  for  a  farthing,  where  Luke 
has,  five  sparrows  are  sold  for  two 
farthings.  He  shews  the  cheapness 
of  sparrows,  for  those  things  that 
are  superior  in  value  are  sold  one  by 
one,  but  those  of  less  value  similarly 
are  sold  like  vegetables. 

Imitated  by  Bar-Hebraeus  in  loc. 

r£jL-=a.i     j-.v^k'     >  *  it, ik* 

AAini.i      .^orA    rc'.ica    reimi 
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alio  loco,  Qui  eum  receperunt,  pax 
super  eos.  Verum  alia  ex  parte  non 
misit  pacem,  propterea  quod  fideles 
ab  infidelibus  per  eum  separati  sunt. 
Veni  separare  hominem  a  patre,  etc. 
Separantur,  ait,  iuente,  quia  in  fide 
nunquam  recte  cogitant,  quum  unus 
sic  Deum  colit,  alius  vero  aliter. 


.  .  .  ^ CiaA   r^Llr^  .acnu    txLk.i 

i.e.  Some  say,  How  does  this  agree 
with  the  passage,  He  shall  speak 
peace  with  the  Gentiles  ;  or  with  this, 
He  is  the  Lord  of  peace  ;  or  this,  He 
is  our  peace  ;  or  this,  My  peace  I 
give  unto  you  ? 

Isho'dad,  f.  66  r. 
r?b\  rC'.i      on  ,\   2k  .1 


.CO 


en 


rt-sn      f-t  t  la       (1.     nt&nc*) 


.  .  .  >  \  »  t,      *o.A       cu»ocno 

rclixl.  CfA   ^ilamSaa    rA.»f<lAa 
CV^^e^re'.l  Aa-  hJ'Ap*'    .K'oco 

K'oo.-tjk'.i  .  .  .  r£-\-'&i.'»cn-za 

y  ^      ^_ai_*»cK_j     kLaJLsq 

.  ^__aooj»  car»  r<*.i    K" ftlXu  .1 

i.e.  This  passage  '  I  am  not  come 
to  send  peace  on  the  earth  but  a 
sword,'  how  does  it  agree  with  the 
words,  He  came  to  reconcile  all  that 
is  in  heaven  and  that  is  in  earth... 
and  'he  is  our  peace '...and  'to  those 
that  receive  him,  there  is  peace.'  But 
that  believers  were   separated  from 
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Mosinger,  p.  99. 

Matt.  xi.  3.  Tu  es  qui  venturus  es, 
an  alium  exspectamus.  Nequaquain 
dubitavit  de  eo.  Qui  eniru  in  deserto 
viam  paravit,  nee  cunctatus  est  in 
ventre  exultare,  qui  in  baptismo 
nullam  sibi  gloriam  attribuit,  quia 
dicebat;  Me  oportet  a  te  baptizari; 
et,  Ecce  agnus  Dei,  hie  est,  qui  tollit 
peccata  mundi  etc....Misit  eos  ad 
Christum  in  hunc  finem  ut  miracula 
conspicati  in  tide  ejus  confirmarentur. 

Traces  of  the  influence  of  the  pas- 
sage may  also  be  found  in  Isho'dad. 


unbelievers... that  the  fathers  should 
be  divided  against  the  children,  be- 
cause they  did  not  believe  in  Christ ; 
and  children  shall  contend  with  their 
parents,  because  they  have  left  the 
worship  of  their  fathers. 

The    passage    is    imitated    by   Bar- 
Hcbraeus  in  loc. 

k'cog  .  .  .  »  I  »CU  oco  ooA 
kVJa  -n*n  .icnoo  ftiiaiSO 
k'ooAk'.t     envsarc'    CU.OCTD1 

rcLA.i      ^cno.T^-^rA^     iia.iA.1 

i.e.  It  was  not  that  John  did  not 
know  him... whereas  he  held  already 
testified  before  the  multitudes  that 
he  is  the  Lamb  of  God... to  confirm 
his  disciples  who  did  not  believe,  he 
sent  them  to  him. 


Mosinger,  p.  101. 

Matt.  xi.  7.  Quid  existis  vidcre  in 
deserto?  arundinem  vento  agitatam? 
i.e.  num  Joannes  timebat  persecuto- 
res  et  ab  omni  vento  flectebatur,  ut 
aliquando  diceret,  '  Ecce  agnus  Dei ' 
et  postea  nuncium  ad  eum  mitteret, 
'  Tu  es  qui  venturus  es,  an  alium 
exspectamus  ? ' 


Isho'dad  (f.  67  v.). 

j^\b\b>tt     r<o»oi      f-^mi 
rtLuoi   Jsnx   r^.iin   ^tosa.Ts.i 


cn-ra 


..io    coA    K'i.o 
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oAur*' 


Mosinger,  p.  111. 

Matt,  xii.  32.  Et  quod  dicit :  Ne- 
que  hie  neque  illic  dimittetur  ei, 
quia  Dominus  peccata  multorum  con- 
donat  et  baptismus  ejus  poenam  ere- 
dentibus  gratis  dimittit. 


Mosinger,  p.  112. 

Aut  de  illo  tempore  quo  in  terra 
ambulavit,  id  dixit,  non  autem  de 
futuro.  Viderunt  eum  carne  indutum 
et  multi  hac  de  causa  de  divinitate 
ejus  dubitarunt,  sed  de  Spiritu  prae- 
judicatae  opiniones  non  erant 


In  his  autem  diebus  ex  inscientia 
blasphemant.  Omnes  ergo  nati  pos- 
sunt  ad  poenitentiam  pervenire,  quare 
ei  qui  non  potest  poenitentiam  agere, 
melius  erat,  si  natus  non  fuisset. 
Omnibus  per  poenitentiam  est  re- 
missio,  sive  scientes  sive  inscientes 
peccaverunt. 


.erA      .mAi. 


i.e.  In  the  passage  What  went 
ye  out  into  the  wilderness  to  see  1 
A  reed  shaken  by  the  wind... A  man 
who  in  the  likeness  of  a  reed  shaken 
and  bent  to  every  side,  and  easily 
changed  in  his  opinion  by  those  who 
meet  him;  so  that  at  one  time  he 
calls  him  'the  Lamb,  etc.'  and  at 
another  sends  to  him  to  know  'Art 
thou  he  that  should  come?' 


rdA 


Isho'dad,  f.  198  v. 

..1   -li».        ndJcn    r^JraLvn 

CTin-tT.   rtfbu MSZn^Tis  AKta 

Mar  Ephrem.  Neither  in  this 
world;  because  our  Lord  freely  re- 
mitted many  sins,  and  also  in  baptism 
he  remits  it  freely. 

Isho'dad,  f.  198  v. 
K^Asa  r^.ico.i  ^.ru.l  JJlto 
cvla  Axisor^K'oco  relxa\  A^. 

I-O^  ~»<DOr<VAi  .^O.j  As*. 
..QtX^s'g»  K'-i.^.l  rfr^^flo 
.-.encviiw  .^a^r^  r^rdki^floo 
nc'acn  AvA  ^.i  r^lwoi  A^. 
.)o.tM    j*a  .flff.m  \     ^_ocaA 


56 


EXTRACTS    FROM   THE   COMMENTARY    OF 


Mosinger,  p.  113. 

Ne  putaveritis  Deuui  non  diniittere 
si  poenitentiam  agunt,  tali  enim  blas- 
phemia  Satanas  eos  ad  poenitentiam 
redire  non  permittit. 


Mosinger,  p.  116. 

Luke  x.  18.  Videbam  ego  Satanam, 
quod  decvdit  quasi  fulmen  de  coelo, 
non  ac  si  in  coelo  fuisset 

Non  cecidit  de  coelis,  quia  et  fulnien, 
quod  a  nube  gignitur,  de  coelo  cadere 
non  potest.  Cur  ergo  dixit :  De  coelis 
cecidit  veluti  fulmen  ?  Quia  subito 
ictu  oculi   Satanas  victoriosae  cruci 

subjectus  est 

Sicut  fulmen  e  loco  suo  egressum 
nunquam   revertitur,  ita  et  Satanas 

1  Cod. 


,  rC'ocn     rc'ikiw.'V» 

i.e.  And  we  must  know  that  this 
word  is  spoken  concerning  that  time, 
and  not  of  our  day.  For  many  saw 
him  clad  in  a  body,  and  many  doubted 
concerning  him;  but  concerning  the 
Spirit  they  had  no  means  of  supposing 
anything.  But  the  blasphemers  of 
our  own  day  do  not  blaspheme  with- 
out knowledge,  etc.  Repentance  is 
possible  to  every  one  that  is  born, 
and  for  every  sin,  whether  in  know- 
ledge or  in  ignorance. 

Isho'dad  (f.  199  r.). 

.nit     n^A     cicn.i      (-»1     cu 

r^lrc*     .^a*i\    ^__ r<  ^_oerA 

■  nai.    r<A    r^lft^  r^icnra.i 

.»^_CX=3oAvii    rt'Ayt»    ^oerA 

i.e.  Not  that  he  does  not  remit 
sin  to  them  if  they  repent.  But  in 
this  blasphemy  Satan  does  not  suffer 
them  to  repent. 

Isho'dad  (f.  196  v.). 

..\°ki    r^irat,    ^n  oA 

r^\\cr>      Aaj      rd&oi 


Xuao 

OXXAJOA 


vyf<*0 


ynA^i 
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cecidit  et  in  suum  principatum  nun- 
quam  restituetur. 


-V 


p^l  \,nr>o 


.cna. 


.v^cn 


i.e.  Mar  Ephrera.  I  saw  Satan 
that  he  fell  like  lightning ;  he  did  not 
fall  from  heaven  :  for  as  the  lightning 
suddenly  and  in  the  twinkling  of  the 
eye  Satan  fell  under  the  victory  of 
the  Cross.  And  as  lightning  goes 
forth  and  does  not  return  to  its  place 
so  also  Satan  fell  from  his  power  and 
does  not  rise  again. 


Mosinger,  p.  121. 

Luke  xi.  24.  Porro  dici  potest,  dia- 
bolum  Israelem  ad  instar  illius  honii- 
nis  possedisse  et  possidere.  Quando 
in  Aegypto  habitabant  et  potestati 
Pharaonis  subditi  erant,  ille  immun- 
dus  apud  eos  erat.  Et  quum  Deus 
eis  salvatorem  misisset,  qui  eos  edu- 
ceret,  ille  immundus  aufugit  et  sanati 
sunt.  Misit  verbum  suum  et  sanavit 
et  liberavit  eos  a  perditione. 


Isho'dad,  f.  198  r. 

£\ocoi    r<b\x  »■=»    pal    KU>cvi 

■  Cff.nvCQta  ^ii^saa  r«^3lik=) 

"I.TJCl      ..t*o.i 
(1.  r^swo)  ^sao  .^ojrc'  ^.ooK'o 


For  Mar  Ephrern  says :  that  the 
evil  spirit  which  was  in  the  people  in 
Egypt  in  their  subjection,  fled  away 
from  them  at  the  hand  of  Moses  their 
Saviour.  As  also  David  said,  He 
sent  his  word  and  healed  them.  And 
when  it  had  gone  about,  it  returned 
again  taking  seven  other  spirits  worse 
than  itself. 
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Mosinger,  p.  121. 
Luke  xi.  24.     Ille  igitur  immundus 
ex  eis  cvpulsus  transivit  per  loca  arida 
i.e.  per  gentes,  ut  inveniret  requiem. 


Mosinger,  p.  122. 
Luke  xi.  24.     Quaesivit  et  invenit 
sibi  requiem  in  populo  Israel. 

Mosinger,  p.  122. 
Luke  xi.  26.  Porro  isti  septem, 
qui  in  eo  habitaverunt,  illi  sunt,  de 
quibus  Jeremias  dixit :  Concepit  et 
peperit  septem.  Inflatus  est  venter 
ejus;  peperit  unurn  vitulum  in  de- 
serto,  duos  vitulos  Jeroboami  et  simu- 
lacrum quatuor  facierum  Manassis. 


Mosinger,  p.  129. 
Luke  iv.  24.  Xon  est  propheta  ac- 
ceptus  in  patria.  Non  recepit  Ana- 
thot  Jeremiam,  non  Thesbi  Eliam, 
non  Abernahul  Elisaeum,  non  Rama 
Samuelem,  nee  populus  receipt  Moy- 
sen,  nee  Israel  Dominum. 


Bar-Hebraeus  in  loc. 
r<zttn^=>    en  .K&ai^r<L=3 

In  places,  i.e.  amongst  the  heathen 
peoples. 

Bar-Hebraeus  in  loc. 

With  the  unbelieving  Jews. 
Isho'dad  (f.  198  v.). 
«^cvoaA^-     vaK'.i      ,-Aco 
(1.  cKW.i)  ^^rC.T       .reisairC 

Those  seven,  namely,  of  which 
Jeremiah  spoke:  She  conceived  and 
brought  forth  seven  :  for  she  brought 
forth  the  calves,  one  in  the  desert 
and  the  two  of  Jeroboam,  and  the 
image  of  four  faces  of  Manasseh. 

Isho'dad  (f.  188  v.). 
r<Lx.c\JSa     rdA.i     r^LJV-^r*' 

reflux.  O.-1-i      ^JSa     A-i-n&K' 

n  Si  .1     rcflxoeVxpC*    CU 

A^rc'osaz.    retAo 

■\Ti\^  redo  Kflvaai  ui=i  ^2» 

re!Ao        .ne*Acu»SO    aJLs    r"=n 

.cKore^rc'    Vir»    ^so    relA^wire* 

i.e.  As  Moses  was  not  accepted 
by  the  Congregation,  with  10,000 
miracles  that  he  did  amongst  them; 
nor  Samuel  by  the  men  of  Rama,  nor 
Elisha  by  the  men  of  Mehola,  nor 
Jeremiah  by  the  men  of  Anaoth. 


»1     >3-^- 
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Mosinger,  p.  134. 

John  vi.  12.  Colligite  fragmenta 
comae,  ne  quid  ex  eis  pereat,  et  ne 
credant,  ad  speciem  tantum  euru  hoc 
fecisse.  Cum  enim  fragmenta  unnm 
alterumve  diem  conservaverint,  eis 
persuasum  erit,  Dominum  hoc  vere 
fecisse. 


Mosinger,  p.  140. 

John  iv.  5.  Dominus  noster  quasi 
venator  ad  puteum  venit. 

The  figure  is  a  favourite  one  with 
Ephrem :  cf.  Serm.  Be  Bom.  nostro 
(ed.  Lamy,  i.  p.  178). 


IO-J 


.1    «kjjj.i   r^ocn  K'x», 


i.e.  lie  became  a  hunter  that  he 
might  descend  and  catch  living  men 
who  had  perished.  Cf.  also  ed.  Rom. 
iii.  396. 

Mosinger,  p.  141. 

John  iv.  Ab  initio  itaque  colloquii 
personam  suam  ei  non  manifestam 
fecit,  sed  primo  Judaeum,  tunc  pro- 
phetam  et  postremo  Christum  se  ei 
revelavit.  Per  gradus  ex  ordine  usque 
ad  ultimum  gradum  earn  deduxit. 
Primo  enim  vidit  ut  hominem  sitien- 
tem,  dein  ut  Judaeum,  postea,  ut 
prophetam,  denique  ut  Deum.  Ho- 
mini  sitienti  persuadere  voluit,  a 
Judaeo  abhorruit,  doctorem  interro- 
gavit,  a  propheta  correpta  est,  et 
Christum  adoravit. 


Isho'dad  (f.  80  r.). 

n£±acu   r^iAit.  n^jA\sa    x± 

i.e.  In  order  that  it  might  not  be 
supposed  that  he  had  made  use  of 
magical  phantasy ;  but  that,  when 
the  remainder  had  been  kept  for  a 
day  or  two,  they  might  believe  that 
he  had  done  it  truly. 

Isho'dad  (f.  258  v.). 

n£sajjA  r=vsa\  oAik'  .i^o 


io-j: 


i.e.  While  they  went  away  to  buy 
bread,  because  he  wished  to  go  a 
hunting  by  the  well. 


Isho'dad  (f.  259  v.). 
^.HM.      *i»X»     ■*»*n     ^i±b 
TaXDcA      . r<b\* \jsnx A    on  t<M 
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Mosinger,  p.  141. 

John  iv.  42.  Quum  haec  miracula 
vidissent  et  mirabilem  et  stupendam 
revelationem  mulieri  Samaritanae 
factam  audiissent,  occasionem  irri- 
sionis  Judaeis  praeripuerunt,  qui 
dicturi  erant,  in  professione  mulieris 
adulterae  fidein  eonim  esse  fundatam. 
Propterea  mulieri  dixerunt :  Non 
postmodum  propter  verba  tua  credimus 
in  eum,  sed  quia  audivimus  nos  doc- 
triixam  ejus  et  vidimus  opera  ejus, 
quia  Deus  est,  et  cognovimus,  eutn  pro- 
fecto  esse  Christum  verum.  Etenim 
super  scientia  nostra  fundamenta 
fidei   nostri   poni   oportuit. 


rd»cnrA^  vyK'^oo  Ai^r^lr*' 
vy»K*0        .&...\.^     K^.iocnu 


Little  by  little  he  revealed  himself 
to  the  Samaritan  woman ;  first  by  his 
thirst,  and  then  as  a  Jew,  and  then 
as  the  Christ;  from  degree  to  degree 
he  led  her  and  set  her  on  the  highest 
degree.  She  saw  him  first  as  a  thirsty 
man,  then  as  a  Jew,  then  as  a  pro- 
phet, and  then  as  God.  And  also  it 
is  she  who  would  have  persuaded  him 
as  a  thirsty  man,  who  would  have 
shrunk2  as  from  a  Jew,  and  she  asked 
questions  as  from  a  doctor,  and  was 
reproved  as  by  the  prophet,  and  wor- 
shipped him  as  God. 

Isho'dad,  f.  259  v. 

^iuK'  -»cn  ,_=*>  ^xaioii 
KLA.i  r^b\  V  ^.  \  cnco.  Pa  & 
rc'.ifiou  ^^ooraXo  oral  r^oco^ 
eolA^  A^..i  r^.iocrx»  [^]3 
r^Ltai    i    op     K&i-*-^2i     >_1 

.-.cnA      oiiWr^     fV.ICO      Av  Q 

j.ixT^i^cosn  *x^&vl=a  AA^3  oAi 


-i_^ 


jsojc    t_».-\^  ,\.%> 


1  Cod.  ^Ardx.^ 


Lit, 


shewn  her  teeth.  3  Cod.  om. 
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... ^cisi^crA    rtfkfloK'AvaL 

i.e.  And  they  saw  the  marvels  and 
revelations  which  were  too  great  for 
the  woman,  and  they  cut  off  the 
occasion  that  there  might  not  be  a 
reproach  upon  Him  and  them  from  the 
Jews  that  you  have  set  the  foundations 
of  your  faith  on  the  revelation  of  an 
adulteress.  And  on  this  account  they 
said  to  her,  Not  for  thy  word  do  we 
believe  in  him,  for  we  have  heard  his 
teaching  and  we  know  and  see  his 
might,  that  he  is  the  true  Christ. 
And  moreover  it  is  right  that  our 
knowledge  be  the  foundation  of  our 
faith. 


Mbsinger,  p.  147. 

Si  enim  res  creatae,  angeli  et 
luminaria  et  ros  et  pluvia  et  fontes 
et  flumina  die  sabbati  non  cohibentur ; 
si  die  sabbati  nee  angeli  reruoventur 
a  suo  servitio  et  famulatu,  nee  coeli 
a  mittendis  roribus  et  pluviis,  nee 
luminaria  a  cursu,  nee  terra  a  pro- 
ferendo  fructu,  nee  homo  a  respira- 
tione  et  generatioue,  inimo  potius  die 
sabbati  homines  Erenerantur. 


Imitated  by  Isho'dad,  f.  263  r. 

.r^uoi.l  rdnx.^3  .r^TTnT.a 
rc&.ta^a  .K&oicnJ.t  rei.ti 
.K'i^a.l  k£u*23  .rdsosa*.! 
K\"l\cc?3       K'.t  nslx-.i        T*n2£a 

.on  U*lrt     <«a,.»hc' 

i.e.  For  I  leave  on  one  side  the 
circuit  of  the  sun,  the  blast  of  the 
winds,  the  course  of  the  luminaries, 
the  bridling  of  the  seas,  the  descent  of 
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the  rain,  the  casting  out  of  devils, 
the  birth  and  bringing  up  of  men 
and  of  all  living  things,  and  provi- 
dence towards  everything,  those 
things  which  are  perfected  by  the 
hand  of  angels  according  to  his  will. 


Mosinger,  p.  156. 

Matt.  xvii.  3.  Sive  mortui  sunt  ut 
Moyses,  resurgent,  sive  vivunt,  ut 
Elias,  ad  eum  volabunt. 


Isho'dad,  f.  87  r. 


rfbil 


-L^n 


r*  r 


.1    r<LjL.a»3 


Moses  from  the  dead,  and   Elias 
from  the  living. 


Bar-Hebraeus  in  loc. 

And  there  appeared  to  them  Moses 
(i.e.  from  the  dead)  and  Elias  (i.e. 
from  the  living). 


The  Maronite  Breviary  (ed.  1665) 
repeatedly  plays  on  the  same  string : 
e.g.  (Feast  of  Transfiguration). 

.  r^Lxx»    dvxa    Jsn 

r^-ioj    ox  i  *n    fjsa    K*  %  \r<l\cv 

•run 

etc.         etc. 
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Mosinger,  p.  156. 

Matt.  xvii.  4.  Si  vis,  Domine,  faei- 
amus  hie  tria  tabernacula.  Quod 
dixit,  quia  ilium  montem  a  vexatioui- 
bus  Scribarum  vacuum  et  quiet um 
vidit  et  hoc  ei  placuit. 

Mosinger,  p.  156. 

Luke  ix.  33.  Nesciebat  quod  diceret, 
quia  Dominus  crucem  erat  ascensurus, 
vel  quia  tabernacula  non  hie  eis 
concessa  erant,  sed  in  mundo  ven- 
ture Facite,  ait,  vobis  amicos,  qui 
vos  recipiant  in  tabernacula  ae tenia. 


Mosinger,  p.  163. 

Luke  xv.  7.  Cur  autem  gaudium 
est  de  peccatoribus,  qui  poenitentiam 
agunt,  magis  quam  de  justis,  qui  non 
peccarunt.  Quia  gaudium  esse  solet 
post  tristitiam.  Quoniam  ergo  tris- 
titia  est  eis  qui  peccarunt,  gaudium 
fiat,  quando  agunt  poenitentiam. 


Bar-Hebraeus  in  loc. 
r*Lsoi      f-zn      K'ora  ^io 

.rel».icu.i 

i.e.  And  we  shall  escape  from  the 
tumult  of  the  Jews. 

Isho'dad,  f.  193  r. 

. . .  .  Ao.tua     ^^i-2n     jcjjlI.i 
k'gcd     ^..v»     f<lA.i       ,jc\i^ 

-.cars    K'icocu    )PJAJ3    i^\rt 

i.e.  He  did  not  know  that  our  Lord 
was  about  to  suffer  and  be  crucified. 
...Again  he  did  not  know  that  the 
tabernacles  are  not  there,  but  in  the 
world  of  light ;  and  the  passage  re- 
ferring to  the  tabernacles  that  Peter 
persuaded  him  to  make,  is  'there 
they  shall  receive  you  indeed  in  their 
tabernacles  for  ever.' 

Isho'dad,  f.  205  v. 
^. qaaAa       r£  i  s.  n^v-sao 

^"i^JKto  cO^u  rdX.t  r<ljx..i\ 
i& — =>.!  rf&G.I — ».1  K*.! — m 
cui^  *j<o  Kiocn  K^cu-Uk. 


1  Repeated  ex  errore. 


Cod.  CUVklK'o  {sic). 
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rdJLOD 


Luke  xv.  11 — 29.  Note  that  the 
Armenian  commentary  shews  only 
three  lines  on  the  Prodigal  Son, 
ending  with  a  significant,  etc.  Some 
of  the  missing  matter  is  probably  in 
the  long  comment  of  Isho'dad  on  the 
parable,  but  we  have  no  means  of 
identifying  it. 

Mosinger,  p.  165. 

Luke  xiii.  1.  Et  factum  est,  ut 
venientes  ei  narrarent  de  Galilaeis, 
quorum  sanguinem  Pilatus  miscuit 
cum  sacrificiis  eorum,  scilicet  in  fes- 
tivitate  regni  Herodis,  quo  tempore 
gladio  amputavit  caput  Johannis. 
Nimirum  quia  Joannes  injuste  et 
contra  legem  occisus  est,  Pilatus 
exercitum  collegit  et  mittens  perdidit 
omnes,  qui  simul  aderant  in  illo 
convivio.  Et  quia  Herodes  aliud 
facere  nequibat,  propter  ignominiam 
ipsi  illatam  occidit  omnes  praefectos 
exercitus  Pilati,  eique  iratus  est 
usque  ad  diem  judicii  Domini,  qui 
causa  erat  reconciliationis  eorum. 
Pilatus  miscuit  sanguinem  eorum 
cum  sacrificiis  eorum,  quia  illi  arce- 
bantur  a  potestate  Romanorum,  ne 
holocausta  et  sacrificia  possent  offerre. 
Novit  Pilatus,  eos  legem  transgressos 
esse,  et  holocausta  et  sacrificia  obtu- 
lisse,  quare  in  illo  loco  eo  tempore 
eos  occidit. 


.ft  \  t*      VA 


OcnUCVSirj 


And  the  enquiry  is  made  Why  is 
their  joy  over  sinners  that  repent 
more  than  over  the  righteous  that 
have  not  sinned  ?  And  we  say  that  it 
is  joy  that  is  after  pain,  and  if  they 
were  pained  when  they  sinned,  now 
they  rejoice  over  their  turning. 

Isho'dad  (f.  80  r.). 

r^ii^t    ^_gcq1a\    \\n  1J|X. 
Gco      ^o        .oocd      ^Q^.t 

cox*»     -T30.XT30        ,r<bu±.~m.-t 
oocn      .Aa.i    rciuxso    ocn.i 

i.e.  But  Pilate  heard  of  the  wicked- 
ness done  to  John,  and  sent  and 
killed  all  the  guests  that  were  there  ; 
and  from  that  day  there  was  enmity 
between  them.  And  in  the  day  of 
the  suffering  of  him,  the  reconciler 
of  all,  Pilate  and  Herod  became 
friends  with  one  another. 

Isho'dad  (f.  201  v.). 
oi^JOrC*  ^iXJr^  O^K'.I    -CO 
^_OJCD        .rcf'AA^   A^    crA 
^_ocnsa.n      .\y\>»     cooAyU^.i 

rf\\\c\z-  ^  oocn  ^xl^.l  i*^ 
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04J0.10  r^.TflO^  As*.  2QJ-1S  .1 
^CVJf*'  oaiu  .rc'.insixA 
rO^a   G030    K'cVlAOJIS    cn=J 

It  says :  There  came  men  who  told 
him  of  the  Galileans  whose  blood 
Pilate  had  mingled  with  their  sacri- 
fices. For  because  they  were  re- 
strained by  the  authority  of  the 
Eomans  from  sacrificing,  when  Pilate 
found  that  they  had  transgressed  the 
command  and  sacrificed  to  devils,  they 
put  them  to  the  sword  in  the  very 
place  and  at  the  very  time  that  they 
had  sacrificed,  and  thus  they  mingled 
with  the  sacrifices  the  blood  of  the 
sacrificers. 

Isho'dad  (f.  228  r.). 
,TA     OD.ioicn.i      cn.iL»     b\x=>* 

oogA^Lj^  i.ix.  .ooasaira  rdAn 
»^X»f<lA  A\^no  rd53c\cm 
r<L^-£a-flQ_=>  a._»o<k_r.c<'."T 
bttr<i£k  .^cuk'  '  m*\t  re*  .V3 
^sn  i  t\  \  a^  ^  i  m  o.ysa.i 
^^cujo.1.1  rc'A.i  r£»^aaoni 
even    .sn    k'.i.tjj   Av.   ov^io 

1  Cod.    du^X-rC*  2  Cod.    T3LX..1 

H.  D.  5 
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Mosinger,  p.  166. 

Voluerunt  enim  comperire,  utrum 
strages  eonim  propter  ipsorum  sacri- 
ficia  ei  placeret,  sicque  contra  legem 
et  cum  gentilibus  esset,  an  sacrificium 
defenderet,  quo  casu  eum  apud  Pila- 
tuxn  accusaturi  erant,  quod  imperio 
Romanorum  adversaretur. 


1^A^..i     on  T.»>    poCUr» 


Mar  Ephrem.  At  the  birthday 
feast  of  Herod,  when  the  head  of 
S.  John  was  cut  oft'  unlawfully,  Pilate 
sent  Romans  and  killed  those  who 
had  taken  part  in  the  banquet,  for 
he  found  out  that  they  were  sacri- 
ficing, though  forbidden  to  sacrifice 
by  the  Romans.  And  they  were 
enraged  with  one  another  from  that 
day ;  but  they  were  reconciled  on  the 
day  of  the  suffering  of  him  who  is 
the  cause  of  the  peace  of  all  created 
things. 

Isho'dad  (f.  201  v.). 

W-»rC'     OWif.l      f_»!     f.xAoD 

.oi.i&v-x.K'    cp&flu»  fla-3  jaaAa 

»^:i     .i^3K'  r^_12>3  ^O^Ul 


-.cno^io  ^cuswr^J  .jacrA^o 

An.oaA.i       .  op  a.XgV.j-a     -nan 

Those  who  came  were  sent  for  the 
purpose  of  tempting  him,  that  they 
might  know  what  he  would  say.  And 
if  he  should  say  that  they  were 
righteously  killed,  he  would  be  found 
to  be  an  adversary  of  the  law ;  but 
if  he  speak  evilly  of  their  murder, 
they  would  accuse  him  before  Pilate 
as  being  adverse  to  the  kingdom  of 
the  Romans. 

»  Cod.  £vL*.. 
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Mosinger,  p.  166. 

Luke  xiii.  6.  Alia  parabola :  Homo 
quidam  plantaverat  in  vinea  suaficum 
et  dicit  ad  coloavm.  Colonus  hie  erat 
lex,  ad  legem  enini  respexit.  Hi  tres 
anni  sunt,  quod  renio  quaerere  fructus 
ex  hacficu,  quod  propter  tres  captivi- 
tates  dixit,  quibus  Israelitae  captivi 
ducti  et  castigati,  non  auteni  emen- 
dati  sunt. 


Isho'dad  (f.  202  r.). 
Jo — A       rc'.TCB 
re*    \    ->\      A_^-       ■  K'cfrrc'    \    °> 


C\CQ_=1 


t    I    3.T, 


Others  say,  that  in  this  parable  he 
spake  of  the  time  of  repentance.  The 
fig-tree  is  the  people ;  the  gardener, 
the  law  ;  [the  three  years]  the  three 
captivities  in  which  they  were  led 
captive  that  they  might  be  reformed, 
but  they  were  not  reformed. 


Mosinger,  p.  166. 

Luke  xiii.  8.  Dimitte  earn  et  hoc 
anno.  Annuit  Dominus  se  fore  long- 
animem  erga  eos,  quod  est  tempus 
septuaginta  hebdomadum. 


Isho'dad  (f.  202  r.). 
K'.icn   A(^  aun cnt.i  ^cn 
>tsnr.i  r^-is\       .en      .rtfivix. 

The  words  '  Let  it  alone  this  year 
also'  intimate  the  time  of  seventy 
weeks. 


Mosinger,  p.  167. 

John  vii.  3.  Quoniam  eum  tradere 
voluerunt,  propterea  eos  fefellit  di- 
cens,  Xon  ascendo. 


Isho'dad  (f.  268  r.). 

K'.i^.'uA.i  cnj3.cn  -w.i  "U^ 

Mar  Ephrem  blames  them,  because 
even  his  brethren  wished  there  to 
betray  him  ;  for  by  the  delay  of  his 
going  up  to  the  feast,  &c. 

5—2 
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Mosinger,  p.  174. 

Matt.  xix.  16.  Et  qviomodo  renun- 
eiavit  huic  nomini  is  qui  de  se  ipso 
dixit ;  Pastor  bonus  animam  suam 
dat  pro  ovibus  suis...?  Porro  :  Qui 
seminavit  semen  frumenti  sancti  ipse 
est  filius  hominis  et  semen  bonorum 
filii  sunt  regni.  Quomodo  semen  po- 
test esse  bonum,  et  qui  id  seminat 
mains  1 


Mosinger,  p.  175. 

Luke  xvi.  22.  At  cur  solum  Abra- 
ham um,  non  autem  ceteros  justos 
vidit,  et  Lazarum  in  sinu  ejus  ? 


Mosinger,  p.  180. 

Luke  xix.  5.  Precabatur  Zachaeus 
in  corde  suo  et  dixit :  Beatus  est  qui- 
cunque  dignus  invenictur,  ut  in  do- 
mum  ejus  iste  Justus  intret.  Et  dixit 
ei  Dominus :  Festina,  descende  istinc, 
Zachaee!  Qui  cum  intellexisset,  Dom- 
mum  cogitationem  ejus  novisse,  dixit : 
Si  istam  cogitationem  novit,  omnia 
quoque  quae  unquam  feci,  scit.  Ideo 
respondit  '  Omnia  quae  unquam  ah 
uliquo  injuste  accepi,  reddam  haec 
quadruplum.' 


Isho'dad  (f.  96  r.). 
rdlK'      r£*^       cnT  ^  lAo 
*uA     ocno       .rdra^     rdL^.i 
^cnoAunC*  r^^Xj  rd^-il  ^.it.i 

rC*OCO_J       KL^-it.i      T^Mi  %  T  -a 
.Klaus    cn^-oito   rc^-a^ 

He  said  of  himself,  that  I  am  the 
good  shepherd  ;  and  he  that  sowed 
the  good  seed  is  the  Son  of  man,  and 
how  is  it  possible  that  the  seed  should 
be  good  and  its  sower  bad  ? 

Isho'dad  (f.  214  r.). 
.1_*0.lA        C\Ao        r<l  A  <^v  Jsn.ra 

He  commemorates  Abraham  in  the 
parable,  and  not  David  and  the  rest. 

Isho'dad  (f.  219  r.). 
.en  I  t  ^.ya     r<Ar:=n     t-^. 
k'cv.j-.i      A„a>  \     acoa-Da.^ 

cnckx^A  rr^..l\  «^JTJ  AcUJ.l 
.oral  v.sinc'o  ^..t»  **."!  ^_i-5>3 
ocno  .*»a\  eha**  ^acoiAvfloK' 
oaJ5njcA      ctij^.t--»!     KVjj     .1-A 

\j=nr^  orinx.CUjao  .iMAr^ 
A^  J^Xj  K'.ico.t  r^Ll-.rc' 
K'lcn  A^c\  Ofc-.T*  <^\  .vn  ">- 1 
^vA_\i      A.^i      i_S»3r^ 
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i.e.  While  he  was  praying  inwardly 
[and  saying]  Blessed  is  every  one  who 
is  worthy  that  this  righteous  man 
should  enter  into  his  house.  And 
our  Lord  knew  it  and  said  to  him, 
Make  haste  and  come  down,  Zac- 
chaeus.  And  he,  when  he  saw  that 
he  knew  him,  both  his  name  and  his 
thought,  said,  '  This  man,  if  he  knows 
this,  knows  everything  that  I  have 
done';  and  therefore  he  said  'What- 
ever I  have  defrauded,  I  repay  four- 
fold.' 


Mosinger,  p.  151. 

Matt.  xxi.  12.  Quas  autem  intra 
templum  oves  et  boves  vendebant, 
eae  erant  quas  sacerdotes  ex  sacri- 
ficiis  collisrebant. 


Mosinger,  p.  182. 

Matt.  xxi.  19.  Similiter  Gergesaei 
consilium  ceperunt,  non  egrediendi 
ad  Dominum,  quare  porcos  eorum 
sufFocavit,  ut  excitarentur  et  vel  invi- 
to ad  eum  exirent. 

Ita  et  possessor  hujus  ficulneae 
decreverat,  Christum  non  adire,  et 
hie  arefecit  ficulneam  ejus,  ut  invitus 
ad  ipsum  veniret,  quia  Dominus  in 
omnibus  occasionibus  salutem  homi- 
num  desiderabat. 


Isho'dad  (f.  102  v.). 
f.±l=>\.■ZO^      .r^ix..to   K'So^o 


^VSQ      .1COA0.1 


In  this  passage,  concerning  those 
sheep  and  oxen,  &c,  that  were  sold 
there,  they  were  those  which  were 
offered  to  God  and  the  priests  sold 
them  again,  as  Mar  Ephrem  wit- 
nesses. 

Isho'dad  (f.  105  v.). 
^ocqj'v.vaA  .nhi  rc'.ico  A^.o 


K&Avl. 


70 


EXTRACTS   FROM   THE   COMMENTARY   OF 


Rursus  quando  dixit,  Destruite 
templum  hoc,  et  tertia  die  suscitabo 
illud,  ei  responderuut,  Quadraginta 
sex  annis,  &c....Itaque  ad  rnonstran- 
dam  potestateni  divinitatis  suae  male- 
dixit  ficulneae  et  arefacta  est. 

Cf.  Mosinger,  p.  44. 

Xenio  ex  urbe  Gergesenorum  ad 
ipsum  exire  voluit,  donee  ibi  inira- 
culuui  faceret. 

Also,  Mosinger,  p.  75. 

Gergeseni  consilium  ceperant,  ne- 
que  exeundi,  neque  videndi  signum 
Domini.  Ideo  suffocavit  gregem  por- 
corum  eorum,  ut  inviti  exirent. 


.r^J3^  rt\  .VI 


r?  Tl'i ,\-iX    K'oco    r£=»  —   j.%\^ 

.rd^rel^.i    rrl V_*l_. coA o      .col 
rei^icn       .n_-)A\— x.&x      rdA.i 

<^c\an     P^\T.QA.1         .icWcKflOch 
pc*cW    .1*3       .rCcHV»     '[A*.] 

cVni_x.     k'iV»^      ha  x  i  a  j.i 
.cocH\»A 

i.e.  Others  say,  that  just  as  the 
Gadarenes  had  made  an  agreement 
not  to  go  out  to  Jesus,  and  on  this 
account  he  choked  their  pigs,  in  order 
that  they  might  come  out  though 
unwillingly ;  so  the  lord  of  the  fig-tree 
had  made  up  his  mind  not  to  come 
out  to  him,  and  therefore  he  made 
his  fig-tree  to  wither.  For  by  all 
means  he  wished  to  save  men. 

Others  say,  that  because  when  our 
Lord  said  of  the  temple  of  his  body 
that  in  three  days  I  will  raise  it  up  ; 
and  of  the  temple  of  stones  that  there 
shall  not  be  left,  &c,  there  was  a 
doubt  of  his  word,  by  the  miracle  of 
the  drying  up  of  the  fig-tree  it  con- 
firmed his  word. 


1  Cod.  om. 


1^.. 


EPHREM   ON    THE    GOSPEL. 


71 


Mosinger,  p.  184. 

Matt.  xxi.  21.  Iterum  dicunt,  quod 
ait,  Dicetis  hide  monti,  non  est  mons, 
sed  diabolus,  aut  simile  aliquid. 


Mosinger,  p.  185. 

Matt.  xxi.  21.  Si  iste  mons  daemon 
erat,  ut  illi  opinantur,  de  eo  id  quoque 
valeret,  quod  sequitur  :  mittere  in 
mare.  Verum  qua  ex  causa  si  quia 
daemonem  ejecit,  in  mare  eum  mittet? 
at  fortasse  haec  eis  erit  causa,  quod 
Dominus  [hac  ratione]  daemones 
ejecit  ? 


Bar-Hebraeus  in  loc. 

.r^Li^aA  .  .  . 

Ye  shall  say  to  this  mountain,  i.e. 
to  Satan. 

Cf.  in  Matt.  xvii.  20, 

He  called  Satan  the  mountain. 
Cf.  Isho'dad  (f.  89  v). 
^_VS»3        r^-1.^.^3        K'm^ 

Our   Lord   parabolically   calls   the 
powers  of  Satan  '  mountain.' 

Bar-Hebraeus  in  loc. 

i.e.  according  as  it  happened  to  the 
devils  who  entered  into  the  swine. 


Mosinger,  p.  186. 

Sed  quum  tempus  suae  passionis 
prope  esset,  ne  quis  putaret  eum  com- 
prehensum  esse,  quia  se  ipsum  libe- 
rare  non  posset,   Dorninus   ficulneae 

maledixit praeveniens,  per  inani- 

matam  plantain  quam  arefecit,  osten- 
dit  se  per  verbum  etiam  crucihxores 
suos  perdere  posse. 


Bar-Heb.  in  Matt.  xxi. 

i.e.  that  his  disciples  might  know 
his  power,  that  he  suffers  of  his  own 
will,  and  that  if  he  had  willed,  just  as 
he  made  the  tig-tree  wither  he  would 
have  put  to  death  the  crucifiers. 

And  cf.  Isho'dad  (f.  104  v.). 
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Mosinger,  p.  186.  Isho'dad  (f.  105  r.). 

Admirati  sunt  discipuli  ejus,  quo-  \«y         &&&      K^jJut^         S0O 

wi«c?o  tawi  subito   arefecta  sit.     Quia 

nempe  sua  natura  ficus,  si  caeditur,  |AK*1     Oco        .aiLio     Kl^l 

propter  viriditatis  abundantiam  post  •                    . 

multos  demum  menses  arida  fit.  rc'icv.lr»      ^OuaSU      jifla&dxsa 

on  n  k»si  m      rdicoAo       ..T  1> 


And  from  a  tree  which  of  all  trees 
is  moist  and  green,  so  that  even  when 
it  is  cut  down  it  is  with  difficulty 
dried  by  fire  ;  and  this  tree  he  dried 
up  by  the  utterance  of  his  word. 

Mosinger,  p.  192.  Isho'dad  (f.  106  r.). 

Matt.    xxi.    33.      Ft   sepe   munivit      r^Xi^n.  \\\  r^       t<LK.iJ» 

earn,  nempe  lege,  et  torcular  praepa- 

ravit  in  ea,  altare,  et  aedificavit  in  ea      *£&       ^  _OonJi       av^3oa_»o\T<'.l 


turrim,  templum,  etc. 


....    K'_icn_\r<'       rtLli.TCV-i^ 

rtfl,  ML-aa-Stt-Ji        K'^i  ^a 

....  KLsofloa.l 

The  fence  [he  calls]  the  observance 
that  was  given  to  them  by  the  Divine 
aid... the  tower,  the  temple;  the  wine- 
vat,  the  altar  of  incense,  &c. 

Moses  Bar-Kepha  (f.  98,  b.  1). 

**b\ 28.1         n£ — n X.G. — & 

.rd2aiA      r^sai^cv    r<"coAKlA 

.r<L_i a »co       rtlA.T — ^__=a 

Kisaj  K'cvcn  .tx.K'ivsa  coA^.i 
r<ia^i\  ^».1  rdiil^    .rtliio.i.i 
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Mosinger,  p.  193. 

Matt.  xxi.  42.  Lapis  quern  repro- 
baverunt  aedificantes,  ipse  f actus  est 
caput  anguli.  Qualis  lapis  1  Is  qui 
dicitur  adamantinus  his  verbis :  Pono 
ego  adamantem  in  medio  filiorum 
Israel. . ..  Et  dictum  est  "  Super  quern 
cadet,"  &c. 


oilcHx.rd.l    ndvii*.     .re'-lcnAl 

.coi— 3.1  K&i-ML-a.l  {—•*•'' 
.KLSOSLSa  ool*.l  cocW.»chrd2»\ 
^sn    \a\     »-».T     icoft  nAi^i 


\ 


Ktooo      IUTsK* 


OcnlSOl 


Exposition  of  Matthew  succinctly. 

He  calls  God  the  man,  and  his 
people  the  vineyard  ;  the  hedge  is  the 
observance  of  laws,  or  the  help  of 
God;  the  tower  is  the  temple,  the 
wine-vat  is  the  altar  on  which  the 
blood  of  the  sacrifices  is  shed;  the 
husbandmen  are  the  band  of  priests  ; 
the  servants  that  were  sent  are  the 
prophets ;  the  sending  of  the  son  at 
the  last  he  calls  his  own  coming ;  and 
that  they  cast  him  out  of  the  vine- 
yard and  killed  him  means  that  he 
perished  at  their  hands. 

Bar-Hebraeus  in  loc. 
caA 


Ja-a> 


.en 


CO-S 


re*  ii  ->.ysq 


CO 


The  fence,  i.e.  he  established  the 
law ;  and  digged  a  wine- vat  in  it ;  i.e. 
the  altar  of  sacrifices. 

Isho'dad  (f.  106  v.). 

"Whosoever  shall  fall  on  the  stone 
of  adamant. 

r^-And*       1**      Aaj.1      p» 
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The  influence  of  Ephreni  on  Isho'dad 
is  perceptible,  though  slight.  Note 
that  Mosinger  again  fails  to  identify 
the  quotation  from  the  Old  Testa- 
ment.    It  is  Amos  vii.  8. 

r^rc*     "jar^Lso     pdjK'     K\tj 

.A-»r<'iQa.r<' 


Mosinger,  p.  197. 

John  viii.  48.  Samaritanum  autem 
Dominum  vocarunt,  quia  Samaritani 
de  se  ipsis  contra  Judaeos  affirmant : 
Nos  sumus  filii  Abrahae,  ut  et  Judaei 
contra  eos  idem  de  se  contendunt. 
Quum  jam  Dominus  ad  Judaeos  dixis- 
set :  Si  filii  estis  Abrahae,  etiam  opera 
ejus  facite,  Judaeis  visum  est,  partes 
Samaritanorum  hoc  ejus  verbum  tueri, 
ideo  dixerunt  ad  eum,  Samaritanus 
es  tu. 


Isho'dad  (f.  273  v.). 

^'i^K*  Kj.iciai-i  AnnaA 
.  la  an  \=z  r<?  aia  ^OUrC  flw.1 
„ ocaJLa  pClA    r<l*ioca-*cv 

alrC.i     »^^3     OS»3HT,     .1^© 

They  called  him  a  Samaritan  be- 
cause the  Samaritans  say  of  them- 
selves against  the  Jews  that  '  we  are 
the  children  of  Abraham,'  and  the 
Jews  say  the  same  against  the  Sama- 
ritans. And  when  they  heard  our  Lord 
saying  '  If  ye  would  be  the  children  of 
Abraham,  do  the  works  of  Abraham,' 
they  supposed  that  the  Word  stood  on 
the  side  of  the  Samaritans,  though 
he  was  clad  in  the  form  of  the  Jews. 
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Mosinger,  p.  197. 

John  viii.  56.  Abraham  desideravit 
videre  diem  ?neum,  vidit  et  gavisus  est. 
Quem  diem  ?  Ilium,  de  quo  ei  dictum 
est :  '  In  seniine  tuo  benedicentur 
omnes  gentes.'  Vidit  autem  et  gavisus 
est  quia  vidit  niysteriuni  agni. 

The  mystery  of  the  lamb  seen  by 
Abraham  is  the  'ram  caught  in  the 
thicket.'  Cf.  Mosinger,  p.  207,  Vidit 
Abraham  diem  meum  et  gavisus  est, 
nirniruni  per  agnum  in  arbore  qui 
solvit  et  liberavit  Isaac  ligatum,  ut  et 
Dominus  vincula  gentium  solvit  per 
crucem. 

Mosinger,  p.  198. 

John  ix.  6.  Et  fecit  lutum  ex  sputo 
suo,  et  fecit  oculos  in  hoc  luto. 

Non  enim  Siloe  solvit  oculos  caeci, 
ut  nee  aquae  Jordanis  Naaman  sana- 
runt,  sed  mandatum  Christi  hoc 
effecit. 


Imitated  by  Isho'dad  (f.  274  r.). 

oca \        .co         ca__r73a_* 

aIm     cars.i     ocrA       .  h^j.js  \  i 

His  day :  i.e.  the  day  of  the  Cross : 
on  which  he  accepted  death  for  the 
life  of  all. 


Imitated  by  Isho'dad  (f.  305  r.). 

^xTJ.l       .Tn£k£\r<'      KmCvIlX..! 

r^l     <Jv»  n^ittL^     cArtfa        .^JV 

rd»q\  ct  a  orA  K'ocn  -i^OLS* 

^t.iicu.i    r^'iSnn   ooai^  ^n 
r^\      r£crArC     rdl**»      o\rt 

.l.t  a     coA     ^aco      rdM^ 

.r/Ti\r^ 

By  the  spittle  from  his  mouth  the 
eyes  were  fashioned,  and  then  he  was 
commanded  to  wash  in  the  waters  of 
Siloam  :  but  unless  the  eyes  had 
secretly  been  fashioned,  he  might  have 
washed  in  Siloam  many  times  with- 
out advantage ;  even  as  Naaman 
would  not  have  been  cleansed  from 
his  leprosy  by  the  waters  of  Jordan 
unless  the  Divine  power  had  cleansed 
him  by  the  hand  of  Elisha. 
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Mosinger,  p.  200. 

John  x.  8.  Quod  ait:  Omnes  qui 
ante  me  venerunt,  fures  erant  et  la- 
trones ;  de  Theuda  et  Juda  dixit. 


oo 


Isho'dad  (f.  277  v.). 

vyiK*    rf\  \io    *****  ik^aa 

i.e.  a  God -possessed  man  interprets 
it  on  this  wise :  the  thief  is  the  de- 
ceiver and  the  liar,  like  Theudas  and 
Judas,  &c. 


The  interpretation  was  shown  by  Zahn  (Tatian,  p.  47)  to  exist 
in  the  margin  of  copies  of  the  Heraclean  version  at  John  x.  8  in 
the  form  '  Theudas,  Judas  the  Galilean  &c.'  But  here  Ephrem 
does  not  seem  to  be  named.  Isho'dad  does  not  name  Ephrem,  but 
speaks  of  the  interpretation  being  due  to  a  '  Theophorus,'  a  form 
of  quotation  which  he  sometimes  employs. 

The  interpretation,  however,  is  certainly  popular  with  the 
author  of  the  Commentary,  for  we  find  (i)  that  he  returns  to 
it  on  p.  209  '  Et  illis  annis  surrexit  Theodas  ej  usque  socii  quos 
Christus  latrones  vocavit ' ;  (ii)  the  verse  commented  on  was  a 
favourite  Marcionite  proof-text,  and  was  sure  to  require  special 
treatment  in  such  an  anti-Marcionite  book  as  the  Commentary 
undoubtedly  is.  Note  that  Isho'dad  (f.  278  v.)  is  sensible  of  its 
bearing  on  the  Marcionite  controversy,  for  he  says 


rtL^ivX©     r^_i.cc=n.\     i*\,.    CV-^ 


i.e.    He  does  not  call  Moses  and  the  choir  of  the  prophets  thieves  and 
robbers,  according  to  the  foolishness  of  Marcion  and  Mani. 


Mosinger,  p.  200. 

John  xi.  4.  Compara  jam  verbo 
Vivificatoris  et  iutellige  quomodo 
inter  se  conveniant.  Ad  caecum 
dixit :  Son  kujut  ett  peccatitm  nee  cog- 
aatorum  ejus,  sed  ut  reveleutar  opera 
Dei  in  isto:  et  de  morbo  Lazari  dixit: 
Hie  morbus  non  est   ad  mortem  sed 


Isho'dad  (f.  281  r.). 
<m"V_=3       .ul--)Av-X  .3.1       -CO 

.'V53K'    rtenao     ^\jx^     *»ctA 
^cnooorsnc'  r^\a  rCllcD  r^A.i 
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propter  gloriam  Dei  lit  glorificetur  in 
eo  Films  Dei. 


Mosinger,  p.  201. 

John  xi.  9.  Quibus  verbis  per  corn- 
parationem  et  iraaginem  Apostolos 
voluit  docere,  Judaeos  ante  finem 
anni  remissionis,  qui  est  mater  men- 
sium,  non  esse  offensuros  per  occi- 
sionem  Domini,  qiia  tenebrae  regna- 
tnrae  erant  in  Sion.  Nonne  duodecim 
horae  stint  diei?  i.e.  quid  timetis,  ne 
lapidemini?  Donee  ego  vobiscum 
sum,  nemo  vestrum  mec'um  et  pro 
me  patietur ;  veruni  venient  super  vos 
tenebrae,  plenae  doloribus,  quando  a 
vobis  elevatus  ero  et  vos  dimittam. 
Sed  accipietis  coronas,  ut  et  ego,  qui 
corouabor  et  e  medio  vestrum  ele- 
vabor. 


cq_=d      >^qv_mA\-1.i      rd_\r<' 

The  passage  '  that  the  Son  of  man 
may  be  glorified  in  him,'  is  similar  to 
what  he  said  in  the  ease  of  the  blind 
man,  'neither  this  man  nor  his 
parents,  but  that  the  works  of  God 
may  be  seen  in  him.' 

Isho'dad  (f.  282  r.). 

A.Li.l         K'.IOO  K>^K/\    ^J3 

ndsalx.*  r^SJ.i^-.l  pC'.iifinlAxX 
ctx»  Av»  K*."!  cnr^vaJto.i   K^vix. 

.en V-V a =3       rtL-».ic\cn » 

?A 

i.e.  others  interpret :  He  wished  by 
this   parable   to   teach    his  disciples 


Cod.  rd^Xu. 


2  Cod. 


vycosaa. 


3  Cod.  rc*«kTt». 
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Mosinger,  p.  201. 

John  xi.  15.  Gavisus  est  quum 
audivit,  flevit  quum  advenit.  Dixe- 
rat,  eum  mortuum  esse,  autequam 
advenisset,  et  post  adventum  inter- 
rogavit  'Ubi  posuistis  eum?' 


that  until  the  year  of  his  gospel 
was  completed,  which  is  the  mother 
of  months,  the  Jews  will  not  be 
offended  at  his  murder,  [in  which 
month]  darkness  will  reign  in  Zion. 
Others  say :  Are  you  afraid  of  the 
people  while  I  am  with  you?  None 
of  you  will  die  with  me  or  instead  of 
me.  For  darkness  will  come  upon 
you  full  of  suffering  and  sickness  and 
fear,  when  I  shall  be  lifted  up  from 
you  and  shall  make  some  of  you  to 
be  offended  in  order  that  you  may 
know  your  own  weakness;  and  ye 
shall  receive  crowns,  &c. 

Isho'dad  (f.  284  r.). 
.crxii^.l      JhSax.      .12».      -».vw 

rrf\     .T.^.     cyA      ^UJSai      JQ.IS 

Ard_x,c\        r^AxKli       r^A.i-^. 

..*crx»a&\2aJ3o     rc'-^.irC.i 

He  rejoiced  when  he  heard  that  he 
was  sick  and  wept  when  he  came  to 
revive  him ;  he  comprehended  that 
he  was  dead,  before  he  came,  and 
asked  '  where  have  ye  put  him  V 


Mosinger,  p.  203. 

John  xi.  33.  Quod  autem  turbatus, 
consonat  cum  eo  quod  dixit :  Quamdiu 
vobiscum  ero,  et  vobiscum  loquar?  et 
alio  loco,  Taedet  me  de  generatione 
ista. 


Isho'dad  (f.  283  r.). 
ocn      r<b\r<     ^—».1      cnu< 

*»cnA     K'.ico    i-»-^   p^->-^q.i 
rCsa.v^.i  ^crAo      ..A  7i\t*33 
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.jUUuflort'o  ^_OaA>CU  art 

The  expression,  '  He  was  angered 
in  his  spirit'  [implies  that]  his  per- 
turbation was  a  sign  of  his  anger 
over  the  Jews....  It  is  like  to  the 
passage  concerning  Judas,  that  he  was 
angered  and  said  that  'one  of  you 
will  betray  me ' ;  or  to  this  '  How  long 
shall  I  be  with  you  and  suffer  you,  &c? ' 


Mosinger,  p.  204. 

John  xi.  39.  Accedite  et  auferte 
lapidem.  Qui  mortuum  vivificavit 
et  vitam  in  eum  redemit,  nonne  et 
potuit  aperire  sepulcrum  et  auferre 
lapidem  ?  Qui  discipulis  suis  dixerat, 
Si  habetis  fidem  ut  granum  sinapis, 
dicetis  monti  huic :  Transferre  et 
transferretur  a  facie  vestra,  nonne 
hie  lapidem  ab  ore  sepulcri  potuit 
removere  ?  Profecto,  qui  in  cruce 
pendens  voce  sua  petram  et  sepulcra 
scidit,  potuit  et  verbo  suo  lapidem 
istum  levare.  Sed  quia  Lazarus  amicus 
ejus  erat,  dixit :  Aperite  vos  ipsi,  ut 
odor  foetoris  ejus  nares  eorum  tan- 
geret,  et  solvite  eum  vos  ipsi  ab  eis 
quibus  eum  ligastis,  ut  opus  manuum 
vestrarum  cognoscatis. 

Ideo  tempore  mortis  Lazari  Dominus 
ad  hunc  pagum  se  non  contulit,  ne 
dicerent :  Pactum  inter  se  consti- 
tuerunt. 


Isho'dad  (f.  284  r.). 
.jJ^n^O    r?b\iZn    ojti^.1  Oon 

jjA>  ^*gi  \  pc^i  n,  n  retven 
.  rcd\\sa=3  o.\\s*aX  K^rri^a 
^cno.TiSaA^u     i^src'.i     oono 

^_ft_^_3       p^oon^      „ r^.i 

nC'Av'ITA      vyK*     r^^CUta^cn 

.pfia^     ^aix.^    r^l.iiu.i 

r<lSt.x_o v-=>     on  \  n.rs.i     ocao 

,*"i_.     r^'i a do      r<L_^r«L_^ 

A._\7_ro  rd_\r<'  .r<'_^i_i..lo 
xznr?    .iv^Ai  K'ocn  cosa.A»i.i 

r^OXCL     .»1.-001  re'. .*>.__»  i 

.1 — a — ^.      ^  ci_^..-ia&> — x-Avi 


o^».T»r^ 
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r=73(^     en  T°k  \      ,\,infl>      rC*A 

i.e.  He  who  quickened  the  dead 
and  brought  back  the  soul,  &c. :  was 
not  he  able  to  open  the  grave  and  to 
roll  away  the  stone  by  a  word  ?  And 
he  who  said  to  his  disciples,  If  ye 
had  faith  as  a  grain  of  mustard,  ye 
.should  remove  mountains  ;  and  he 
who  by  his  voice  on  the  cross  shat- 
tered rocks  and  graves,  &c. :  But 
because  he  was  the  friend  of  Lazarus 
he  said  '  Open  the  grave,'  in  order  that 
the  smell  of  his  putrefaction  might 
reach  their  nostrils,  and  '  Loose  him,' 
ye  who  clad  him,  in  order  that  ye 
may  recognize  the  work  of  your 
hands. 

On  this  account,  when  he  died, 
he  did  not  present  himself  there, 
that  it  might  not  be  said  that  they 
had  made  an  agreement  between 
them. 


Mosinger,  p.  213. 

Matt.  xxiv.  15.  Romani  intra 
templum  vexilla  sua  statuerunt,  in 
quibus  erat  figura  aquilae. 


Isho'dad  (f.  112  r.). 

jjfc     pa»    K*ix-i    ^»cn=i    t»^.i 

Mar  Ephrem :  this  means  that  he 
set  the  standards,  on  which  was  re- 
presented an  eagle,  on  the  top  of  a 
spear  and  brought  them  into  the 
temple. 

[The  word  '  standard '  is  explained 
by  Isho'dad  by  an  alternative  term.] 
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Mosinger,  p.  213. 

Matt.  xxiv.  15.  Alii  dicunt,  signum 
dirutionis  ejus  fuisse  quod  Romani 
caput  porci  apportandum  et  per 
Pilatum  intra  templum  collocandum 
curarunt. 

In  both  the  Armenian  and  the 
Syriac  this  extract  follows  immedi- 
ately on  the  preceding. 


Isho'dad  (f.  112  r.). 

Others  say  that  Pilate  brought  in 
the  head  of  a  pig. 


Mosinger,  p.  214. 

Matt.  xxiv.  20.  Orate  et  petite,  ne 
sit  fuga  vestra  in  hieme,  nee  in  die 
sabbati,  videlicet,  ne  in  captivitate 
abducamini,  quo  tempore  non  licet 
operari.  Ut  hiems  sine  fructibus  est, 
et  sabbatum  sine  operatione,  ita 
cavete,  ne  vos  abducamini,  quando 
nee  fructum  habebitis  nee  opera- 
tionem. 


Isho'dad  (f.  225  v.). 
One'       T^-*31    \    «k.        T3..A CV-X-rD 

rdT  °>  i     A_^i     i<\  t  ia  °>  a 


K&aXSOaCB.l 


That  they  may  not  be  taken  in 
the  winter  nor  on  the  sabbath :  either 
it  refers  to  the  end  of  the  world,  or 
the  separation  of  every  soul  from  the 
body:  since  'winter'  implies  defect 
of  fruit,  but  'the  sabbath'  vacancy 
from  labours  :  that  is,  pray  that  you 
may  not  be  taken  when  you  have 
no  time  for  labour  and  when  you  are 
deprived  of  the  fruits  of  faith  and  of 
works  of  virtue. 


H.  D. 
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Mosinger,  p.  214. 

Ne  forsitan,  ait,  si  innocentes  et 
simplices  in  vobis  inveniantur,  ita 
sabbatum  tempore  belli  observent, 
sicuti  pactum  foederis  observare  de- 
betis,  neve  vos  occidant,  sicuti  eos 
qui  in  illo  antro  occisi  sunt. 


Mosinger,  p.  215. 
Luke  xxi.  36.  Orate  ut  digni  sitis 
eocimi  ab  his  omnibus  quae  ventura 
sunt.  Haec  quoque,  ut  nonnulli  ex- 
plicant,  de  puuitione  urbi  Jerusalem 
instante  Dominus  dixit,  iisdemque 
verbis  finem  mundi  significavit. 


Mosinger,  p.  215. 
Luke  xxi.  36.    Alii  dicunt,  ad  solos 
Apostolos  haec  dicta  esse,  ut,  si  feria 
sexta    sol    defecturus    sit,    conforta- 


Isho'dad  (f.  225  v.). 
.rcflx  -a   t  a      KlXo 

^.  CMracVl      rClrj-in.i     r^JSnaxs 


a.iOG 


vwi 


i.e.  And  not  on  the  Sabbath;  when 
ye  are  idle  ;  lest  when  there  shall  be 
found  among  you  simple  people  and 
intent  on  keeping  the  Sabbath,  in  time 
of  war  they  should  destroy  them  as 
they  did  those  who  were  in  the  cave. 
(Cf.  1  Mace.  ii.  31—38.) 

Isho'dad  (f.  225  r.). 

.n£».lOcaA  ^UL.T^  O.IA,  r^o.l 
j(D  r— »7\  OV-aW* \  t  l  Si  flUSB 
V^-m  .Kl^ik..i  cnsaalxs.l 
rd^icn  ^vsfl.i  -.cocxim  A^i 
r*L_v =3\     ^ocn *'ib\     A     v 

Historically  the  passage  implies 
what  has  already  happened  to  the 
Jews  :  metaphorically,  what  will  hap- 
pen in  the  end  of  the  world.  Because, 
moreover,  the  words  of  our  Lord  in 
this  place  teach  concerning  both 
times. 

Isho'dad  (f.  225  v.). 


•r 


1  Cod. 


*A 


(sic). 


^T-mn^iW     m»\ 


x-X.ra 
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rentur.  Porro  ait,  In  Sabbato,  quia 
de  Sabbato  Judaei  jactabantur ;  et, 
In  hieme,  quia  frigida  est. 


r^o\scc\     .coii^a  a^nA&iK' 

Some  people  say,  that  it  was  spoken 
only  of  the  Apostles.  The  Sabbath, 
because  on  the  night  of  the  Sabbath 
(sic  !)  they  were  apprehended  and  ran 
away.  And  winter,  because  it  was 
cold.     (Cf.  John  xviii.  18.) 


Mosinger,  p.  216. 
Matt.  xxiv.  36.  Diem  ilium  nemo 
scit,  neque  Angeli,  neque  Filius,  ut 
illud ;  Discedite  a  me  maledicti  Patris 
mei  in  ignem  aeternum,  quia  non  novi 
vos.  Sicut  ergo  novit  malos,  sed 
propter  eorum  opera  dicit :  Non  novi 
vos :  ita  etsi  momentum  adventus 
sui  novisset  etc. 


Imitated  in 
Isho'dad  (f.  163  r.). 

relA.t      -*cdcv        .rdLJsao — i— ^ 
V  ^      \znr<*     foA      Kli^-.t* 

VSSri'.i        ^_CV^Av^.."u        rdA 

.  Aa,  b\£n  1     r<L»"ia 

If  the  words  'He  knows  not  the 
day,'  and  this  passage  'I  knew  you 
not,'  which  he  spake  over  the  foolish 
virgins,  and  '  I  never  knew  you'  which 
he  said  to  the  leaders  of  heresies, 
must  be  understood  as  of  outward 
•familiarity,  &c. 


Mosinger,  p.  216. 

Matt.  xxiv.  36.  Quomodo  jam  mo- 
mentum adventus  sui  non  novit  ?  Si 
Patrem  novit,  quid,  quaeso,  Patre 
majus  est,  quod  nesciret  ? 


Isho'dad  (f.  115  v.). 
•*.&»    re*A    con    rd^acuXo 

,f<lar<'    »28    coo 

And  he  does  not  know  the  day. 
Then  that  day  is  something  greater 
than  the  Father. 


6—2 
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Mosinger,  p.  217. 

Matt.  xxiv.  Porro  scriptum  est : 
Consilium  Dei  Christus  est,  per  quern 
revelata  sunt  omnia  occulta  sapientiae 
et  scientiae. 


Isho'dad  (f.  162  v.). 

Otherwise  how  did  the  Apostle 
say  that  'in  Him  are  hid  all  the 
treasures  of  wisdom  and  knowledge '  ? 


Mosinger,  p.  217. 

Matt.    xxiv.    36.       Et   Spiritus  ea 

quae  ab  ipso  condita  sunt,  novit,  ut 

et   illi   affirmant,  quia  profunda  Dei 

scrutatur,  Filius  autem  haec  nesciat. 


Mosinger,  p.  221. 

John  xiii.  26.  Et  intinxit  eum,  ut 
sic  participationem  indicaret  caedis 
suae  plene  patratae,  qua  corpus  san- 
guine ipsius  intinctum  est.  Aut  ideo 
intinxit  panem,  ne  cum  pane  etiam 
testamentum  daret.  Lavavit  prius 
panem  et  tunc  ilium  ei  dedit. 


Isho'dad  (f.  115  v.). 
OQJU.1      r-^^     r^uCl       .  r<'caArc'.i 


And  if  the  Spirit  searches  all 
things,  even  the  depths  of  God,  and 
the  Spirit  is  Christ's  own,  how  is  it 
that  He  does  not  know  those  things 
which  are  done  by  His  hands  ? 

Controverted  by  Isho'dad  (f.  164  v.). 


3—1       .fcfcXlt^a     ,^1     -.cto 

jctojO       r^SO-jJL  \         ^  ft  x  - 

p*ia     rtb\ax*xn     ^no       .cnA 

As  to  what  some  say,  that  Jesus 
dipped  the  bread  and  gave  it  to  him, 
and  washed  off  its  sanctity  and  the 
blessing  which  he  had  invoked,  there 
is  no  likelihood  in  it. 


It  appears  that  Ephrem  is  really  concerned  over  the  fact  that 
Judas  had  partaken  of  the  holy  bread  and  presumably  inherited 
eternal  life  thereby ;  so  he  invents  a  theory  of  the  de-consecration 
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of  the  elements,  by  dipping  the  bread  in  water.      (Cf.    Maher, 
Diatessaron.)     Isho'dad  very  properly  rejects  the  theory. 

It   appears,   however,   in   Moses   bar   Kepha,   with   a   special 
reference  to  the  Commentary  of  Ephrem. 


Moses  bar  Kepha  (f.  115  b.  2). 
^o.iarC'     -.urn    AK"    i^nr^    ^».t    aansi 

.1*^      A>rc'o      r<''zn  m,\      ocrA      cnnoaJ      cni 
yi^iaa    r^ll.i    0PS3A  o    ^_iia    co^fcX.^ 


i.e.  Mar  Ephrem  in  his  Commentary  on  the  Gospels  says  the  same  as  Mar 
Jacob.  Judas  took  the  bread,  that  bread  which  the  Lord  dipped  and  gave 
him,  and  went  to  the  priests. ...  Our  Lord  washed  it  and  made  it  unconsecrated. 


Mosinger,  p.  221. 

Matt.  xxvi.  26.  Ex  illo  momento, 
quo  discipulis  suis  corpus  suuni 
fregit,  et  corpus  (1.  sanguinem)  suum 
Apostolis  dedit,  numerantur  tres  dies 
ejus,  quibus  cum  mortuis  computa- 
batur,  ut  et  Adam,  qui,  postquam  de 
ilia  arbore  comedit,  midtis  annis 
vixit,  quamvis  propter  mandati  trans- 
gressioneni  mortuis  annumeratur, 
quia  Deus  ita  dixit,  Quo  die  come- 
deris,  morieris. 


Isho'dad  (f.  71  r.). 

acn      f-sci       ».ca_=3        .rdsoi 
^_i^a      f<O00     OxXu     ndlr5\ 


>OD 


rd^CL 


Some  say:  from  the  time  that  he 
had  broken  his  body  and  mingled  the 
blood  ;  for  from  that  time  our  Lord 
was  reckoned  [among  the  dead].... 

As  in  the  word  to  Adam,  that  in 
the  day  that  thou  shalt  eat  of  the 
tree,  thou  shalt  surely  die  ;  and  then 
his  life  was  930  years. 
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Mosinger,  p.  222. 

Matt.  xxvi.  29.  In  posterum  non 
bibam  ex  hoc  genimine  vitis  usque 
ad  regnum  Patris  mei... usque  ad 
resurrectionem  meam.  Quod  docet 
Simon  in  ActibusApostolorum  dicens: 
Post  resurrectionem  per  quadraginta 
dierum  tempus  edimus  cum  eo  et 
bibimus. 


Mosinger,  p.  225. 

John   xiv.   16.     Alium   paraclitum 
mitto  ad  vos  :  i.e.  consolatorem. 


Mosinger,  p.  228. 

John  xvii.  5.  Clarifica  Filium  tuum 
et  Filius  clarificabit  te.  Quod  non 
quasi  indigens,  ut  haec  acciperet, 
rogavit,  sed  ordinem  primarium  crea- 
tionis  perfecturus  postulavit  gloriam 
etc. 


Mosinger,  p.  231. 

Matt.  xxvi.  41.  Quomodo  Domiuus, 
cujus  auxilio  Apostoli  mortem  suam 
despexerunt  juxta  verbum  ejus:  Nolite 


Isho'dad  (f.  128  r.). 
T<Ktj  r<Lx-CT3       fZn      rC'^.x.rc' 

r*i*sar? 

.cn&xsa&a    iAxa 

And  why  does  he  here  say  •  I  will 
not  henceforth  drink':  but  after  his 
resurrection  it  is  said  that  he  ate 
with  them...? 

Again  that  he  made  use  of  both  of 
these  is  clear  from  what  Peter  said 
'We  did  eat  with  him  and  drink  after 
his  resurrection.' 

Isho'dad  (f.  295  v.). 

.rt^rrtn-q    rdLii*»t<'     .eo 

This  expression  '  another  Paraclete ' 
means  '  another  Comforter.' 

Isho'dad  (f.  306  r.). 
Ktacn  .n>iw>   »^__K'  r<lAK'a 

. . .  .*coowv»r^    .t^ 

And  unless  he  were  in  need  of 
receiving  in  order  that  he  might  be 
made  perfect,  why,  since  he  is  &c. 

Imitated  by  Isho'dad  (f.  129  v.). 
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timere  eos,  qui  occidunt  corpus,  ani- 
mam  autem  occidere  non  possunt: 
quornodo,  dico,  ipse  mortem  potuit 
timere  % 


_CuLa»iA\      >A      KlX 


Mosinger,  p.  239. 

Matt,  xxvii.  29.  Et  in  corona  ex 
spinis... quia  Dominus  per  suam  coro- 
nam  sustulit  maledicta  Adae  primi ; 
1  Spinas  et  tribulos  tibi  germinabit.' 


Mosinger,  p.  239. 

Dederunt  arundinem  in  manu  ejus 
....  Et  sicut  arundine  confirmantur 
et  ratae  fiunt  sententiae  judicum,  ita 
et  Dominus  per  arundinem  scripsit  et 
ejecit  e  domo  sua. 

The  influence  of  this  curious  con- 
ceit that  the  reed  in  Christ's  hand 
was  a  writing  reed  may  be  seen  also 
in  Ephrem's  Hymn  on  the  Crucifixion 
(Lamy,  i.  665). 


r5" 


rCi-^Sk       ^  i\\n: 


If  He  feared  death,  then  He  was 
deficient  in  soul  :  Do  not  fear  them 
that  kill  the  body  &c. 

Isho'dad  (f.  134  v.). 


■•* 


And  by  the  thorns  [is  intended] 
the  abolition  of  the  curse  upon  Adam ; 
for  'Cursed  is  the  ground  for  thy 
sake  :  thorns  and  briers  shall  it  bring 
forth  to  thee.' 

Imitated  by  Isho'dad  (f.  134  v.). 

An  intimation  that  by  it  was  can- 
celled the  instrument  that  was  written 
against  us  by  the  hand  of  Adam. 


AK* 


<k£kji  i     vA  .1 


^^OJK*    K'i.x.a    .=3<k^     rtlu.l    vyr^.i 

i.e.     Blessings  on  thee  also,  thou  reed  of  scom, 
In  that  to  thee  clave  the  hand  of  our  king, 
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The  reed  which  fools  made  him  hold  for  a  type, 
Who  like  a  judge  wrote,  and  released  them. 

It  has  also  influenced  the  later  commentators ;  Bar-Salibi  says 
that  'by  this  scepter  our  Lord  would  cancel  the  Instrument  of 
obligation  which  was  written  against  us  by  Adam.'  The  coinci- 
dence with  Isho'dad  is  exact. 

Mosinger,  p.  237.  Ephrem,  Hymn,  in  Resurr.  (ed.  Lamy, 

Matt.  xxvi.  65.   Mense  Arech,  floras  n'  762^' 

sinus  suos  rumpunt  et  egrediuntur, 
sinibusque    suis    nudis  et    inanibus 


ocnjLso^.     i-»!-*     .aim 


f  !$•    r 


relictis  ipsi  aliornm  corona  fiunt.    Sic  .^  Ocn*aiO      .  in  OHO     r^Lxxa^ 

quoque  mense  Arech  summus  sacerdos  %          »\                           \ 

sacerdotium  dirupit  et  nudum  et  inane  .gut^lly^.     ^_Ocnl     ^in.*ax. 

reliquit,  et  sacerdotium  transiit  et  in  ••         *           i      » 

Salvatore  nostro  collatum  est.  .rdl"U,reLl      rC\  *\\      ^acno 


r<*v»cu^     .ai     ^cocxsa^.     K'i^.     COS 

K^XVSJOA      CQJLS9         iuJVXO 

Aj^Vk.    .o^    crA    co&vn-VL 

In  Nisan  the  flowers  burst  their  cups 

(lit.  bosoms) 
And  their  roses  come  forth ; 
They  leave  their  cups  in  nakedness 
And  become  a  crown  for  others : 
As  is  Nisan,  so  is  its  feast. 
On  the  feast  the  high  priest  rent  his 

garments  (lit.  sinus) 
And  the  priesthood  fled  from  him, 
And  left  him  naked 
And  was  spread  over  our  Saviour. 

As  was  pointed  out  above  (p.  8),  we  have  here  an  actual  piece 
of  Ephrem's  poetry  disguised  as  prose.  The  Armenian  translator 
has  misunderstood  some  points  or  abbreviated  his  text.  He  was 
perhaps  puzzled  with  the  expression  '  as  is  Nisan,  so  is  its  feast/ 
and  consequently  '  sic  quoque  mense  Nisan '  has  become  attached 
to  the  next  sentence. 
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Mosinger,  p.  242. 

Luke  xxiii.  31.  Si  in  ligno  viridi 
hoc  faciunt.  Per  comparationem 
Dominus  'lignum  viride'  suam  divini- 
tatem  et  'lignum  aridum'  eos  appella- 
vit,  qui  dona  ejus  acceperunt. 

Aut  'lignum  viride'  dixit,  quia  mi- 
racula  fecit,  et '  lignum  aridum'  justos 
vocat,  quia  facta  mirabilia  non  fece- 
runt. 


Mosinger,  p.  245. 

John  xix.  23.  Tunica  ejus  non  est 
scissa,  quae  imago  est  divinitatis  ejus, 
quae  non  dividitur,  quia  non  est  com- 
posita.  Quod  vestimentum  ejus  divi- 
sum  est  in  quatuor  partes,  significat 
Evangelium  in  quatuor  partes  mundi 
egressuruni. 


Isho'dad  (f.  228  r.). 

coA\OcriAr<\l      r^l  i  m      a_^- 
^*    r**x  i  i  i  \       .ji  t  °k  •» 


Mar  Ephrem  interprets  the  green 
wood  of  the  power  of  his  Divinity, 
but  the  dry  wood  of  his  disciples... or 
the  green  wood  on  account  of  the 
miracles  which  he  did  ;  the  dry  wood 
is  the  one  who  is  destitute  of  this. 

Isho'dad  (f.  310  v.). 
rdo.i^\QQ.tq     rdAi    cn^aerilK' 


Mar  Ephrem  :  The  tunic  which  was 
not  rent  signifies  his  divinity,  which 
is  neither  rent  nor  divided :  and  the 
robe  that  is  divided  into  four  parts 
signifies  the  division  of  his  body  and  is 
a  type  of  his  Gospel  which  [goes]  to 
the  four  quarters  (Matt,  xxviii.  19 ; 
Mark  xvi.  15,  20) :  [or  was  it  '  which 
is  composed  of  four  faces '  ?] 


no 
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Mosinger,  p.  257. 

Ant  quia  typi  viderunt  agnuin  typi- 
cum,  sciderunt  velum  et  stipati  egressi 
sunt  ad  eum  aut  spiritus  prophetiae 
habitans  in  templo,  qui  descenderat 
ut  hominibus  adveutum  ejus  pracdi- 
caret,  tunc  avolando  ascendit,  etc. 


Imitated  by  Isho'dad  (f.  136  v.). 

k!.i.u  va.*A0  r<*A.v=3  r^Xa» 
r.»<^i£\o  .cnoo^cO^  'jt-i.i 
cn.i  r?3  b\  i  \  x..i  j^..ioa_xA 
t<'$v__»ca_Ar<'  K'Ax-l  a  1  T. 
r£ — woi.i        nc^cv — a — i — ^c\ 

The  veil  of  the  temple  was  rent; 
which  was  a  type  that  was  annulled ; 
first,  because  it  could  not  bear  the 
suffering  of  its  archetype ;  second,  to 
shew  that  the  Divine  Shekinah  had 
withdrawn  from  it  and  the  grace  of 
the  Holy  Spirit. 

Mosinger,  p.  266. 

Matt,  xxvii.  66.  Obsignaruut  sepulcrum  ejus,  quod  pro  Christo  et  contra 
eos  accidit,  ut  in  Daniele  et  Lazaro.  Quum  in  lacu  Danielis  sigillum  sunm 
viderent,  cognoscere  poterant,  qualis  potentia  liberaverat  eum.... 

[Ephrem  makes  the  same  comparison  with  Daniel  in  his  Sei'nw  ad  Noct. 
Dom.  Resurr.  (Lamy,  vol.  i.  p.  530). 


A*r£*-).i: 


cn=3 


i.e.  The  grave  of  Jesus  was  like  the  pit  of  Daniel  which  was  closed  and 
its  mouth  sealed.] 

Corpus  suum  ex  sepulcro  signato  eduxit  et  sigillum  sepulcri  testis  fiebat 
sigillo  uteri  quern  obsignaverat. 

[Which  figure  will  also  be  found  in 
the  sermon  just  quoted : 

.n^JG     >-D     %*    ndlACO  Imitated  by  Bar-Salibi. 

'As  he    arose  from    the  Virgin's 
•  7*  -  '  •  ^0       *■ COL*       *-5r*       womb  without  breaking  the  seals  and 

•cnian:i    K'^wiiX   in*,  rtl      vir&nity  of  her  who  ^*?]   *° 

"  from   his   own   virgin    tomb  did    he 

1  Cod.  JL.T 
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r^L_\oA> a       rd-A.i 


i.e.  As  our  Lord  Jesus  rose  and 
came  forth  and  was  raised,  without 
destroying  the  seals  of  his  tomb  :  so 
he  did  not  destroy  the  virginity  of 
her  that  bare  him.]1 


arise,   the   marks,   seals   and    stones 
entire  and  inviolate.'    (Loftus,  p.  50.) 

And  by  Isho'dad  (f.  138  r.). 


»1*1 


X^.       .n.2i»iO 


>.1   ndiCTX3      .rd\o^\J3 


And  in  this  first  birth  he  was  born 
aud  came  forth  without  dissolving 
her  virginity :  and  in  this  second 
birth  he  came  forth  from  the  tomb, 
the  seals  and  stones  being  kept  intact 
together. 

1  The  parallel  between  the  womb  and  the  tomb  is  a  favourite   one  with   the 
Fathers :  it  appears  in  English  literature  in  G.  Herbert's  lines. 

Thou  hadst  a  virgin  womb 

And  tomb ; 
A  Joseph  did  betroth 

Them  both. 


CONCLUDING  REMARKS. 

The  foregoing  collection  of  agreements  between  the  Com- 
mentary ascribed  to  Ephrem  and  the  works  of  later  Syriac  Com- 
mentators will  be  sufficient  to  finally  dissipate  any  residual 
scepticism  as  to  the  substantial  authorship  of  the  famous  Com- 
mentary and  as  to  the  text  upon  which  it  is  based.  No  one  who 
is  the  least  versed  in  Quellen-Kritik  would  have  any  doubt  as  to 
the  dependence  of  the  later  Syriac  commentators  upon  the 
Ephrem  Commentary,  even  if  they  had  transcribed  their  extracts 
without  the  frequent  introductoiy  formula  that  '  Mar  Ephrem 
says.'  Nor  would  any  one  who  was  acquainted  with  the  writings 
of  the  great  Syrian  father  fail  to  recognise  that  the  Commentary 
(even  if  it  had  come  down  to  us  anonymously)  was  so  full  of 
Ephrem's  ideas,  and  of  extracts  from  his  hymns  and  discourses 
that  it  could  have  been  identified  as  his  independently  of  any 
superscription  or  tradition.  The  only  direction  in  which  doubt 
could  enter  would  be  in  the  possible  case  of  a  commentary  made 
up,  say,  by  an  affectionate  disciple,  from  Ephrem's  works  with 
some  amalgamated  matter  from  other  sources  and  published  under 
Ephrem's  name. 

There  are  some  things  in  the  Commentary  which  appear  to 
invite  the  supposition,  and  when  we  remark  that  an  actual  disciple 
of  Ephrem,  named  Mar  Abba,  is  credited  with  a  commentary  on 
the  Gospel,  we  may  very  well  ask  whether  there  is  any  reason  to 
suppose  two  commentaries  on  the  Gospel  to  have  been  written  in 
such  close  literary  proximity.  Is  it  possible  that  the  Commentary 
of  Mar  Abba  is  the  same  as  the  Ephrem  Commentary  ? 

The  answer  must,  however,  be  in  the  negative.  There  are  a 
number  of  extracts  from  the  Commentary  of  Mar  Abba  preserved 
in  the  British  Museum  MS.  Add.  17,194,  but,  while  they  shew  some 
dependence  upon  Ephrem,  as  is  natural  in  the  work  of  a  pupil, 
they  shew  also  remarkable  independence. 
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As  nothing  of  Mar  Abba  has  been  published,  as  far  as  I  know, 
and  he  ranks  amongst  the  earliest  Syrian  fathers,  I  transcribe 
some  sentences. 

(Cod.  Add.  17,194,  fol.  48  b.) 

ok'  ^tTOcu  «wiun^  ops'  .rdjcarn  ^.lx^ao  T**fYi  *\" 
r<l>t*r3    rdaafto    jl^.k'.i    ^».1    «»CD     ^SO       .^^Jt^ra     •— 5^" 

KLui»  Axikaa  p^-icn  ^n  .»^T2w.l  cnsXasa.i  K'Aux..'! 
cna  is^utor^.i  *n-».vo  r*vx-^\  ^cnet&wK'.i  — '*  a*  •  a  K. 
on  l\p  rc'oco  r<L«i_»  ^Qoii->.i  ±.x>btt  caiso  ,^U>CU 
KL^redss  i^nrfa  .*cd  A.\^?a  ^_a_i-A»_a  cn.tAcusa.i 
r<L»i_c(3Aj^3,i      cnA      K^vjl.1      r<U>i_»      rOcn.t        .  "n_.  iJSaA 

i.e.  of  Mar  Abba,  the  disciple  of  Mar  Ephrem,  from  the  Commentary  on  the 
Gospel.  It  came  to  pass,  as  he  was  ministering  in  the  order  and  custom  of  the 
priests,  either  for  a  month  of  days  or  from  time  to  time  ;  from  the  words  that 
he  brought  incense  [into  the  Sanctuary]  it  was  in  the  seventh  month  and  on 
the  tenth  day  of  the  month  which  is  the  day  of  their  fast  and  humiliation. 
It  is  likely  that  he  said  that  he  was  among  the  priests  of  the  very  year  of  the 
birth  of  our  Lord  ;  from  this  seventh  month,  therefore,  which  is  the  former 
Teshrin  in  which  John  was  announced,  it  is  known  that  in  the  month  Nisan 
was  the  conception  of  him  whose  birth  was  in  the  month  Canun,  on  account 
of  what  the  angel  said  to  Mary,  This  is  the  sixth  month  to  her  that  is  called 
barren. 

The  reader  will  notice  the  agreement  with  Ephrem  in  the 
dates  assigned  But  the  identification  of  the  day  that  the  Angel 
appeared  to  Zacharias  with  the  Day  of  Atonement,  does  not  seem 
to  be  expressly  made  in  Ephrem. 

(Fol.  59  a.) 


vryJU 
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■eg  On  a  vyA  KL^JVpJSO  vyA  .3_*i_oi  K'i-^o.Jt.  •^J^' 
v^XfloJi^Soo    yyaaJUi    .ir^Va.i    v<A    jwS      .va^a    ..»cncv.».TX-a 

fA     (1.    ^jlXu.i)     X»iaa.l     ^».1     rdSO.lois       .K'icOA     »__aA\r<& 

i.e.  of  Mar  Abba,  disciple  of  Mar  Ephrem,  from  the  Commentary  on  the 
Gospel.  If  thy  right  eye  :  i.e.  if  beauty  that  is  near  to  thee  makes  thee  to  err, 
cut  it  off  and  cast  it  from  thee ;  it  is  prof  table  for  thee  that  without  thy 
beloved  and  thy  administrator  and  burden-bearer  thou  shouldst  enter  the 
kingdom  and  not  that  thou  and  they  depart  into  the  fire.  With  the  members 
whose  excision  is  useful  to  us  he  compares  the  injurious  friend. 

A  reference  to  the  corresponding  interpretation  from  Ephrem, 
printed  on  p.  50,  will  shew  that  this  is  quite  an  independent  piece 
of  work. 

The  same  is  true  of  the  following  extract. 

(Fol.  74  b.) 
[{-so]     >-»i-arC'    -»i-So.i     oo.i-a-SoAoa      reLarV     -"tsoi 

r^n\%\     rdx-.TCUa     »^CVA&A\    ndA       .». CuVl^QrC'.l    rdax-CVA 

. i n  iLsaSBA       .k'Hk.va»    *n.vo     k£v»a\Hj5o     ^__osoiA\     ndAo 

y>°i\^o.i     k&cu&aso     "i^va.n     ^_ojcn      .Klx-.'iao    rdjoo^n 

.^.uji\i\     ^iiouo    cvocn    rx2^.i\^n      .pcjjlaIx.    ooco 

i.e.  of  Mar  Abba,  the  disciple  of  Mar  Ephrem,  from  the  Commentary  on  the 
Gospel.  Bo  not  give  the  holy  to  the  dogs,  nor  cast  the  pearls  before  the  swine : 
he  calls  those  who  mocked  at  the  new  preaching  dogs  and  swine  ;  likely  they 
were  the  priests  and  Pharisees,  who  after  the  teaching  that  the  Apostles 
taught,  blasphemed  and  imprisoned  the  Apostles. 

Probably  this  will  suffice  to  shew  the  difference  between  the 
Abba  Commentary  and  the  Ephrem  Commentary1. 

1  An  interesting  question  arises  whether  Abba's  Commentary  was  also  on  the 
Piates8aron.  Our  extracts  include  Matthew  and  Luke  :  and  as  it  is  a  priori  unlikely 
that  Abba  commented  %  on  the  whole  series  of  Gospels,  this  is  in  favour  of  a  belief 
that  the  text  commented  on  was  a  Harmony.  But  further  it  will  be  noticed  that  in 
the  second  extract,  the  text  of  Matt.  v.  29  is  expanded  by  the  words  '  that  thou 
shouldest  enter  the  kingdom,'  which  appears  to  be  Mark  ix.  47.     There  seems  to  be 
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So  far  as  Abba  is  concerned,  the  supposition  that  the  Com- 
mentary is  the  work  of  a  pupil  of  Ephrem  breaks  down.  But 
there  remains  the  further  question  whether  perhaps  some  other 
disciple  may  have  used  up  his  master's  materials  in  making  a 
Commentary.  But  here  we  are  in  the  region  of  pure  speculation, 
and  had  better  turn  back  to  more  solid  ground. 

This  hypothesis,  that  the  Commentary  is  the  work  of  a  disciple, 
differs  so  little  from  that  which  directly  ascribes  the  composition 
of  the  whole  series  of  comments  to  Ephrem,  that  it  may  safely  be 
left  for  further  consideration  until  such  time  as  the  book  is 
worthily  edited  and  honoured  with  a  scientific  analysis  of  the 
method  of  its  composition. 

With  this  possible  reservation,  we  may  ascribe  the  Com- 
mentary to  Ephrem,  and  the  reader  will  have  noticed  for  himself 
how  many  strands  there  are  in  the  evidence  for  the  authorship  :  if 
it  was  not  Ephrem's  work,  almost  the  whole  Syrian  Church  was 
deceived  in  the  matter,  and  they  were,  of  all  people,  the  ones  that 
were  likely  to  know.  On  this  point,  then,  it  is  superfluous  to 
say  more  at  present. 

Nor  is  it  necessary  to  multiply  words  with  regard  to  the  text 
that  underlies  the  Commentary  :  for,  while  it  is  true  that  there  is 
some  confusion  in  the  later  Syrian  fathers  in  the  statements  which 
they  make  with  regard  to  the  Diatessaron  of  Tatian  and  Ephrem's 
use  of  it,  and  this  confusion  may,  perhaps,  be  a  little  more  wide- 
spread than  has  been  hitherto  imagined,  still,  on  tracing  the 
various  statements  to  their  earliest  forms,  we  find  that  all  confusion 
disappears,  and  we  have  a  consistent  body  of  evidence  as  to  the 
identification  of  Tatian's  Harmony  with  the  Gospel  of  the  Mehallete 
or  Combined  Gospels  to  which  the  Syrian  fathers  refer.  A  pretty 
instance  of  fresh  evidence  will  be  found  on  p.  19,  where  a  curious 
reading  is  ascribed  by  one  father  to  the  Diatessaron  and  by 
another  to  the  Mehallete,  where  a  comparison  of  the  statements 
made  will  shew  that  the  same  work  is  intended.  But  it  is  un- 
necessary to  spend  time  in  elaborating  the  argument  for  the 
identification  of  the  text  of  Tatian  with  that  commented  on  by 
Ephrem. 

I  now  proceed  to  draw  attention  to  one  or  two  supplementary 

some  reason  for  the  suggestion  that  Abba  was  also  working  on  the  Diatessaron, 
even  though  the  evidence  be  too  slight  to  decide  the  question  definitely.  (Note 
also  Evangelium  in  the  singular  number.) 
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matters  which  come  up  in  connexion  with  the  preceding  investiga- 
tion :  and  first  of  all,  with  regard  to  the  extracts  which  Isho'dad 
makes  from  Ephrem,  which  are  not  to  be  found  in  the  Com- 
mentary on  the  Gospel. 

I  find,  on  reference  to  the  Questions  of  Isho'  bar  Nun  on  the 
Scriptures,  of  which  a  copy  is  in  the  S.P.C.K.  collection1,  that 
this  father  makes  a  number  of  solutions  to  the  proposed  difficulties 
in  the  Gospels  by  reference  to  the  works  of  Ephrem.  And  two 
curious  features  present  themselves  ;  one,  that  he  never  seems  to 
quote  the  Commentary  of  Ephrem  on  the  Gospel ;  the  other,  that 
he  makes  a  number  of  extracts  which  are  very  like  the  unidentified 
passages  from  Ephrem  in  the  pages  of  Isho'dad,  and  appear  to  be 
derived  from  a  common  collection  of  Ephrem  extracts.  It  will 
thus  appear  that  Isho'  bar  Nun  was  not  acquainted  with  the  Com- 
mentary of  Ephrem,  or  at  all  events  had  no  access  to  a  copy  when 
he  was  writing  his  book  of  Questions  ;  while,  on  the  other  hand, 
he  had  access  to  other  matter  taken  from  Ephrem  which  was  of 
the  nature  of  a  collection  of  Comments  on  the  Gospel. 

For  example,  in  the  MS.  referred  to,  we  find  as  follows : 

(Fol.  84  r.) 
A_X.      ^    t  \  ->\      r-»^\T^\.i      ^iAeoA     j-».l     -n_» i-2i r^    -»V=*J 

■  ^ os.«gix. 

This  is  almost  exactly  the  quotation  which  we  have  printed  on 
p.  23. 

And  the  next  question  in  Isho'  bar  Nun  relates  to  a  question 
which  is  discussed  shortly  after  by  Isho'dad  as  to  the  reason  why 
Pilate's  wife  did  not  tell  her  dream  ;  concerning  which  he  remarks 
as  follows : 

>   Univ.  Cant,  Add.  2017. 
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.^CkSWx.a     ._  cuco     ^jacalsw     A^wO    ^anali.    A.£^     r£cnznb\ 

The  last  part  of  this  extract  agrees  nearly  with  the  closing 
words  of  Isho' dad's  extract  from  Ephrem  which  we  have  printed 
on  p.  23  ;  but  it  is  clear  that  IshoMad  could  not  have  taken  it 
directly  from  Ishof  bar  Nun. 

One  more  instance  shall  be  given  of  the  use  of  some  common 
collection  by  these  two  fathers  : 

On  f.  90  r.  Isho'  bar  Nun  discourses  of  the  Samaritan  woman, 
as  follows  : 

A_sw     ^cn     k&^v-JK'.!       .vsoK'    £-*.i    ,,p-*\j±t<    .«vsa 

rc'i.jaa-u     r^*H-SttJL     Au*-3j».i     A.\^ao      .r*£i.i_=    eittiaafia  i.i 
v^sa.x.    K'vo^vJ.t      .col     Axi^aKto     oco.t     jsn     jcjr^    ^al 

This  extract  should  be  compared  with  the  following  from 
Isho'dad,  fol.  259  r. ; 

K'.iocoA     xsnh\     b\\.=>b\sct<x     vyrc*      .K'ia^   ^V"    .*co 
b\ocn    rtxstLM .1    Ju^aoci      . <n<^a_2xi>cv..r.    ^jsw    rr/\x\    oriA^.l 

.cn.Tflau    iiMO    .ifluli 

The  common  matter  in  these  two  traditions  is  evident,  and 
both  writers  profess  to  be  retailing  Ephrem ;  but  it  is  not  the 
Commentary  that  they  quote,  if  we  may  judge  from  the  Armenian. 

We  suspect  then  that  both  writers  have  access  to  some  other 

H.  D.  7 
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Commentary  on  the  Gospels  in  which  Ephrem  is  freely  quoted,  or 
to  some  collection  of  extracts  from  Ephrem. 

I  pass  on  in  the  next  place  to  consider  some  curious  coin- 
cidences between  the  Ephrem  Commentary  and  the  Commentaries 
of  the  Venerable  Bede,  which  suggest  that  the  extreme  East  and 
West  are  in  contact  at  some  unknown  Patristic  point. 

In  his  Commentary  on  Luke  c.  1,  (ed.  Giles,  Vol.  i.  p.  280), 
Bede  says : 

Joannes  ergo  interpretatur  in  quo  est  gratia,  vel  Domini  gratia. 

Cf.  Mosinger,  p.  12.  Joannes,  quod  nomen  indicat,  nos  misericordia 
indigere. 

Bede  (p.  284).  Et  occultabat  se  mensibus  quhique  etc.... Elisabeth... de  ipsis 
quae  accipere  cupiebat  donis  erubescit,  et  licet  de  ablato  gaudeat  opprobrio 
sterilitatis,  de  partu  tamen  anilis  verecundatur  aetatis. 

Cf.  Mosinger,  p.  15  ut  supra. 

Bede  (p.  287).     De  utroque  potest  intelligi,  quod  dicitur  de  domo  David. 

Cf.  Mosinger,  p.  16.  Alio  loco  eadeni  Scriptura  dixit,  utrumque,  Josephum 
et  Mariam,  esse  ex  domo  David. 

The  interpretation  of  Bede  coincides  with  that  of  Tatian, 
Ephrem,  and  the  Sinai  Syriac. 

Bede  (p.  293).  Et  intravit  in  domum  Zachariae,  et  salutavit  Elisabeth.... 
Maria  ad  Elisabeth,  Dominus  venit  ad  Joannem...majorumque  humiliatio 
minorum  est  utique  exaltatio. 

Cf.  Mosinger,  p.  17.  Maria  surgens  abiit  ad  Elisabeth,  quae  minor  ea 
erat,  sicut  et  Dominus  ad  Joannem  venit. 

Bede  (p.  345).  Et  ne  coeperitis  dicere,  patrem  habemus  Abraham,  etc. 
Quid  enim  lapides...Nec  immerito  lapidum  nomine  gentes  significatae  sunt, 
quae  lapides  coluerunt  ;  unde  scriptum  est,  Similes  illis  fiant  qui  faciunt  et 
omnes  qui  confidunt  in  eis. 

Cf.  Mosinger,  p.  40.  Ex  lapidibus  istis...ex  adoratoribus  lapidum  et 
lignorum. 

Bede  (p.  346).  Et  notandum  securim  non  juxta  ramos  positam,  sed  ad 
radicem  dicit. 

Cf.  Mosinger,  p.  39.  Et  perdet  ramos  sylvae  securi,  dixit  Isaias.  Ramos 
dixit,  non  radices.... Usque  ad  radicem  arboris,  quod  Isaias  praetermiserat. 

Bede  (p.  391).  Et  vidit  duas  naves  stantes  secus  stagnum.  Duae  naves 
secus  stagnum  positae,  circumcisionem  et  praeputium  figurant. 

Cf.  Mosinger,  p.  59.     Duae  naves  sunt  circumcisio  et  praeputium. 

Bede  (p.  393).  Mergi  naves  est,  homines  in  seculum,  ex  quo  elati  per 
fidem  fuerant,  morum  pravitate  relabi. 

Cf.  Mosinger  (p.  59).  Quibus  verbis  doctrina  Prophetarum  significatur,  de 
excelso  missa  in  mundum,  qui  per  mare  repraesentatus  est. 

Bede  (Vol.  ii.  p.  143).  Immundus  quippe  spiritus  exiit  a  Judaeis, 
quando  acceperunt  legem.  Et  ambulavit  per  loca  arida  quaerens  sibi 
requiem.     Expulsus,  videlicet,  a  Judaeis,  ambulavit  per  gentium  solitudines. 
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Cf.  Mosinger  (p.  121).  Quum  Deus  eis  salvatorem  misisset,  qui  eos 
educeret  (sc.  ex  Aegypto),  ille  irnniundus  aufugit  et  sanati  sunt...Ille  igitur 
immundus  ex  eis  expulsus  transivit  per  loca  arida,  i.e.  per  gentes. 

An  examination  of  the  foregoing  parallels  will  shew  curious 
agreement  in  the  underlying  ideas,  as  well  as  actual  coincidences 
of  language  and  of  text.  The  question  is,  What  does  the  com- 
munity of  ideas  imply  ?  A  reference  to  the  sources  from  which 
Bede  draws  his  comments  will  help  us  to  take  the  first  step  in  the 
solution  of  the  problem.  We  gather  from  his  dedicatory  letter  to 
Acca  that  he  drew  upon  Ambrose,  Augustine,  Gregory  the  Great, 
&c.  And  the  last  named  is  undoubtedly  responsible  for  a  number 
of  the  sentences  quoted  above.  For  example,  in  Gregory's  twen- 
tieth Homily  on  the  Gospel,  we  find  the  sentence  '  nee  immerito 
lapidum  nomine  gentes  significatae  sunt,  quia  lapides  coluerunt, 
unde  scriptum  est :  Similes  illis  fiant  qui  faciunt  ea  et  omnes  qui 
confidunt  in  eis,'  which  is  almost  verbatim  and  literatim  what  we 
have  above  in  Bede. 

In  the  same  Homily  the  words  "  Securim  non  juxta  ramos 
positam  sed  ad  radicem  dicit "  go  over  without  change  into  Bede. 

We  may  conclude  that  some  (if  not  all)  of  the  coincidence 
which  we  detect  between  the  early  Eastern  and  late  Western 
commentaries  is  due  to  the  use  of  extracts  from  the  works  of 
Gregory  the  Great.  What  then  are  the  common  sources  of 
Ephrem  and  Gregory,  or  does  Gregory  borrow  from  Ephrem? 
This  is  a  more  difficult  question  to  answer.  But  we  may  see  some 
of  the  difficulties  disappear  if  we  observe  that  much  of  the  com- 
mon matter  under  discussion  is  earlier  than  Ephrem.  For  example, 
compare  the  extract  from  Bede,  in  which  he  explains  what  are  the 
stones  of  which  children  are  to  be  raised  up  to  Abraham,  with  the 
following  passage  from  Origen's  22nd  Homily  on  Luke  : 

De  quibus  lapidibus  ?  Non  utique  lapides  irrationabiles  corporeosque 
monstrabat,  sed  homines  insensibiles  et  quondam  duros,  qui  quia  lapides  et 
ligna  adorabant,  impletum  est  illud  quod  in  psalmo  cantabatur  :  '  Similes  illis 
fiunt  qui  faciunt  ea  et  omnes  qui  confidunt  eis.' 

The  coincidence  is  now  not  one  between  Bede  (i.e.  Gregory) 
and  Ephrem,  but  between  Origen  and  Ephrem. 

Now  the  reader  has  probably  noticed  that  most  of  the  coin- 
cidences to  which  we  have  drawn  attention  above  are  due  to  inter- 
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pretations  of  a  very  simple  character,  constituting  a  sort  of  Targum 
on  the  text,  like  the  equation  between  '  the  two  ships '  and  '  the 
two  peoples/  and  the  like. 

And  it  admits  of  demonstration  that  these  glosses  are  of  very 
high  antiquity ;  take,  for  example,  the  explanation  that  the  sea 
stands  for  the  world,  which  is  a  favourite  with  Ephrem.  We  find 
the  same  explanation  underlying  the  passage  in  Aphraates  (col.  41), 

Nolite  haesitare,  ne  demergamini  in  mundum,  velut  Simon,  qui  cum 
dubitasset,  demergi  coepit  in  mare ; 

a  passage,  by  the  bye,  which  Zahn  seems  to  us  to  have  too  hastily 
carried  back  into  the  Diatessaron,  without  detaching  the  gloss  from 
the  text. 

We  suspect  then  that  there  is  a  primitive  Targum  on  the 
Gospel,  from  which  this  and  similar  glosses  come  :  and  the  very- 
same  thing  is  suggested  by  such  passages  as  that  quoted  on  p.  72 
from  Moses  bar  Kepha,  where  the  writer  is  in  parallelism  with 
Ephrem,  but  betrays  their  common  source  to  be  a  succinct  Com- 
mentary upon  Matthew.  And  indeed  Origen  himself  implies  the 
existence  of  such  primitive  commentaries  in  a  remarkable  passage 
in  his  34th  Homily  on  Luke. 

Aiebat  quidam  de  presbyteris  volens  parabolam  interpretari,  hominem  qui 
descendit  esse  Adam,  Jerusalem  paradisum  ;  Jericho,  mundum1;  latrones, 
contrarias  fortitudines ;  sacerdotem,  legem ;  Levitam,  prophetas ;  Samaritam, 
Christum  ;  vulnera  vero,  inobedientiam ;  animal,  corpus  Domini  ;  pando- 
chium  [id  est  stabulum]2,  quod  uni versos  volentes  introire  suscipiat, 
Ecclesiam  interpretari. 

Here,  then,  we  have  an  actual  specimen  of  an  early  Targum ; 
and  the  influence  may  be  felt  in  Patristic  literature.  For  example, 
Bede  (ii.  1 26)  begins  his  interpretation  of  the  parable  as  follows  : 

Homo  iste,  Adam  intelligitur  in  geuere  humano,  Hierusalem,  ci vitas  pacis 
ilia  caelestis,  a  cujus  beatitudine  lapsus,  in  hanc  mortalem  miseramque 
vitam  devenit  ; 

and  goes  on 

plagae,  peccata  sunt...  ;  jumentum  ejus  est  caro,  etc.  ; 

through  which  it  is  easy  to  see  the  shining  of  the  primitive  inter- 
pretation. 

1  Hence,  perhaps,  Marcion's  theory  that  our  Lord  descended  at  Jericho :  cf. 
Barnes  in  Academy,  Oct.  20,  1893. 

2  Ruffinus'  explanation? 
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A  volume  might  be  written  on  the  persistence  of  such  early 
elucidations. 

We  suspect,  then,  as  we  have  said,  that  it  is  to  such  a  primitive 
Targum  of  the  Presbyters  that  we  are  to  look  for  the  explanation 
of  many  of  the  coincidences  in  interpretations  and  glosses  between 
Eastern  and  Western,  and  Syrian  and  non-Syrian  fathers.  The 
subject  is  an  interesting  one,  and  demands  a  closer  examination. 
For  the  present  we  content  ourselves  with  making  suggestions  as 
to  the  method  of  pursuing  the  enquiry,  and  prophecies  as  to  its 
probable  result. 

Since  writing  the  foregoing  lines  I  have  seen  Goussen's  just 
published  Apocalypsis  Versio  Sahidica,  to  which  is  appended  a 
collection  of  extracts  from  the  Diatessaron  taken  from  a  MS.  of 
Isho'dad  at  Berlin  (Cod.  Sachau  311).  Goussen  adds  to  our  collec- 
tion a  passage  from  the  beginning  of  a  Comm.  on  the  Acts  of  the 
Apostles  which  gives  the  names  of  the  twelve  Apostles  as  they 
stood  in  the  Diatessaron.  (My  copy  of  Isho'dad  is  confined  to  the 
Four  Gospels.) 

The  extract  is  as  follows  : 


,t^.i„,i.iD     «. a  ^,*ga  t.o      .,i°>)  w     \js     rCfc  i  \     oa  n,  s.  »o 

K'ocn.i     ocn     rd^cui^oo     rc'iocnjO    .aCa^i     is    rc'.ioori.o 

an  arrangement  of  the  names  which,  as  Zahn  points  out  (Theol. 
Lit.-Blatt,  Oct.  18,  1895),  has  influenced  the  text  of  the  Lewis 
Codex  in  Matt.  x. 
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